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The church and the state have 

completely different agendas 

and must not interfere with 

each other’s business. 

Introduction 

The Lutheran Reformation literally changed the world! Can you come up with a list of the 

blessings we enjoy as American Christians today because of how God used Martin Luther? 

(Think of both sacred and secular blessings.) 

 

 

Luther’s insight on the Scriptural doctrine of the Two Kingdoms has significantly changed life in 

the world as we know it. We Lutherans have typically viewed our life of citizenship within the 

framework of the distinction between the two kingdoms or realms. God governs civil affairs in 

the left hand realm through the law and reason. God also 

governs the church (gathering of believers) through the 

gospel in the right hand realm. We recognize that the 

two realms have completely different agendas and must 

not interfere with each other’s business.  While that way 

of thinking may come as second nature to us, it’s not the 

way everyone sees it. Some believe civil government is 

evil and should be avoided and never trusted. Others look to civil government to solve every 

human problem. Throughout history there has been an age old power struggle.  Every 

generation and culture for that matter has wrestled to determine which is more important, 

religion or politics? Who has more power, the church or the state? 

Power Corrupts 

During the first three centuries A.D., the Roman government periodically persecuted the 

Christian church. Sometimes the government ordered Christians to denounce their faith in 

Christ and offer sacrifices to the emperor or to Roman gods. Refusal could result in being 

burned alive or torn apart by lions. The state held absolute power and as the saying goes, it was 

absolutely corrupt.  

After several centuries of persecution in A.D. 313 the Roman emperor Constantine, who had 

become a Christian, declared freedom of religion for all citizens of the empire, including 

Christians. Now the tables turned. Christianity soon became the religion favored by the 

government. Constantine gave special favors to Christian churches and pastors, even replacing 

the eagle with a cross for the symbol of the empire. Constantine himself even presided over 

church councils. In 324, Constantine made Christianity the state religion: stating there was "No 

distinction between realm of Caesar and the realm of God." Under Constantine, pagan temples 
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were seized, their treasuries were used to build churches and support clergy, and laws were 

adjusted for Christian ethics. 

Constantine may have thought he was helping the church when he gave it a favored status. 

Unfortunately great harm resulted. People flocked to the church simply because it was the 

popular religion. The church was filled with hypocrites and apathetic members. Newcomers 

were not being adequately instructed and doctrinal integrity suffered. Constantine was no 

theologian and his presiding over councils politicized doctrinal decisions.  

After the fall of the Roman empire, the power of the bishop of Rome (the Pope) grew to the 

point that he exercised considerable political clout as well as religious influence. To keep and 

increase their power, the popes began to make more and more blasphemous claims about 

themselves. For example, some said that people must submit to the pope in temporal and 

spiritual matters in order to be saved. During this time the church began demanding single life 

for the clergy and teaching that Christ was more of a judge than a savior. This led to people 

looking to the saints and especially the Virgin Mary for help in time of need.  The church 

continued using false doctrine to support its desire for political power. False teaching was also 

used to keep followers dependent on the church for salvation instead of Christ.  As a result 

many historians to this day view the church as nothing more than a power-hungry organization.  

Ripe For Reformation 

The pursuit of political power by the church left it severely wounded but not dead. By God’s 

grace he had promised that “the gates of Hades will not overcome it.” (Matt 16:18) Since Christ 

is true to his Word, something had to happen in history to undo the terrible loss of the doctrine 

of justification. Christ had to intervene as the Lord of history to rescue his church.  

The Reformation was the fulfillment at that time of Christ’s promise never to leave us or 

forsake us. Through the work of Luther and his coworkers, the doctrine of justification was 

restored to the center of church teaching. This brought about a reexamination of all other 

doctrines in the light of God’s Word instead of papal political authority.  

As Luther and his coworkers went back to the Bible, they rediscovered other doctrines that had 

been neglected or even buried by the church. A key doctrine that was rediscovered was the 

roles God had assigned to the church and the state. It was soon clear that a confusion of those 

roles had played a large part in the neglect of the gospel.  

However, merely recognizing the damage that had been done by the mixing of church and state 

did not immediately fix the problem that had gone on for more than a thousand years. The 

Pope and his loyal followers had no intention of giving up political power and influence. The 

emperor, Charles V, was a staunch supporter of Catholicism. He considered it his duty to 
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support the unity of the church in Germany under the pope. This union of church and state 

presented Luther and his coworkers with a grave political and military problem. Luther and his 

followers were declared heretics and therefore outlaws by the emperor. Would the 

preservation of the gospel be decided on the battle field? 

The Lord of history prevented a military conflict between the emperor and Lutherans when he 

presented a more urgent matter for the emperor to deal with. The threat of Turkish invasion 

from the south opened the eyes of Charles V to see that he needed the support of the German 

states instead of engaging in a war on two fronts.  

In 1530 he called a diet to convene in Augsburg. The purpose he said was “to ally divisions, to 

cease hostility, to surrender past errors to our Savior, and to display diligence in hearing, 

understanding, and considering with love and kindness the opinions and views of everybody . . .  

so that we may all adopt and hold one single and true religion; and may all live in one 

communion, church and unity, even as we all live and do battle under one Christ.” According to 

this statement Charles sounds harmless doesn’t he? As you know, Charles V was quite the 

politician! 

Elector John of Saxony instructed Luther, Melanchthon, Jonas and Bugenhagen to write a 

statement of their position. They produced a document known as the Torgau Articles since that 

was the place they met with John to discuss what they would be presenting at Augsburg.   

When the Lutherans arrived at Augsburg, nearly a month before the emperor would show up, 

they discovered that Dr. John Eck, the Roman Catholic politician . . . I mean theologian, had 

engaged in a media smear campaign. He had circulated a pamphlet with a large number of 

quotations from Luther, Zwingli, Melanchthon, and others and formed his own “404 Thesis”. 

Just like political commercials today, he took quotes out of context and made them sound 

radical and hostile. Here are some examples, “The kingdom of the pope is nothing but tyranny, 

the realm of Antichrist” (353) “We Christians are free, exempt from all the laws of men, 

liberated through baptism” (334) “The emperor and princes deal in manifest falsehoods and 

publish contradictory commandments” (337) As a parting shot in Thesis 403 Eck quoted Luther 

as saying: “It is proper and in accord with God’s Word to excite seditions and tumults; hence 

there is no better proof that my doctrine is of God than that it excites discords, seditions, and 

tumults.” Eck was accusing Luther’s doctrines of “disturbing the public peace.” 

The Lutherans agreed that their document must defend against the accusation that they were 

radicals and a threat to the emperor’s power so they decided to include all articles of Christian 

doctrine in proper succession so that everyone might see how unjustly their churches were 

slandered in the papal writings. Melanchthon was determined that the emperor must be 

convinced that the Lutherans in their doctrines had not departed from those of the ancient 
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church. He felt strongly that reasons must be given why their teachings were to be tolerated in 

the church and the empire. He made great strides to have the label of heresy removed.  

On June 25, 1530 the German princes and civic leaders presented the Augsburg confession 

before the Emperor and the German Parliament. That day has been called the birthday of 

Lutheranism.  

We will look at two articles which would be of special interest to Charles V on the subject of 

Church and State relationships. Article XVI and Article XXVIII.  

AUGSBURG CONFESSION 

ARTICLE XVI 

Civil Government 
Note: It was important for Lutherans to make clear they did not share the beliefs of the radical 

reformers of the sixteenth century. Some of these radicals rejected all forms of order and 

authority, in both Church and State, even rejecting their homes and families in order to be 

“super spiritual.” This article points to the biblical doctrine of the two kingdoms, a way of 

speaking about God’s care for us spiritually though the Church and temporally through the 

various orders in society; chiefly, home and government. Christians live out their various 

callings in life in service to God and their fellow humans, doing so in the stations, or situations, 

to which God has called them. (See also Ap XVI.) 
 

1
 Our churches teach that lawful civil regulations are good works of God. 

2
 They teach that 

it is right for Christians to hold political office, to serve as judges, to judge matters by 

imperial laws and other existing laws, to impose just punishments, to engage in just wars, to 

serve as soldiers, to make legal contracts, to hold property, to take oaths when required by 

the magistrates, for a man to marry a wife, or a woman to be given in marriage [Romans 13; 

1 Corinthians 7:2]. 
3
 Our churches condemn the Anabaptists who forbid these political offices to Christians. 

4
 They also condemn those who do not locate evangelical perfection in the fear of God and in 

faith, but place it in forsaking political offices. 
5
 For the Gospel teaches an eternal 

righteousness of the heart (Romans 10:10). At the same time, it does not require the 

destruction of the civil state or the family. The Gospel very much requires that they be 

preserved as God’s ordinances and that love be practiced in such ordinances. 
6
 Therefore, it 

is necessary for Christians to be obedient to their rulers and laws. 
7
 The only exception is 

when they are commanded to sin. Then they ought to obey God rather than men (Acts 

5:29).
1
  

 

                                                           
Ap Apology of the Augsburg Confession 

1Concordia : The Lutheran Confessions. 2005 (Edited by Paul Timothy McCain) (39). St. Louis, MO: 

Concordia Publishing House. 
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Melanchthon clearly shows that authentic Christianity is not about establishing new laws in 

God’s left hand realm. Rather, this article assures Emperor Charles V that he would have no 

better citizens than Lutherans. Lutherans, unlike others (Anabaptists, monks, etc.) do not seek 

to withdraw from participation in the world and government’s authority but readily enter it as 

the realm in which we live our lives. 

Let’s take a closer look at this article and discuss the following.  

1. Explain the statement “that lawful civil regulations are good works of God.” (vs 1) Why 

is this a significant statement in the context the church and state power struggle? 

 

2. Describe the ways Christians may be involved in civil government. 

 

 

3. In the 16th century, what was the attitude of some Christians toward government?  

Toward involvement in civic affairs?  

 

 

4. In what ways does Article XVI affirm Christian homes and families to this very day? 

 

5. What is “true perfection” for Christians? (AC XVI verse 4) What makes the Lutheran 

understanding unique? 

 

 

 

6. What do the confessors mean by “Gospel teaches an eternal righteousness of the 

heart?”  

 

 

 

7. What are our obligations to the state? When are these obligations potentially set aside?  

 

8. What applications do you see in this article XVI for Christians living in America today? 
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 Now let’s look at Article XXVIII of the Augsburg Confession and notice how clearly and boldly 

the Lutherans articulate the doctrine of the two kingdoms.  Since it is a longer section we’ll just 

look at the first 19 verses.  

ARTICLE XXVIII 

Church Authority 
Note: Article XXVIII expands on Articles V and XIV. What authority, or power, do bishops have in the 

Church? Over the course of centuries, bishops had become not merely Church leaders, but political 

figures as well, claiming the right to govern both Church and State and to make and enforce laws in both 

realms. By returning to a biblical understanding of church, the Augsburg Confession clarifies that the 

true authority, or power, of bishops is the preaching of the Gospel, the forgiving and withholding of 

forgiveness of sins, and the administering of the Sacraments. The Church is not to interfere in the 

government, but is to keep its focus on the Gospel. This article is the foundation for the Lutheran 

understanding of the two kingdoms: God’s work and rule in the world by means of the Church (the 

kingdom or regiment of the right hand) and the State (the kingdom or regiment of the left hand). Bishops, 

or pastors, have authority in the Church only to forgive sins in the name of Christ, to reject false doctrine 

and reprove those who uphold it, and to exclude persons who refuse to repent of open and manifest sin. 

This article, like the others, places the focus on the chief teaching of the Gospel: we are justified by God’s 

grace through faith in Christ alone. (See also Ap XXVIII; SC Table of Duties.) 
 

1
 There has been great controversy about the power of the bishops, in which some have 

terribly confused the power of the Church with the power of the State. 
2
 This confusion has 

produced great war and riot. All the while the popes, claiming the Power of the Keys, have 

instituted new services and burdened consciences with Church discipline and 

excommunication. But they have also tried to transfer the kingdoms of this world to the 

Church by taking the Empire away from the emperor. 
3
 Learned and godly people have 

condemned these errors in the Church for a long time. 
4
 Therefore, our teachers, in order to 

comfort people’s consciences, were constrained to show the difference between the 

authority of the Church and the authority of the State. They taught that both of them are 

to be held in reverence and honor, as God’s chief blessings on earth, because they have 

God’s command. 
5
 Our teachers’ position is this: the authority of the Keys [Matthew 16:19], or the 

authority of the bishops—according to the Gospel—is a power or commandment of God, to 

preach the Gospel, to forgive and retain sins, and to administer Sacraments. 
6
 Christ sends 

out His apostles with this command, “As the Father has sent Me, even so I am sending you … 

Receive the Holy Spirit. If you forgive the sins of anyone, they are forgiven; if you withhold 

forgiveness from anyone, it is withheld” (John 20:21–22). 
7
 And in Mark 16:15, Christ says, “Go 

… proclaim the Gospel to the whole creation.” 
8
 This authority is exercised only by teaching or preaching the Gospel and 

administering the Sacraments, either to many or to individuals, according to their calling. 

In this way are given not only bodily, but also eternal things: eternal righteousness, the 

Holy Spirit, and eternal life. 
9
 These things cannot reach us except by the ministry of the 

                                                           
Ap Apology of the Augsburg Confession  

SC Small Catechism 
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Word and the Sacraments, as Paul says, “The Gospel … is the power of God for salvation 

to everyone that believes” (Romans 1:16). 
10

 Therefore, the Church has the authority to 

grant eternal things and exercises this authority only by the ministry of the Word. So it 

does not interfere with civil government anymore than the art of singing interferes with 

civil government. 
11

 For civil government deals with other things than the Gospel does. Civil 

rulers do not defend minds, but bodies and bodily things against obvious injuries. They 

restrain people with the sword and physical punishment in order to preserve civil justice 

and peace [Romans 13:1–7]. 
12

 Therefore, the Church’s authority and the State’s authority must not be confused. The 

Church’s authority has its own commission to teach the Gospel and to administer the Sacraments 

[Matthew 28:19–20]. 
13

 Let it not break into the office of another. Let it not transfer the 

kingdoms of this world to itself. Let it not abolish the laws of civil rulers. Let it not abolish 

lawful obedience. Let it not interfere with judgments about civil ordinances or contracts. 

Let it not dictate laws to civil authorities about the form of society. 
14

 As Christ says, “My 

kingdom is not of this world” (John 18:36). 
15

 Also, “Who made Me a judge or arbitrator 

over you?” (Luke 12:14). 
16

 Paul also says, “Our citizenship is in heaven” (Philippians 3:20). 
17

 And, “The weapons of our warfare are not of the flesh but have divine power to destroy 

strongholds” (2 Corinthians 10:4). 
18

 This is how our teachers distinguish between the duties of these two authorities. They 

command that both be honored and acknowledged as God’s gifts and blessings. 
19

 If bishops have any authority of the State, this is not because they are bishops. In other 

words, it is not by the Gospel’s commission. It is an authority they have received from kings and 

emperors for the purpose of administering the civil affairs of what belongs to them in society. 

This is another office, not the ministry of the Gospel.
2
  

 

Discuss the following: 
 

1. Think of some ways the confusion of Church and State burdened consciences. 
 
 

2. Which is more dangerous, The Church abusing its power or the state abusing its power? 
Why? 

 
 

3. Explain what authority and means God gives the church. 
 
 

4. Explain what authority and means God gives the state. 
 

 

                                                           
2Concordia : The Lutheran Confessions. 2005 (Edited by Paul Timothy McCain) (59). St. Louis, MO: 

Concordia Publishing House. 
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God did not give the sword to 

government for the advance 

of the Gospel. 

5. After reviewing this article, do you see any abuses or confusion of church and state 
powers in society today? 

 
 
Delayed Results 

The initial response to the Augsburg Confession was delayed. The Lutherans were able to go on 

record proving they were not radicals, but rather reformers and restorers of the ancient truths 

held by the church from the time of the apostles. Following the debate, the court of Charles V 

met with the Vatican representatives. The official response, known as the “Pontifical 

Confutation of the Augsburg Confession”, was sent to the Diet.  Unfortunately, the document 

was so poorly prepared that it was never published for widespread distribution, nor presented 

to the Lutherans at the Diet. 

However, in September, Charles V declared the response to be sufficient and gave the Lutheran 

princes until April 15, 1531, to respond to the demands of the Confutation. In response, Phillip 

Melanchthon wrote a lengthy argument both supporting the Augsburg Confession and refuting 

the arguments made in the Confutation. This document became known as the Apology of the 

Augsburg Confession and was soon translated into German and was widely distributed and read 

throughout Germany. 

 The meeting at Augsburg did not put an end to the differences between the Roman Catholic 

Emperor and the Lutherans. Persecution would continue. Luther urged again and again that war 

in the interest of religion was wrong. If the emperor 

planned on a new holy war or crusade against the Turks 

the Lutherans were opposed because God did not give 

the sword to government for the advance of the Gospel. 

Only the Holy Spirit works faith by the Word of God. 

However, if the Emperor needed the support of the German states to defend the empire from a 

Turkish invasion then by all means they would help and support the defense of the homeland.  

The Lutherans were consistent in this application when it came to the emperor’s planned 

crusade against the Lutherans. They banded together in an alliance to defend themselves 

against any threat including an attack from the emperor. It’s important to note that the 

Lutherans refused to revolt against the emperor even during the times they were stronger than 

he was.  

During the reformation period, no fixed legal formula was discovered that would permanently 

separate and secure the church and state relationship. But the principle remained that the two 

should strive for separation as much as possible since their purpose and agendas are separate.  

http://en.wikipedia.org/wiki/Confutatio_Augustana
http://en.wikipedia.org/wiki/Confutatio_Augustana
http://en.wikipedia.org/wiki/Apology_of_the_Augsburg_Confession
http://en.wikipedia.org/wiki/Apology_of_the_Augsburg_Confession
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A Worldview Reformation 

As we approach the 500 hundred year anniversary of Luther nailing his 95 thesis to the Castle 

Church door we can see how the reformation not only changed theological thinking, but also 

the impact it had on political views, especially among Christians. A book was written in the 

1950’s by H. Richard Niebuhr attempting to categorize the different views on how Christians 

operate in the two kingdoms of the church and the state. The title of his book is “Christ and 

Culture.” He refers to Christian involvement in society as the “enduring problem.” While 

Niebuhr admits his categories are “unconcluded and inconclusive”, they can be helpful to us as 

we make efforts to communicate our “narrow Lutheran middle” concept of the two kingdoms 

to those outside our tent. The five categories are Christ against Culture, Christ of Culture, Christ 

above Culture, Christ and Culture in Paradox, and Christ the Transformer of Culture. 

Turn to page 14 and let’s discuss these categories.  

   

 Against Of Above In Paradox Transformer of 

Weakness 
 
 
 
 
 
 

 
 
 
 

    

Danger 
 
 
 
 
 
 

 
 
 
 

    

Helpful 
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We must be careful not to 

confuse the two realms 

distinction with the American 

separation of church and state. 

 

What Does This Mean? 

To this day, we Lutherans frequently describe church and state issues using the “Two 

Kingdoms” distinction: God’s reign is active both in the church (Kingdom of the right hand) and 

in the world (Kingdom of the left hand). However, we must 

be careful not to confuse the two realms distinction with 

the American separation of church and state. They are not 

identical. For Lutherans, the church (as an “institution 

operating in society”) also exists in the left hand realm, the 

realm of the wider human society. Here the church uses, as 

an institution or organization in the left-handed realm, the law for the regulation of its affairs. 

But in the right hand realm, where it lives from the Word and through the Word, it exists as a 

gathering of believers. In the left hand realm it manifests itself as an organization that abides by 

the laws of incorporation and government. 

It is important to note that if we think of the left hand realm only in terms of the law as a curb, 

we will think of this realm as dealing primarily with the restraint of destructive human behavior. 

Then we might end up viewing God’s left hand reign as primarily negative where He reigns 

solely as judge, and punisher. When we think this way, we will tend to think of government as a 

burdensome thing, as more a necessary evil than an honorable form of service. Kind of like the 

way you view the police car parked at the entrance to your subdivision as you are rushing to 

drive to work.  This can lead to an unhealthy view of the vocation of service to society through 

government. For who would want to get their hands dirty with “the government” when we can 

serve God in the church and focus our work exclusively on the Gospel? To put it personally, how 

many of us would encourage our children to pursue a life in politics? Do we regard the left hand 

realm as “secular” and the right hand realm as “spiritual?” This can translate into a belief that 

government is bad and a threat to Christian values. This can easily occur, as the history of the 

church has unfortunately demonstrated.  

So it is important to recognize that God has not abandoned government; he may indeed, and 

often has, exercised his left-hand reign through good government. 

Let’s view the two realms distinction as taught in the first and second article of the Apostle’s 

Creed. Where the terms “left hand” and “right hand” realms are a bit abstract, can we view this 

in the framework of “creation” and “redemption?” If we think of the “left hand realm” as part 

of God’s creation activity, it might acquire more positive connotations and images for us that 

expand our thinking beyond only the restraining of sin to include also the positive activities of 

preserving, promoting, and supporting of creation and life within it. Consider two points. 
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If we think of the left hand 

realm of God’s rule in terms of 

creation, it immediately 

prompts us to move beyond 

only a passive approach to 

government. 

First, if we think of the left hand realm of God’s rule in terms of creation, it immediately 

prompts us to move beyond only a passive approach to government. Luther’s Small Catechism 

models this. The second half of the explanation to the 

first article of the creed indeed focuses on the protecting, 

guarding, and defending of life. “I believe that God still 

preserves me  . . . by defending me against all danger and 

guarding and protecting me from all evil.” The first half of 

the same explanation to the first article embraces the 

positive side of God giving, providing, and supporting of 

creation and life. In other words, God rules creation so 

that life within creation may flourish in spite of the sin 

and destruction that we have brought to it. Amazingly, God continues to bless his creation by 

bringing forth new life every day despite our society’s best efforts to destroy it. And how does 

he do it?  

In his Large Catechism, Luther puts it this way; 

26
 Even though we experience much good from other people, whatever we receive by God’s 

command or arrangement is all received from God. For our parents and all rulers and everyone 

else, with respect to his neighbor, have received from God the command that they should do us 

all kinds of good. So we receive these blessings not from them, but through them, from God. For 

creatures are only the hands, channels, and means by which God gives all things. [Psalm 104:27–

28; 147:8–9]. None of these blessings could be produced by any creature of itself.
3
  

So God is at work restraining sin and keeping sinful creatures from destroying life even as he is 

at work in giving, providing, and sustaining that life. And so government has a role in attending 

to the well-being of creation and its citizens. This is not to say that government always gets it 

right any more than parents or employees always get it right. But it is all the more remarkable 

that God is willing to work through creatures—even sinful creatures—to carry out his creative 

work! 

Second, if we see our lives within that larger framework of creation, we see a more positive role 

for our lives in the various arenas of creation—including a life of citizenship and work in 

government. In the first article of the Large Catechism, Luther speaks of good government as a 

daily gift of God. And so citizenship becomes one of the arenas in which we carry out our 

vocations. Government and citizenship provides the larger context in which we carry out our 

other vocations in the family, economy, and the church. The latter three need and depend upon 

                                                           
3Concordia : The Lutheran Confessions. 2005 (Edited by Paul Timothy McCain) (361). St. Louis, MO: 

Concordia Publishing House. 
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the government and vice versa. Government looks after the well-being of creation and its 

citizens and protects the boundaries so that all may flourish. Luther’s explanation of the fourth 

petition also shares this perspective,  

73
 To put it briefly, this petition includes everything that belongs to our entire life in this world; 

only for its sake do we need daily bread. Now, our life requires not only food and clothing and 

other necessities for our body, but also peace and concord in our daily business and in 

associations of every description with the people among whom we live and move — in short, 

everything that pertains to the regulation of our domestic and our civil or political affairs. 

For where these two relations are interfered with and prevented from functioning 

properly, there the necessities of life are also interfered with, and life itself cannot be 

maintained for any length of time. 
74

 Indeed, the greatest need of all is to pray for our civil 

authorities and the government, for chiefly through them does God provide us our daily 

bread and all the comforts of this life. Although we have received from God all good things 

in abundance, we cannot retain any of them or enjoy them in security or happiness unless 

he gives us a stable, peaceful government. For where dissension, strife, and war prevail, there 

our daily bread is taken away, or at least reduced.
4
  

 

Here we may need to increasingly see our citizenship as more than voting and participating in 

political parties/causes. It also includes community engagement and involvement.  Volunteer 

opportunities abound to help the sick and needy. Consider, for example, the work 

of our Christian Aid and Relief committee.  It can work with secular agencies providing 

opportunities for Christian witness as we work with others. 

When we view the left hand realm as the realm of God’s ongoing creative activity, we gain a 

greater appreciation for all of the various creatures who serve as God’s hands for our benefit. 

We can also appreciate our role as his co-workers for the benefit of His creation. In some ways, 

it will take us back to God’s original commission for us to look after his creation (Gen 1:28).  

In view of the Second article of the Apostles Creed, we need to see ourselves as “redeemed and 

renewed co-workers of God.” For in the right hand realm, God rules by protecting and 

preserving our lives so we can enjoy our relationship with Him. Notice he does not immediately 

remove his redeemed children from this world; instead he sends us back into his realm of 

creation, into the various arenas of government, citizenship, family, economy, and community.  

Living as new creatures within these walks of life,  Christians can go beyond a minimalistic 

understanding of life in creation as merely restraint of sin or doing the bare minimum and 

instead go “above and beyond the call of duty,” so to speak. And isn’t this the pattern of the 

Luther’s explanations in the Ten Commandments? He starts out with the prohibition (don’t 

                                                           
4Tappert, T. G. (2000, c1959). The book of concord : The confessions of the evangelical Lutheran church 

(430). Philadelphia: Fortress Press. 
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harm our neighbor in his body), namely, the bare minimum. He then proceeds to instruct us to, 

“help and befriend in every bodily need.”  

All of this is not to say that governments always act according to God’s will or carry out his will. 

Those who hold public office—as well as those who work in corporate boardrooms or pastors’ 

studies—are sinners and sometimes have only self-interests in view. And so often those who 

govern and those who are governed act counter to and contrary to God’s vision for life within 

creation. For that reason, Christians need to be active participants in government and its 

workings for the well-being of the present creation and for the witness it gives to glorify God.   

First Things First 

What is your interest in American politics? How interested are the members of your  

congregation? Have you walked through the parking lot two minutes before church starts and 

looked at the bumper stickers? Have you noticed any that contradict each other? Christians 

who love their country and the freedoms God has blessed us with will no doubt be passionate 

about protecting those freedoms. What we as Lutherans can bring to the discussion is the 

balanced approach of Jesus who reminds us that we are citizens of two kingdoms. Job one for 

us is not to educate voters but to go and make disciples of Jesus with his Word.  Then more will 

know the truth that Christ’s innocent death and glorious resurrection have set them free to 

experience an eternal kingdom that is out of this world! 

Jesus Prays for His Disciples 

13 
“I am coming to you now, but I say these things while I am still in the world, so that they 

may have the full measure of my joy within them. 
14 

I have given them your word and the world 

has hated them, for they are not of the world any more than I am of the world. 
15 

My prayer is not 

that you take them out of the world but that you protect them from the evil one. 
16 

They are not of 

the world, even as I am not of it. 
17 

Sanctify
b
 them by the truth; your word is truth. 

18 
As you sent 

me into the world, I have sent them into the world. 
19 

For them I sanctify myself, that they too 

may be truly sanctified. (John 17:13-19)
5
  

 

                                                           
b 
Greek hagiazo (set apart for sacred use or make holy); also in verse 19 

5The Holy Bible : New International Version. 1996, c1984 (electronic ed.) (Jn 17:6-19). Grand Rapids: 

Zondervan. 
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•World and Christ are opposed. Culture is to be resisted because it is 
evil. Be suspicious of Government and avoid it as much as possible.  

•Sectarian Groups (Amish, Jehovah's witness etc . . )  

Christ against 
Culture 

•God and Culture are in sinc and what happens in culture is Christ 
working in the world. No conflict between the two.  

•Liberal Christianity, progressive movement, social gospel, church fights 
for human rights and is percieced as "the gospel moving forward." 

Christ of 
Culture 

•Two realms at work. Christ is ruling over culture with no tension. 
Church is supreme. 

•Roman Catholicism view. Everything is subject to the Christ's church. 
State serves the church so no need to be concerned. 

Christ above 
Culture 

• Tension between Christ and Culture. Two realms are 
functioning side by side with different agendas. 

• Martin Luther's view.  God is at work in the 
structures of the world and the church as the two 
agendas move separately yet side by side.  

Christ and 
Culture in 
Paradox 

• Church's goal and purpose is to bring culture in 
conformity with God's will. 

• Calvinism view. Evangelicals and religous right today. 
Bring culture in line with God's will. "Becoming a 
Christian nation again."  

Christ 
Transforming 

Culture 
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Above 

Against 

Transform 

In / of 


