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Introduction: 

The first part of the theme that was assigned to me asks, “What role does the Formula of Concord 

Article X play in our Discussions of Freedom of Worship?”  Some assumptions and explanations 

probably need to be made about the words.   

 

Let’s start with the phrase, “What role Article X plays.” After reading several papers, there seems 

to be some disagreement on the role Article X of the Formula of Concord plays.  Most 

theologians in WELS agree it talks about our freedom to use or not use various worship forms 

because that is a matter of adiophora (things neither commanded nor forbidden by God.)  As I 

will show, there seems to be some disagreement as to how much the signers of Article X actually 

practiced the freedom they wrote about as opposed to how much they emphasized order and 

uniformity in the worship forms used by congregations. So, today, how much uniformity do we 

need in love for our brothers and how much can we use the freedom God has given us to use 

worship forms that are very different?  If we are going to change the worship format, are there 

some basics that should remain if we are still going to call the service Lutheran?  

 

In the second part of my theme assignment is the question, “Why do we do what we do and not 

what they do?  I am going to assume the, “We, “refers to confessional Lutherans and the, “They,” 

refers to the Reformed, Evangelical and Roman Catholic camps. The question will be, if we are 

free to worship God in a wide variety of ways, why do we limit ourselves and not follow 100% 

the worship formats of the Reformed and the Roman Catholics?   

 

So that we can discuss the role of the Formula of Concord X in the way we worship today,  let us 

take a look at why it was written and what it says about Christian freedom.  Then let us examine 

what needs to be considered so that we can deal with the tension between the freedom we have to 

use non traditional worship formats that are light on liturgy and the need for uniformity and order 

that traditional liturgical worship offers.    

 

Reason for writing Article X – Formula of Concord 

 

Although the reasons for writing the Formula of Concord dealt with the doctrinal issue of when the 

church was free to exercise adiaphora, the beginnings of the controversy were political. There was an 

ongoing rivalry that had existed between the two Saxon houses – Ernestine Saxony, which held the 

electorate until 1547 and Albertine Saxony, which succeeded to the electorate after that date.
1
  

 

In the 16
th
 century, there were seven electors in Germany.  Three were German Archbishops, 

three were princes ruling large German states and one was the King of Bavaria.  The position of 

elector was very prestigious and powerful. Among many other special privileges, the person who 

had the office of Elector, was able to vote for the man who would be “King of the Romans.”  

When the Pope crowned the individual elected, he became the Holy Roman Emperor.”
2
 

 

The change of electors from Ernestine Saxony to Albertine Saxony was a disaster for the 

Lutherans.  In 1521 in an edict at Worms, the Roman Catholic Holy Roman Emperor and Spanish 

King, Charles the V, pledged to eradicate Luther’s Gospel.  A series of wars and other factors 

prevented the Emperor from carrying out his plans.  However, in 1546 that all changed.  Charles 

the 5th went to war against his two leading antagonists among the Evangelical Lutheran princes, 

Elector John Frederick of Saxony (from the house of Ernestine Saxony), and Landgrave Philip of 

Hesse.
3
  

 

                                                           
1
 Theodore R. Jungkuntz, Formulators of the Formula of Concord (St. Louis: Concordia, 1977), p. 14. 

2
 C. V. Wedgwood, The Thirty Years War (Anchor Books, 1961), p. 39. 

3
 On the background and course of the Smalcaldic War see Franz Lau and Ernst Bizer, History of the 

Reformation in Germany to 1555, trans. Brian A Hardy (London: Black, 1969), pp. 157-207. 

http://en.wikipedia.org/wiki/Veronica_Wedgwood
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One of the Evangelical princes whom Emperor Charles enticed away from the Evangelical cause 

during the Smalcaldic War was Moritz, Duke of Saxony, (from the house of Albertine Saxony).  

Moritz  coveted his cousin’s land and the title, “Elector,” so he invaded the lands of his cousin, 

Elector John Frederick when John’s army was away attacking Emperor Charles the 5
th
 and King 

Ferdinand.  Elector John came back, counter attacked and occupied most of Moritz’s territory, but 

Charles the 5
th
 and Ferdinand came to the rescue.

4
 

 

On April 24
th
, 1547, the Spanish and German troops of the Emperor caught the forces of John 

Frederick.  In a day long battle the imperial army defeated the Evangelicals.  John Frederick and 

Philip were taken prisoner.  On May 19
 
John Frederick signed the Wittenberg Capitulation, which 

gave Moritz his title as Elector and much of his land including Wittenberg and the University of 

Wittenberg where Melancthon was a professor.
5
  Soon a document called the Declaration on 

Religion, known more popularly as the Augsburg Interim, prepared by Catholic theologians, was 

given to the Lutherans. It followed the outline of the Augsburg Confession but was explained in a 

Catholic sense. It conceded to Evangelicals, who sought permission to distribute communion in 

both kinds and the right of priests to marry.  However, it imposed Roman dogma upon them 

including justification by works.  The Interim if enforced spelled the end of Lutheranism.
6
 

 

Of course the Lutherans were not happy. So a compromise, led by Melancthon and other 

Wittenberg professors, called the Leipzig Interim, was adopted by the Saxon estates assembled at 

Leipzig in late December 1548.  The principle of the Leipzig Interim was concession on 

indifferent matters, (adiaphora) and retention of the Evangelical understanding of justification.
7
  

The matters called indifferent or adiaphora, were required conformity to Roman rites in 

confirmation, ordination, extreme unction, most of the canon of the mass and so on.
8
   

 

Under the Interim they would have to do it the Roman way.  Other examples were private 

confession before Communion, the Latin rite of the Roman Mass with all the traditional 

vestments, bells, lamps, vessels, extreme unction practiced according to apostolic usage, services 

in memory of the dead, Corpus Christi celebrations, no eating of meat on Friday or Saturdays, 

and the right of ordination by the bishops, who in Saxony were all Papal appointees after the 

Smalcaldic War.
9
  

 

The thinking held by the Interimists: 

 

1. Although Melanchthon detested the Augsburg Interim compromise with the Catholics, 

his policy was, “Save what you can.” He felt that resistance would mean the loss of 

everything.
10

 

2. They were saving the church from destruction, protecting those too weak to stand 

persecution, and choosing the lesser of two evils.
11

 

3. Christians under the pressure of persecution should feel free to restore the use of rites and 

ceremonies which in themselves are adiaphora.
12

 

4. It was better to bring back the surplice, light an almost forgotten candle, sing a Latin 

verse, and still preach the Gospel, than it would be to have Spanish troops and papal 

priests marching into Saxony.
13

 

                                                           
4
 Robert Kolb, Andreae and the Formula of Concord (St. Louis: Concordia, 1977), p. 20. 

5
 Ibid., p. 21. 

6
 Ibid. 

7
 Ibid., p. 22. 

8
 Willard D. Allbeck, Studies in the Lutheran Confessions (Philadelphia: Fortress Press, 1968), p. 292 

9
 Kolb, p. 22. 

10
 Allbeck, p. 292. 

11
 Ibid. 

12
 Ibid., p. 293. 

13
 Kolb, p. 25. 
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5. Lutherans, under the threat of persecution and violence, may submit in good conscience 

to the demands of the Pope to reintroduce abolished papal ceremonies.  Good conscience 

meant they could submit without denying the truth and Christian liberty, without 

sanctioning the errors of Romanism and without giving offense either to the enemies or to 

the friends of the Lutheran church, especially its weak members.
14

  

 

The Interim opponents                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                     
 

Opposition to the Interim quickly arose. The principle opponents of the Interim came from 

Magdeburg and were led by Matthias Flacius Illyricus.
15

 Flacius is mainly known for his errors in 

the doctrine of original sin.  He had been a student of Luther and Melancthon in Wittenberg and 

later became a professor of Hebrew. Although biographers have evaluated Flacius as a staunch 

defender of Scriptural truth, as a vigorous and sometimes inept and incautious debater, as a 

“stubborn defender of his own often ill chosen words and terminology…and a heretic in the 

matter of the 1577 Lutheran controversy over original sin,
16

 Wisconsin Lutheran Seminary 

Professor Vogel had this to say about Flacius in the matter of this adiaphora controversy,  

 

“It has been said that it was due to Flacius more than to any other individual that true 

Lutheranism and with it the Lutheran church was saved from annihilation as a result of 

the Augsburg and Leipzig Interims.” 
17

  

 

At first Flacius, a 28 year old professor at Wittenberg, pleaded with his friend and benefactor, 

Melancthon, to resist the Interim.  Failing that, he published pamphlets against the Interim.  When 

it became known, he had to resign and go to Magdeburg. From then on the controversy was 

conducted with some bitterness as evidenced by a tract against Melancthon entitled, “Against the 

Vile Devil Who Now Again Transforms Himself into an Angel of Light.”
18

  The animosity was 

chiefly due to the fear that the Interim policy demanded by the Emperor and Pope was a strategy 

to gain complete dominance over the Lutheran Church.
19

 

 

Objections held by the Interim opponents: 

 

1. Considering the fact that the Papacy is the Anti-Christ and an enemy of the true Gospel, 

an acceptance of their demands would be idolatry and a denial of the religion of Christ.
20

 

2. The Interimists yielded to the Romanists in order to escape persecution.
21

 Their duty was 

not to escape persecution, but to retain a good conscience and wait for the Lord’s help! 

3. The people, Protestants as well as Catholics, would regard the reintroduction of Romish 

ceremonies as both an admission on the part of the Lutherans that they had been in the 

wrong and the Romanists in the right, and as the beginning of a general restoration of the 

Papacy.
22

 

4. Nothing is an Adiaphoron when confession and offense are involved.
23

 

5. True adiaphora are never contrary to God’s Word, never unionizing, never Romanizing, 

                                                           
14

 Heinrich J. Vogel, “On Original Sin, the Flacian Aberration,” in No Other Gospel ed. Arnold J. Koelpin 

(Milwaukee: Northwestern; 1980), p. 125. 
15

 F. Bente, Historical Introductions to the Book of Concord, First Published in Concordia Triglotta, 1921 

(St. Louis: Concordia, reprint, 1965),  p. 108. 
16

 Vogel, p. 123. 
17

 Vogel, p. 125. 
18

 Albeck, p. 292. 
19

 Bente, p. 108. 
20

 Bente, p. 109. 
21

 Ibid. 
22

 Ibid. 
23

 Ibid 
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never useless, foolish spectacles, never essentially constitute the worship of God.
24

 

6. Adiaphora are matters of freedom.  Calling worship forms used by Lutherans, 

“Adiophora,” when they are demanded and enforced by a Roman Catholic emperor, ,” 

involve a contradiction of terms.  When they cease to be free they must be resisted.  

Compulsory rites obscure the Gospel and restrict Christian liberty.
25

 

  

Resolution obtained in the Formula of Concord Article X.   

 

What follows is the Epitome (brief version) of Article X
26

 with personal comments added. The 

first three paragraphs lay the foundation. 

 

AFFIRMATIVE THESES 

The Correct, True Doctrine and Confession about this Article 

 

1. To settle this controversy we believe, teach and confess (how we assert religious truths), 

unanimously that the ceremonies or church usages which are neither commanded nor 

forbidden in the Word of God, but which have been introduced solely for the sake of 

good order and the general welfare, are in and for themselves no divine worship or even a 

part of it.  “In vain do they worship me, teaching as doctrines the precepts of men” (Matt. 

15:9 

 (The Romanists said the various rites being imposed had merit by merely doing them. 

Reintroducing the rites would imply the church was going to go back to that teaching.) 

 

2. We believe, teach, and confess that the community of God (the churches of God) in every 

locality and every age has authority to change such ceremonies according to 

circumstances, as it may be most profitable and edifying to the community of God.  (as 

opposed to the Pope and Emperor) 

3. But in this matter all frivolity (worship is a serious thing) and offenses (that which 

destroys faith or hurts it) are to be avoided, and particularly the weak in faith are to be 

spared (1 Cor. 8:9-13; Romans 14:13ff.) (Believers have the power to change ceremonies 

but must be careful in doing so.) 

 This article is a response to an argument by the Interimists that their acceptance of Papal 

demands for the inclusion of Roman rites ceremonies and customs,  

“Was to preserve political peace and to save the Church from ruin; to protect the weak, 

whose shoulders were not strong enough to suffer persecution.”
27

 

 

The next point answers the main question both sides were wrestling with, “Should they under the 

circumstances of persecution yield to the pressure of the Pope and Emperor and reintroduce 

customs and rites that are neither commanded nor forbidden by God?” The answer is, “NO.” 

 

4.  We believe, teach, and confess that in time of persecution, when a clear-cut confession 

of faith is demanded of us, we dare not yield to the enemies in such indifferent things, as 

the apostle Paul writes, “For freedom Christ has set us free; stand fast therefore, and do 

not submit again to a yoke of slavery” (Gal. 5:11).  

  

You are free to do or not do customs.  But if you are being pressured into them and the person, 

denomination or Pope is saying you must do worship a certain way or practice certain  religious 

rites  to work your way into God’s favor, then caving in to the pressure makes you a slave to 

works, and not a person living in the freedom that comes with grace.  

                                                           
24

 Allbeck, p. 293. 
25

 Ibid. 
26

 The Book of Concord, The Confessions of the Evangelical Lutheran Church, trans Theodore Tappert, 

(Philadelphia: Fortress Press, 1959) pp 493-494. 
27

 Bente, p. 110. 
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“Do not be mismated with unbelievers, for what fellowship has light with darkness?” (II 

Cor. 6:14).   

 

What the Interim people in Wittenberg were doing was unionistic, a false practice of fellowship 

with the Romanists when they were not unified on all doctrine. 

“To them we did not yield submission even for a moment, that the truth of the Gospel 

might be preserved for you (Gal. 2:5).   

 

The solid declaration, of Article X gives this commentary.  

“Paul is here speaking of circumcision, which at that time was a matter of indifference 

and which in his Christian liberty he employed in other instances (Acts 16:3). But when 

false prophets demanded circumcision and abused it to confirm their false doctrine that 

the works of the law are necessary for righteousness and salvation, Paul said that he 

would not yield, not even for a moment, so that the truth of the Gospel might be 

preserved.  Thus Paul yielded and gave in to the weak as far as foods, times, and days 

were concerned (Rom. 14:6).  But he would not yield to false apostles who wanted to 

impose such things on consciences as necessary, even in matters that were in themselves 

indifferent.”
28

   

  

5. We believe, teach, and confess that no church should condemn another because it has 

fewer or more external ceremonies not commanded by God, as long as there is mutual 

agreement in doctrine and all its articles as well as in the right use of the holy sacraments, 

according to the familiar axiom, :Disagreement in fasting does not destroy agreement in 

faith.” (The Pope and Emperor were condemning the Lutherans because they had fewer 

external ceremonies not commanded by God.  They were also questioning the Christian 

faith of the Lutherans for not fasting like the Roman Catholics).   

 

Antitheses 

False Doctrine concerning this Article 

 

Therefore we reject and condemn as false and contrary to God’s Word the following teachings: 

 

1. That human precepts and institutions in the church are to be regarded as in themselves 

divine worship or a part of it. (opposite of affirmative #1) 

2. When such ceremonies, precepts, and institutions are forcibly imposed upon the 

community of God as necessary things, in violation of the Christian liberty which it has 

in external matters. (Opposite of affirmative #2 + #5). 

3. That in a time of persecution and when a public confession is required, one may make 

concessions to or come to an understanding with the enemies of the holy Gospel (which 

serve to impair the truth) in such indifferent things and ceremonies. (opposite of 

affirmative #4) 

4. When such external ceremonies and indifferent things are abolished in a way which 

suggest that the community of God does not have the liberty to avail itself of one or more 

such ceremonies according to its circumstances and as it may be most beneficial to the 

church. (opposite of #3)  (Carlstadt demanded that Elevation of the Host be eliminated.  

They kept it in the service as a witness against Carlstadt and for their Christian liberty.  

The same principle has been applied for why the Lutheran Church sprinkles in baptism 

rather than immerses or why we use unleavened bread in the Lord’s Supper when 

reformed protestants use regular bread.  Another example would be the use of wine 

instead of grape juice.
29

 
                                                           

 
28

 Tappert, p. 612. 
29

 Lorenz Wunderlich, “Adiaphora,” The Abiding Word,  Vol. 2, ed. Theodore Laetsch, (Saint Louis: 

Concordia, 1947), p. 690. 
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With this article of the Formula of Concord, Lutherans repudiated the leadership of the vacillating 

Melanchthon.  Rather than make discretion the better part of valor, they accepted the sturdy 

courage of Luther.  A vestment or a genuflection may seem a small thing for which to suffer 

martyrdom.  But they knew that adiaphora should not be imposed as Rome demanded, nor should 

they be prohibited as Puritans insisted later, but they should be free.  For freedom, martyrdom 

might be necessary.
30

 

 

In the end, Melancthon, though refusing to confess that he was guilty of any doctrinal deviations, 

finally yielded to the arguments of his opponents and admitted that they were right in teaching as 

they did regarding the adiaphora.  In a letter to Flacius, dated Sept. 5, 1556, “I also admit that I 

have sinned in this matter, and ask forgiveness of God, that I did not flee far from those insidious 

deliberations  in which the Interim was framed.”  On January 17, 1557, he wrote, “If in any way I 

have either fallen or been too weak, I ask forgiveness of God and of the Church, and I shall 

submit to the judgments of the church.”
31

 

 

What conclusions can be reached from the Formula of Concord X? 

 

Here we need to be careful.  Some congregations and pastors today might be tempted to read the 

Formula of Concord X as though it were defending an individual congregation’s right to dispense 

with all liturgies.  That would be a wrong conclusion. At the time of the Adiaphora controversy, 

the signers fought and won against being forced into the type of service deemed appropriate by 

the Romanists. They wanted freedom.  Yet, how much freedom were they willing to accept?  

Would they accept every congregation doing its own thing?  The answer is no.  For them, at that 

time, it was not considered beneficial.  In fact it might be surprising to see how much stricter the 

Formula of Concord Lutherans were in their insistence on uniformity in the use of the German 

Mass than we are insistent on uniform use of Christian Worship.     

 

God has given us freedom in everything and yet Paul tells us in 1 Cor. 6:12 “Everything is 

permissible for me – but not everything is beneficial.  Everything is permissible for me – but I will 

not be mastered by anything.”  There is a tension between order and freedom.  The line will 

swing toward order or freedom depending on the circumstance, location and time in history. Note 

the tension in the following quotes. 

 

Rev. Matthew Harrison, President of the LC-MS wrote,  

“The very men who authored and confessed the confessions had not the slightest problem 

with mandating a host of liturgical directives (with careful provisos), with the complete 

conviction that they were acting in absolute accord with the confession in doing so.”
32

 

 

In 1571 Chemnitz, one of the signers of the Formula wrote in the Articles to be subscribed by 

those received into the ministerium of this church.   

“Let him retain the rites in use and received ceremonies of the church, and not presume to 

change anything by private decision without a common decree.”
33

 

 

Andreas Musculus, one of the formulators of the Formula of Concord and also Superintendent of 

Mark Brandenburg, wrote concerning the Mark Brandenburg Church Order of 1572: 

“And we desire and earnestly command all and each individual in particular, no one 

excluded, that as it has been put together in orderly fashion, that it be maintained in all 

matters that no one should change anything or go beyond our order, not even in the least, 

so that in our land, as much as possible, may be maintained in unity of practice, and 

                                                           
30

 Albeck, p. 294. 
31

 Bente, p.112. 
32

 Rev. Matthew Harrison, Lutheran Liturgical Uniformity In Relation to Church Polity in the Augustana a 
33

 Harrison, p. 17.  
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unnecessary division and separation be avoided.”
34

 

 

Going back to Luther’s time, here are some excerpts that President Harrison took from the 

Wittenberg Church Order of 1533. 

“In the early service on Sundays a pastor shall preach from the Catechism, and when he 

has preached it all the way through, he shall begin again.  On festivals he may instead 

preach regarding the festival or otherwise regarding the Sacrament or private confession.  

After the sermon the catechism will be recited, as well as the words of institution of both 

sacraments.  At the service with the sacrament (every Sunday) the pastor will preach the 

gospel of the day.  At vespers on Sunday he will preach the epistle of the day or a text 

appropriate for the circumstances of the congregation.  On weekdays (Monday, Tuesday, 

Thursday and Friday) in the morning a pastor will preach from the Scriptures on a text 

edifying for the people, according to his discretion. Prayer and the singing of a hymn or 

psalm will follow it.  …On Wednesdays in the morning the pastor will preach through the 

entire Gospel of Matthew.  The prayers will be spoken.  Then the school children, in 

church, will sing the litany.  This will be followed by a collect together with the versicle 

and then the Benedicamus.
35

  

 

In the Formula of Concord Solid Declaration, paragraph 9 (Tappert) we see that delicate balance 

between freedom and order:  First comes a section on Freedom.  

“We further believe, teach and confess that the community of God in every place and at 

every time has the right, authority, and power to change, to reduce or to increase 

ceremonies according to its circumstances, as long as it does so without frivolity and 

offense but (and now comes the balance of order)  in an orderly way.” 

 

Luther expressed the tension between freedom and order  in the preface to the German Mass.  

Note the stress on order.  Luther said;  

“General dissatisfaction and offense has been caused by the great variety of new masses, 

for everyone makes his own order of service.  Some have the best intentions, but others 

have no more than an itch to produce something novel”…Freedom, however, must be “ a 

servant of love and of our fellowman.”  As far as possible we should observe the same 

rites and ceremonies, just as all Christians have the same baptism and the same 

Sacrament and no one has received a special one from God.”
36

   

 

Now, note the emphasis on Freedom.  This is from a letter of Luther’s to Melancthon., July 21, 

1530.   

“A bishop, as bishop, has no power over his church for imposing any traditions or 

ceremonies, except by the consensus of the church either expressly, or understood.  

Because the church is free and bishops ought not to lord it over the faith of the churches, 

nor burden or smother the church with matters contrary to her will, for they are ministers 

and stewards only, not lords of the church.  But if the church shall have consented,... they 

may impose upon themselves, whatever they desire for the sake of piety, or again omit it 

at will.”
37

 

 

So, once again, what conclusions can be made from the Formula of Concord?  No one size fits 

all, but here are some basic principles that will apply to our decisions about how far we go in 

worship on the side of more freedom as opposed to more uniformity and order in worship. 

1. 1 Cor. 10:31, “So whether you eat or drink or whatever you do , do it all for the glory of 

God” 

2. The Christian is freed from the coercion of the Law.  Paul writes in Rom. 6:14, “For sin 
                                                           
34

 Ibid. 
35

 Harrison, p.2. 
36

 Harrison, p. 8 
37

 Harrison, p. 10 
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shall not be your master, because you are not under the law, but under grace.” 

3. Anything and everything included in God’s commands or prohibitions cannot be an 

adiaphoron. (It is not adiaphora to eliminate the Lord Supper, the practice of close 

Communion or baptism of children). 

4. Galatians 5:13, “You, my brothers, were called to be free.  But do not use your freedom 

to indulge the sinful nature; rather, serve one another in love.” (Write a new liturgy for 

reasons of pride and self glorification). 

5. Do not try to make adiaphora a matter of conscience for others.  (Question the 

Christianity of someone who doesn’t do a matter of adiaphora the way you want it to be 

done.)  Matthew 23:8b, “You have only one Master and you are all brothers.” 

6. 1 Cor. 8:9, “Be careful, however, that the exercise of your freedom does not become a 

stumbling block to the weak.” (Examples might include, drinking liquor at pot lucks, 

smoking in the fellowship hall, introducing a contemporary service or asking the 

congregation to kneel for the Confession of sins without explanation, instruction and 

discussion). 

7. 1. Cor. 14:40, “But everything should be done in a fitting and orderly way.  

8. Whatever worship forms are used, they will proclaim the theology of the cross, not the 

theology of glory.  What do I mean by that?  Professor Daniel Deutschlander does a good 

job of summarizing the point. He says, the theology of the cross, is:  

“A theology in which lowliness and suffering, that is, the cross, is God’s true 

glory and ours as well.  The outwardly great and glorious things in God do not 

save.  The outwardly great and glorious things in us do not save either.”
38

 In 

other words, “In our relationship to God, in the matter of our salvation, we are 

and ever remain desperate, poor, naked, starving beggars.  God is everything; we 

are nothing.  God accomplishes everything by the cross.  All that we bring to him 

is sin and shame, death and damnation.  That is true from the moment of our 

conception.  It is true before our conversion and after it.  It is no less true on our 

holiest day than it is on our most sinful day.  And the greatest crime and sin and 

blasphemy of all is to imagine and think otherwise!  For as his glory remains 

hidden on the cross, so the glory of our salvation remains hidden in our 

nothingness, our sin our shame. “
39

 

On the other hand, the theology of glory is, 

“that which imagines that salvation is tied to outward greatness and success or 

even to outward holiness and virtue.
40

 

In other words, it is not a matter of adiaphora to use a worship style of form that never 

confesses or talks about sin, the consequence of sin and the solution for sin in Christ. 

9. Although we are free in the matter  of worship forms and rites, historically, liturgical 

worship best reflects the theology of the cross.  

“It is this truth that all of God’s glory for our salvation is hidden in the cross and 

all that we have to bring him is our sin and guilt that makes the liturgy so 

eternally relevant, so rich, so comforting.  For in it we despair, since we have 

nothing good to bring to God as a contribution to our salvation.  And in it we 

rejoice because God gives us everything in the cross by which he won our 

forgiveness.”
41

 

10.  When exercising freedom to choose a worship format, let the following worship 

principles guide you. 

a. “Worship that clearly confesses Christ is worship that enables God’s people to 

receive the riches of Christ…Worship is primarily God serving his people with 

Word and Sacrament.”
42

 Christian worship is to “Proclaim God’s majesty and 

                                                           
38

 Daniel M. Deutschlander, The Theology of the Cross, (Mileaukee: Northwestern, 2008), p. 130. 
39

 Deutschlander, p. 126. 
40

 Deutschlander, p. 132. 
41

 Ibid. 
42

 Aaron Christie, “The Quest for New Treasure Can Be Treacherous.” South Atlantic District Conference, 



 10 

grace and to give ample opportunity for our response…Objective, God-centered 

elements have primacy over subjective, human-response elements.  Worship is 

always more about God than about us: who he is, what he has done for us, how 

he inspires us to approach him.”
43

 

b. “There is no such thing as ‘Christian music,’ only Christian lyrics….Content is 

key; and for confessional Lutherans, Christ is the key to content!  Christ, not 

music nor musical style, is the center of Christian worship….If, as St. Paul says 

in Romans 10:17, ‘faith comes from what is heard, and what is heard comes by 

the preaching of Christ,’ then music in worship must have proclamatory 

function.”
44

 

c. “The ultimate purpose of public worship is first and foremost that we hear the 

Word of God in all its truth and purity and that we celebrate the sacraments in 

accord with Christ’s institution. The goal in our worship services is that God the 

Holy Spirit should speak to us in the law to crush our pride.  Once he has killed 

us with the law, the Holy Spirit then brings us again to life with the proclamation 

of the saving gospel of full and free forgiveness because of God’s grace and 

Christ’s merit.  Thus the ultimate purpose of our worship services is to let God do 

this thing; it’s not so that we can do our thing.  Christ in Word and Sacraments is 

the center of the worship service – the center in the readings, the sermon, the 

hymns, the liturgy.  Public worship has then as its secondary purpose our 

response to that message of the gospel.
45

 

d. Since the worship service is primarily God’s service to us in the gospel, and since 

he is the God of our creation and the Lord of our salvation, it should be self 

evident that the forms used in worship would have a measure of dignity, of 

reverence and respect for God and his Word.
46

 

e. Since God in his Word is always seeking to find us by means of his gospel, it 

should likewise be self-evident that we would not want to adopt forms of worship 

that would of themselves turn people away from listening to his Word.  Forms of 

worship can turn people away from God when they are used to hide false 

doctrine or when they confuse people about the difference between false doctrine 

and true; a worship service that looks too much like a Roman mass or too much 

like a Reformed service may lead people to conclude that there is no difference 

between the doctrines those services are designed to reflect and the true doctrine.  

Such confusion can easily be the case even if not the intentions of those 

designing or conducting the service. (Cf. in this regard especially Article X of the 

Formula of Concord.)
47

 

f. Worship is a key context for teaching the truths of Scripture…Since worship 

forms teach, confessional Lutheran worship ought to use forms which correctly 

confess Lutheran doctrine, specifically emphasizing the Lutheran middle of 

justification by faith alone and the means of grace.
48

 

g. The culture and the abilities of those who will be worshipping need to be taken 

into account when decisions about worship format and worship style are made.  

Questions need to be asked, is the service principally for mature Christians or 

people mostly new in the faith?  Is the congregation mostly women and children, 

almost all men or a mix? Can the congregation read and write? Can anyone sing? 

Are there any decent materials available if it is in a different language and if not 

are you capable of writing decent formats? 
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Applications in some foreign missions 

 

Deciding what is the culture may be hard to do because there will always be a subjective opinion 

even among locals who have grown up in a certain area what their culture really is.  When a 

missionary goes overseas, shares the Gospel and a new church is gradually formed, he will soon 

need to ask what type of worship he will offer to these new Christians.  He doesn’t know the 

culture that well and the new believers don’t know what needs to be included.  In Puerto Rico, 

and the Caribbean, there are many religious sub-cultures.  It is easy to believe that since Puerto 

Ricans and other Caribbean people tend to like lively Merengue and Salsa music and dance, that a 

lively fast beat worship is included in their religious music culture.  But is it?  If and when they 

go to mass and confession, is that the type of music and liturgy they would expect?  In these 

countries, there is a Catholic culture, there is a Pentecostal sub-culture, and there is a Baptist type 

culture of music and worship.  So what do you tap into?  Do you go the formal liturgical route 

because most people around you expect that in the Roman Catholic Church or do you do more 

Baptist type music, skipping portions of the liturgy, like the introits, graduals, Alleluias, etc that 

we would include in the United States with the goal of keeping it simple? Of course there is the 

third option, introduce or create new liturgies which may have different music but retain the basic 

outlines of Lutheran liturgy.  In other words, create a new culture that best presents what neither 

the Baptists, Pentecostals or Roman Catholics do, namely the correct division of Law and Gospel.   

 

Missionary Sprain in Southern Puerto Rico began showing Bible story films on the side of a barn 

and singing songs to children.  Gradually the moms and later the dads came and joined in. The 

picture on the title page is in my garage or, “marquesina,” as they call it there. The next door 

neighbor’s house is one foot from mine. The service here, in the early 90’s was more formal but 

still fairly simple.  The members took turns reading the Scripture lessons from their chairs, the 

Halleluiahs, graduals, “praise be to you oh Lord” parts of the liturgy were skipped, the service 

ended with the Psalm.  Following the service, before Sunday School, we had a hymn sing for 

about 15 minutes using a small song book made by missionary Flunker who preceded me. 

 

Missionary Flunker, also believed in starting simple.  Here is an example of some of the music he 

and his wife Beth taught to the youth.  A lot of it was from Natalie Sleeth and translated into 

Spanish by Beth.  Beth writing for Charlie, her husband explains their practice while in Puerto 

Rico and now in Brazil:
49

 

 

“You asked: ‘Did a lot of thinking go into the planning and teaching of what would be 

included and what left out of the basic Lutheran liturgy and was there a plan to later add 

other elements of Lutheran worship and make it more formal? Could you briefly explain 

why and maybe how you have done what you have done with worship in a mission 

setting and where you drew the line in worship between the use of Roman Catholic, 

Reformed and local unique customs and the refusal to use them?’ 

 

Actually, the planning of liturgy had almost nothing to do with an analysis of traditional 

liturgy, and had everything to do with making the service meaningful to converts, and 

many of those with not much formal education. The liturgy we used also evolved from 

living among the people from day to day and understanding how they process 

information - the ways they learn and their cultural "presets". Obviously, everything in 

the liturgy had to be doctrinally sound, but didn't have to be traditional or historically 

Lutheran. 

 

Charlie always felt (and does to this day) that there are some "absolutes" for a church 

service: confession and absolution, the Word, prayer, hymn singing (as praise, prayer and 

profession), profession of faith and benediction. The Sacraments, of course, were 
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included. In Charlie's mind, the order of these elements was to facilitate the meaningful 

worship and learning of the people. The simpler the structure, the better, in keeping with 

good order. There was never any conscious effort to move from a simpler service to a 

more formal Lutheran liturgy. The very uniqueness of our Lutheran doctrine (not liturgy)  

precluded any borrowing of tactics from either Catholics or Evangelicals. For one thing, 

we have "membership" and its privileges and responsibilities. The Catholics have 

membership in their universal church but less pastoral care at the local level, and less 

loyalty to a particular congregation. The Evangelicals, in general, have a loose kind of 

membership, but are much more interested in the "participation" of people rather than the 

emphasis on membership. So we are different from the get-go, and no need to borrow 

anything else. 

 

As time went on, and both of us learned more about the thought processes of the Latin 

culture, both by absorption and by reading, the more Charlie was convinced that a 

simpler liturgy led to greater understanding by the people whom he was serving. The 

Germanic cultures are linear thinkers, so that a progression of thought from A to B to C is 

comprehensible to most of them. Latin cultures are non-linear thinkers, and those Latin 

cultures with a heavy infusion of African culture (Caribbean and Brazil) are even less so. 

These cultures learn by much repetition of a main point, going at it from many different 

angles. Inductive and deductive reasoning are both foreign to them. Being people 

oriented, they learn best when the teaching and preaching are very personal with lots of 

examples from daily life. The social fabric of the congregation is important to them. A 

logical presentation of a doctrine with progressive points is lost near the beginning. 

 

So, the simple answer to your question is that the service was constructed to fit the 

hearers, always including the "absolutes", and with enough structure to be orderly. In 

case you are curious, this is what our current service looks like: the entire service is 

projected on the wall with PowerPoint. 

 

Charlie's welcoming remarks and a preview of the theme of the day. Silent prayer (the 

first slide of the PowerPoint) The dedication of the service in the name of the Father etc., 

hymn, confession of sins and absolution, prayer, first reading (giving the first thoughts 

about the theme of the day.) (Both Bible readings are read by members of the 

congregation selected before the service. At times we read a shorter reading in unison.) 

Next comes the profession of faith, hymn, and sermon (based on a single theme with 

applications, very pronounced Law and Gospel, but not necessarily theme and parts, per 

se.) I should mention that while Charlie chooses the sermon text from a pericope, he 

doesn't necessarily use the other readings from the pericope - rather he uses readings 

which round out the main theme of the day and are not too difficult to make the 

connection. A modern version of the Create in Me prayer, sung offering prayer and 

spoken offering prayer, Lord's prayer, hymn, last reading (a conclusion to the idea of the 

theme, an admonition or a reading of praise), benediction, and final hymn. (At this point 

one last Bible verse is shown of the screen, which is the key verse of the day, and is also 

included along with a short devotion in a handout which also includes the references to 

the day's readings, another two reading suggestions, a prayer and a kids' story. This 

handout is small, and is used both by the members and as an evangelism tool.) We then 

have around 15 minutes of hymn sing, because we all love to sing! For this hymn sing we 

have a booklet which includes also children's songs and some lighter Gospel type songs. 

Besides unifying the spirit of the group, these songs help those people who love the 

"Gospel sound" to express themselves to the Lord.  

 

Next I want to take you to New Guinea and an LC-MS mission. There is a picture on the title 

page of a congregation in Yaramanda.  Mr. Minjuku Yasima, a local tribal leader, went to 

Olgebeng and requested missionaries to come to Yaramanda. LCMS missionaries settled at 
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Yaramanda in Enga Province in 1948. The first missionary was Rev. H. Freund from Australia 

who was followed by Rev. Dr. Otto Hintze from the U.S.  Today the Gutnius Lutheran Church 

(GLC) totals 138,000 members. It supports two seminaries: Timothy Lutheran Seminary at Birip, 

Enga Province, and Martin Luther Seminary at Lae. 50
 I will play a small portion of a CD with a  

worship service taking place in 1955. The difficulty here was that none of the natives knew how 

to read and write.  The culture was very primitive with stone tools, grass huts, spears and bows 

for weapons. Our U.S. melodies and liturgical rites would have been lost on them at that point.   

 

On the CD, my Father, Lee Strackbein, is speaking. Although I will only play a small portion of 

the CD, what is interesting to me is, the use of Christian freedom to determine what parts of 

traditional worship would be included and what would not be included.  The service begins with a 

chant like confession of sins and absolution followed by a hymn.  An evangelist sets the tone. 

Next comes a prayer, congregational, “Amen,” the telling of the story of the “Raising of Lazarus” 

by the Evangelist, a sermon by my father translated by the Evangelist, a prayer, Lord’s Prayer, 

and closing hymn.  I wrote to Dr. Otto Hintze, who served in New Guinea as an LC-MS 

missionary from 1948-1965.
51

 My father was a part of this mission from 1954-1959 and served at 

the Yaramanda station from 54-56.  

 

Dr. Hintze writes,  

“The text of the very first hymn composed by our interpreter Kundi and several 

catechumen men  took one whole night in the early 1950s.  The text in Enga: Yesusa isa 

epeamo doko, naima rete nyala epeamo doko, nyepala peana, baa wambao peana.  Naima 

tanga patamano, peamo kaita dokonya watao patamano. Wee.  Jesus came down, He 

came to give us life. Having done so, He went away, He went on ahead.  Later we shall 

go behind Him on the road He went singing. 

 

Engas at that time developed 44 hymns all sung to the same love chant.  I helped them 

compose some of the hymns in Enga for the great Christian festivals, helping them to 

keep the meaning Biblical. They lifted the church roof off when they sang their own 

hymns.  As the years passed, missionary Herbert Schaan helped the Enga church use 

more different melodies and compose more hymns. 

 

With God's blessing and Enga desire we were led to introduce a Lutheran liturgy.  Engas 

were asked how they wanted to worship, and they said they didn't know, but that we 

should take the lead.  So we led with the Lutheran liturgical essentials in the Enga 

Language.  We loaded it with Biblical meaning in our instruction about the reason for 

each particular.  Thus, Engas have a solid Biblical way of worship.”
52

 

 

I have one more example of worship in a mission field.  This time it is Jamaica.  The missionary 

is a priest in the Roman Catholic Church.  His name is Richard Ho Lung. In a work called, “The 

Caribbean Mass” 
53

he includes most of the parts of the liturgy we are accustomed to.  His style 

will work in Jamaica but definitely would not work at the congregation I serve today.  The words 

are familiar, the melodies and beat are not.   

 

Obvious circumstances, the local culture, and the ability of the missionaries and pastors, along 

with the historical setting of Christian worship, played a part in determining how a service would 

be conducted.  Without Christian liberty that would have been impossible. 

 

                                                           
50

 Confessional Lutheran Educational Foundation – Papua New Guinea, 

http://theclef.org/projects/png/png.html   
51

  A good summary of Dr. Hintze’s life and work can be seen at, 

http://lsfmissiology.org/wiki/index.php/Hintze,_Otto_Charles  
52

 from a letter sent to me in answer to my questions about the worship on the CD 
53

 From the recording, “Working For The Lord, OCP Publications 

http://theclef.org/projects/png/png.html
http://lsfmissiology.org/wiki/index.php/Hintze,_Otto_Charles


 14 

Obviously, the extremely detailed forms and stress on unity in the various old German orders as 

well as the more simple worship forms in New Guinea or early Puerto Rican worship would not 

work very well in WELS.  So, how will we decide when to exercise freedom and when to 

emphasize control, order and uniformity in most WELS congregations? 

 

Applications with decisions congregations make about Contemporary  or Traditional 

worship. 

 

The debate between contemporary or more formal traditional is not new. Although today there is 

not religious persecution of the sort that was going on by the Pope and the Emperor against the 

Lutheran church in Germany, there is a common thread that exists between the worship debates in 

the 16
th
 century and the worship debates that are occurring today in various denominations 

including WELS.   

 

In 16
th
 century Germany, the Philippists, or followers of Philip Melancthon, represented the 

conservative, traditional old rites similar to Roman Catholic rituals.  The Flacianists, sometimes 

called the Gnesio-Lutherans, wanted something simpler and less formal in their services.  One of 

their objections to the Interim forcing Old Catholic practices was that, “The average parishioner 

saw as much as he heard in worship.  If he saw the surplice and the candle, he would believe that 

the Wittenbergers who had reintroduced these papalist practices had returned to the message of 

the old days as well.  He would not hear the Gospel because the reminders of Rome would seem 

to indicate that Luther’s successors had forgotten it.”
54

 That implies that many in the Flacian 

camp did not use vestments, light candles, etc.  Their service was simpler and less formal. 

 

Today, the debate seems to also thrive between two groups of Christians, On the one side there 

are those who want less liturgy, more lively, singable, feel-good music, praise bands, more feel 

good things like hand clapping, less formality, (sit around tables, clergy not wearing vestments), 

more change etc.  On the other side are those who want less change, more order, more formality, 

who appreciate the meaning of the symbols like the clergy vestments, who appreciate the richness 

and Gospel message that the historic forms of ancient liturgies bring to us. On either side it is 

easy to get legalistic and have a, “My way or the hi-way attitude.” Doing so means that such a 

person or that side of the issue has forgotten about Christian freedom in the matter of adiophora.  

In each situation several things need to be asked by both sides concerning worship.  1. What is the 

format that best conveys the Gospel of Christ in the culture you live in?  Compare your worship 

plans with the ten principles or Formula X applications that are outlined in this paper.  2.  What is 

the reason you are doing what you are doing? Answers like, being modern, it makes me feel 

good, or I don’t like change, are not good reasons.  3. Finally, no matter what culture you are in, 

what is not adiophora?  What attitudes and what content must be included because it is the clear 

will of God? 

 

Some other things to consider:   

1. Preoccupation with the old is not necessarily good.  

2.  A preoccupation with the new is not necessarily good.
55

  

3.  When the purpose of worship is shifted from reception of God’s gifts to evangelism, we run a 

serious risk of eventually damaging a person-to-person evangelism practice.  Additionally, if the 

purpose of worship is shifted from reception of God’s gifts to evangelism, we run the serious risk 

of eventually damaging the very worship that we yearn for the non-believer to join us in.
56

 Many, 

churches feel that contemporary music will create a bridge to the Gospel for the unchurched.  

That probably is not true.  Pastor Jon Schroeder quoted a Barna study for the metro Atlanta area 

asking the question “What ministry approaches appeal to the unchurched?”  Contemporary 
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Worship received 6%. Children’s programs were first at 44%.  In polling the formerly 

unchurched on “What factors led you to choose this church?”  Rainer found that worhsip/music 

style ranked second from the bottom.  The most important factor? Pastor/Preaching 90%.
57

 

4.  Understand what liturgical music is and is NOT, and what contemporary worship is, and is 

NOT.  “Liturgical worship does NOT mean slavishly doing page 15 and page 26 out of CW.  

Liturgical music does not mean music at least 150 years old.  It does not mean simply having an 

order of service or following a pattern of Word then music, Word then music. True liturgical 

worship, “Uses the ancient songs of the Church, the seasons and readings of the Church Year, the 

vestments and patterns of worship inherited from our Christian forefathers.  Liturgical worship 

uses the great texts of the Church (Kyrie, Gloria, Credo, Te Deum, Sanctus, Angnus Die, etc.) as 

the basis for its praise, and uses the Life of Christ and the Teachings of Christ as expressed in the 

liturgical calendar as the basis for its proclamation.  It is the product of twenty centuries of 

Christian worship.”  On the other hand, contemporary worship, “does NOT mean using songs 

written recently.  It does not mean using melodies that sound like pop music on the radio.  It is 

not a matter of musical style or instruments.  It is a matter of texts.  Contemporary worship does 

not follow the pattern of those songs and rites of the church.  It does not bind itself to the 

Christian calendar.  It avoids vestments.  It is a product of the Evangelical movement in 

Christianity, and in its present form it is a few decades in the making.”
58

 

5.  When picking contemporary Christian music, be selective. Some, like, “In Christ Alone,” 

center on Christ.  On the other hand many of the gospel songs of the first half of the 20
th
 century 

tend to glorify the Christian experience rather than Christ.  Rick Warren, (a famous emphasizer of 

contemporary worship) states, “today’s most effective worship songs are love songs sung directly 

to God…”.  WELS Pastor Christie, responds, “Love songs to God have their time and place.  

Warren’s music goes from earth to heaven.  Luther’s music goes from heaven to earth.  Warren’s 

music tells God what I know.  Luther’s music tells me what God reveals.”
59

  

6.  “Style is always going to be a moving target.  The appropriateness of various styles will 

always be a question mark.  Keep on digging for good texts that are married to good music and 

then stop sweating style.  Excellence in worship/music is where we need to invest our time, 

attention, and resources.”
60

 

7.  Tom Beaudoin, a leading voice for understanding younger generations in the church, has 

cautioned against attracting people to the gospel by appealing to their personal tastes.  “The 

church always goes wrong when it tries to appear cool.  It never goes wrong when it tries to 

attend to people’s deepest thirst.”…I find most Gen-Xers suspicious when the church comes too 

closely to resemble what they’re doing in their secular lives.”
61

 Brian Gerlach responds, 

“Liturgical forms are more in line with our theology than evangelical forms.  When we use these 

forms genuinely and enthusiastically without apologizing for them, they are not an obstacle to 

large numbers of people.”
62

 

8.  Doug Tomhave makes the following observation  “Let’s face it: we Lutherans are simply 

different from many of the “popular” churches in town. That’s not a polemical statement.  It’s 

simply true.  Confessional Lutherans are different.  Our sermons, packed with objective 

justification, aren’t welcome in Reformed pulpits.  Our corporate confession of sin and 

pronouncement of absolution makes many church goers shudder.  Our doctrinal hymnody brings 

yawns to faces that prefer “praise” without substantial proclamation.  Our creeds are a horror to 

churches that take pride in their inclusiveness.”  But why?  Our theology is different. It is 

centered on the cross of Jesus and not on our works and feelings.  What we do in worship reflects 

that. 

9.  Ask, what is the worship principally designed to do?  Professor Dan Deutschlander, in his 

book, The Theology of the Cross, calls, worship that is designed merely to appeal to the senses, 
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“whoopee worship.” “It is a worship that misses the depth of our sin and guilt.  And missing the 

totality of our need, people miss as well the totality of the solution to that need in the richness of 

God’s grace in the cross of Christ.  It is a theology of glory. ..The joy of the liturgy is the joy of 

hearing that sin has been forgiven, all of it, in the hidden mercy of the one who reveals himself in 

the Word of grace and pardon.  It is the joy of the one who sees that his greatest, his only real 

need, is for relief from the suffering of guilt and death that only Christ could give at the cross.”
63

 

 

Conclusion: 

Let us conclude with two quotes that balance the stress between how far to go on the freedom 

side and how far to go on the side of order.  I believe they highlight the heart of the Formula of 

Concord X.  First,  Prof. Deutschlander, “We cannot here prescribe the exact form that we should 

use in worship if we are to be on the narrow middle road.  We cannot do that precisely because 

the forms are adiaphora. But we can hope that the emphasis of those arranging our worship 

services would always be on, “speaking the truth in love (Ephesians 4:15).”
64

  The second quote 

is from Rev. Gerlach.  “As we continue to lead and experience worship evolution in WELS, let’s 

do so with a firm grasp on the things that matter most:  God’s amazing gifts in Word and 

Sacrament. Let’s help his people to worship with a sense of John’s vision in Revelation 5 and 7:  

The Lamb is on his throne.  Our Lord Christ himself comes to us with his Word, with his body 

and blood.  His power is there in Baptism and Absolution.  These things are real, not mere signs 

of cognitive content.  They help us make wise decisions along the low (Evangelical modern 

praise worship) and high continuum, (worship that leans to Roman and Orthodox settings).
65

 

 

Discussion questions if there is time: 

1. Some people come to communion in shorts.  Other  people think this is horrible.  

The tension is between order , respect and Christian freedom.  What approaches 

can the congregation take to the problem? 

2. A teen acolyte comes to church in shorts.  Should he be permitted to light the 

candles? 

3. A congregation has a “no liquor in the fellowship hall” rule.  A church member 

with their family of 60 Mexicans ask to use the church fellowship hall for a 

Thanksgiving meal.  They agree to have Pastor give devotion.  The hope is to start 

an Hispanic ministry. Beer and Tequila show up but there is no drunkenness.  

Should the congregation make an issue of it if they ask to use the fellowship hall 

next year? 

4. After a year of gradual introduction and training, a congregation buys the 

Christian Worship Supplement.  The vote to buy wins by a strong majority.  After 

using it for a while several older members decide they don’t like it and bring it up 

for a vote three times and three times are defeated.  The last vote wins by one. 

Should the majority yield in love to the minority? 
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