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Some time from now, the port city I live in, Fort Worth, TX1 might become a verb.  Who knows?  
Fortworthianize might come to mean “to make western wear” or “to drill for energy.”  What about her 
sister city to the east?  Two hundred years from now a person who goes shopping at a mall might be 
said to have dallasitized.  However, I have my doubts that either Fort Worth or Dallas will have a 
reputation in posterity to merit a new word in the English language.   
 
You really can’t fortworthianize or dallasitize, but you can corinthianize.  Such is the lasting reputation of 
the ancient port city of Corinth.  Corinthianize means to live like the Corinthians; hence, to lead a life of 
licentiousness and debauchery.2  That verb tells a story about the city the apostle Paul addressed in his 
inspired letters to the believers there.  To long be known for sexually immoral practices?  It must have 
been abominable in Corinth.  The soiled reputation of Corinth lives on two millennia later and rivals that 
of ancient Sodom!   
 
A brief overview of Corinth is helpful for us.  Some estimate the population of ancient Corinth to be 
between 100,000 and 200,000.  Corinth was the largest city in Greece.  The city was situated on the 
four-and-a-half mile wide isthmus that joins southern Greece with northern Greece.  This isthmus 
separates the Saronic Gulf from the Gulf of Corinth on the northern side.  That narrow isthmus helped 
make Corinth rich.  Merchants would have their smaller ships wheeled across the isthmus rather than 
take the more treacherous route around the southern tip of Greece.  Customs were levied; Corinth’s 
wealth grew.  This harbor town had her fair share of sailors who contributed to the local economy’s 
after hours.  Prostitution was legal and it was common.  It was not merely a part of nightclub life, but it 
was an essential part of the religious scene in pluralistic Corinth.  Evidently, prostitution and sexual 
promiscuity had become normalized.   
 
This corinthianization influenced the Christian congregation at Corinth.  The apostle Paul devotes two 
whole chapters (5-6) to the moral issues facing the Corinthian believers.  He called the congregation to 
hand over to Satan the “man who had his father’s wife” (5:5)! He shamed the Corinthians for their 
practice of taking their legal disputes to the heathen and the ungodly for judgment (6:5).  He warned 
them about corinthianizing:  “Do not be deceived:  Neither the sexually immoral nor idolaters nor 
adulterers nor male prostitutes nor homosexual offenders nor thieves nor the greedy nor drunkards nor 
slanderers nor swindlers will inherit the kingdom of God (6:9,10).” Paul says it would be a spiritual non 
sequitur for them to corinthianize.  Why, that is no longer what they were!  “But you were washed, you 
were sanctified, you were justified in the name of the Lord Jesus Christ and by the Spirit of our God 
(6:11).”  Simply put, believers in Jesus could not continually engage in the sexually immoral practices of 
their city and remain in Christ.   
 
In 1 Corinthians 6:12-20 Paul addresses one particular form of sexual immorality which was being 
practiced regularly by the pagans and even by some of the recent converts from paganism.  Prostitution 
with men, women, and even boys was a socially accepted norm.  “Everyone else is doing it” was mostly 
a true statement.  But Paul wrote to remind the believers in Corinth that their bodies were not meant 
for such sexual immorality!  The thread of thought that inspired Paul weaves throughout these nine 
verses and what this exegesis attempts to lead out of it is this:   
 

                                                        
1 A seaport city Fort Worth, TX is not.  However, Fort Worth boasts the world’s first purely industrial airport and is the home of railway giant, 
BNSF.  BNSF operates one of two intermodal facilities at the port of Houston, the 2nd busiest seaport in the US.  
2 http://www.wordnik.com/words/corinthianize 
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The Believer’s Body Belongs to the Lord!   
 

 In verses 12-14 Paul corrects the sophist’s slogans 

 In verses 15-17 Paul teaches them that their bodies are members of Christ 

 In verses 18-20 Paul commands and motivates them to flee sexual immorality 
 
Paul Corrects the Sophist’s Slogans 
 
12 Πάντα μοι ἔξεστιν ἀλλʼ οὐ πάντα συμφέρει· πάντα μοι ἔξεστιν ἀλλʼ οὐκ ἐγὼ ἐξουσιασθήσομαι ὑπό 
τινος. 13 τὰ βρώματα τ   κοιλίᾳ καὶ ἡ κοιλία τοι ς βρώμασιν, ὁ δὲ θεὸς καὶ ταύτην καὶ ταυ τα καταργήσει. 
τὸ δὲ σ  μα οὐ τ   πορνείᾳ ἀλλὰ τ   κυρί , καὶ ὁ κύριος τ   σώματι· 14 ὁ δὲ θεὸς καὶ τὸν κύριον ἤγειρεν 
καὶ ἡμα ς ἐξεγερει  διὰ τη ς δυνάμε ς αὐτου .  
 
“Everthing is within my power, ” but not everything is beneficial.  “Everthing is within my power, ” but as 
for me, I will not be overpowered by anything.  “Food for the belly and the belly for food, and God will 
destroy both this (thing) and these (things).”  But the body is not for sexual immorality but for the Lord, 
and the Lord for the body.  Also, God raised the Lord and he will raise us through his power. 
 
These verses present some difficulties for 21st century readers.  Paul quotes a couple of ancient slogans 
used by Greek philosophers, probably the Stoics.  Evidently, some within the Corinthian congregation 
were using these slogans to support their sexually immoral practices.  But here is the problem.  Just 
what exactly do these ancient slogans mean?  What did they intend to convey?   The problem is not with 
the Spirit’s inspired text; the problem is with us who live far removed from Stoic philosophical thought, 
both culturally and chronologically.  Did I mention that human reason is sinful?  Here’s a point to make a 
case.  If someone told me, “Now you’re cooking with gas3,” I might be really confused.  That was 1940’s 
slang for doing something right.  Only seventy years later, we don’t talk that way anymore.  
Understandably, 2,000-year-old Stoic slogans spoken in a different language and within a different 
culture become real challenges for us. 
 
Just because these slogans are challenging doesn’t mean, however, that we shouldn’t try to understand 
them.  For starters, we should try to identify them.  As you know, the original text isn’t going to use 
quotation marks.  But that’s ok.  The narrow context of these words and the wider context of 1 
Corinthians will make it clear what slogans Paul was quoting.  Πάντα μοι ἔξεστιν jumps out as the first 
slogan simply because Paul repeats those exact words in the latter half of verse 13.  In 1 Corinthians 
10:23 Paul uses these same words as he discusses Christian freedom.  There he leaves out μοι as he 
repeats the words, Πάντα ἔξεστιν.   
 
The pattern of Paul’s inspired Greek is also helpful in identifying the slogans.  Paul is not saying these 
slogans are sinful.  He does, however, refuse to aquiesce to the Corinthians’ use of these popular 
slogans to support sexually immorality.  So, after each slogan Paul supplies an ἀλλὰ to correct these 
slogans.  The ἀλλὰ Paul uses throughout verse 12-14 becomes a very nice identifier.  The diagram below 
attempts to do just that. 
 
 
 

                                                        
3 http://1940s.org/history/on-the-homefront/forties-slang-40s/ 
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            (slogan 1)      (corrective 1) 

Πάντα μοι ἔξεστιν     ἀλλʼ οὐ πάντα συμφέρει 
 

                (slogan 2)      (corrective 2) 

πάντα μοι ἔξεστιν  ἀλλʼ οὐκ ἐγὼ ἐξουσιασθήσομαι ὑπό τινος 
 

(slogan 3a) 

τὰ βρώματα τ   κοιλίᾳ καὶ ἡ κοιλία τοι ς βρώμασιν 

(slogan 3b) 

ὁ δὲ θεὸς καὶ ταύτην καὶ ταυ τα καταργήσει 
 
 

 
 
  (corrective 3) 

τὸ δὲ σ  μα οὐ τ   πορνείᾳ ἀλλὰ τ   κυρί , καὶ ὁ κύριος 
τ   σώματι·  ὁ δὲ θεὸς καὶ τὸν κύριον ἤγειρεν καὶ ἡμα ς 
ἐξεγερει  διὰ τη ς  δυνάμε ς αὐτου .  

 
There is some exegetical debate regarding the third slogan above.  When does the slogan end?  When 
does Paul’s corrective begin?  The NIV 844 (as do many other translations except for the new NIV!5) 
seems to say that the Corinthian slogan only includes 3a with quotation marks around Food for the 
stomach and the stomach for food.  The NIV 84 is suggesting that 3b is a part of Paul’s corrective by 
leaving out quotation marks around but God will destroy them both.  Perhaps the NIV 84 translators 
assumed that Paul is taking the position that “this world in its present form is passing away” (1 Cor. 
7:31), thus picking up on a thought related to Jesus’ words in Matt. 22:30 that marriage will not continue 
in heaven.  But that’s a hermeneutical stretch to say the least, if that’s what the NIV 84 translators were 
thinking.  Scripture is clear that God will raise our physical bodies on the last day.  Paul says as much a 
verse later.  Several chapters later in the same letter, Paul emphasizes a bodily resurrection. “The body 
is raised imperishable” (1 Cor. 15:42).  Jesus talks about a resurrection by which all who are in their 
graves will come out (John 5:28,29).  Since the resurrection on the last day is a physical, bodily 
resurrection, and the stomach is a part of the body, why would Paul correct the Corinthian slogan by 
saying that God is going to destroy the stomach?  The answer?  He is not saying that at all.  Paul is clearly 
quoting another Stoic slogan the Corinthians were using to support their sexually immoral practices.    
 
By placing the quotation marks where they did, the NIV 84 translators were also making an exegetical 
stretch.  Notice with each corrective Paul uses an ἀλλὰ as the marker.  As you can see in the diagram 
above, the ἀλλὰ marks the corrective thought which explains that the body won’t be destroyed!  In fact, 
the body is for the Lord and the Lord is for the body.  The body won’t be destroyed!  The body will be 
raised by God’s power.   
  
Now that we’ve identified the Corinthian slogans and Paul’s correctives, let’s try to understand them.  
Πάντα μοι ἔξεστιν jumps out as the first challenge, particularly the verb.  ἔξεστιν is typically translated 
“it is permissible,” “it is possible,” giving the sense of being able to do something.  The TDNT defines it 

                                                        
4 “Food for the stomach and the stomach for food”—but God will destroy them both. (NIV 84) 
5 ““Food for the stomach and the stomach for food, and God will destroy them both.” (NIV 2011)  Perhaps this settles the debate over which 
translation our synod should use for official publications! 
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“to be free.”6  These are good renderings.  However, I wonder if we miss the point Paul is trying to make 
by failing to connect ἔξεστιν to ἐξουσιασθήσομαι in the same verse.  ἐξουσιάζ  means “to have power, 
to have the right.”  The verb indicates the activity of someone with ruling authority.  Before 
commissioning his disciples in Matthew 28, Jesus reminded his disciples that he had all ἐξουσία in 
heaven and on earth.  Paul uses the passive form of ἐξουσιάζ , thus rendering a meaning “to be 
powered.”  But we don’t talk that way.  We are “overpowered” or “ruled” or  “mastered.”  ἔξεστιν is 
clearly a word very closely related to ἐξουσιάζ .  Both verbs contain the prepositional prefix ἐκ plus a 
form of εἰμί.  It seems the Stoic slogan πάντα μοι ἔξεστιν had the thought of this unbridled power to do 
whatever you wanted.  There is evidence of this kind of thought expressed in early Stoic writing.  
Epictetus7 often uses ἔξεστιν to denote something which we cannot prevent another from doing 
because it is in his “power” to do it.8 
  
A quick word about Stoic philosophical thought.  “The Stoics believed humans could achieve freedom 
and autonomy by living in a rational manner consistent with the nature of the universe.”9  “They greatly 
prized individual self-sufficiency.  At its worst, it fostered a spiritual pride and a self-centered 
individualism totally antithetical to the Christian emphasis on the body of Christ, whose members build 
each other up in love.”10  The Stoic influence can be seen in phrases like πάντα μοι ἔξεστιν.  According to 
these ancient philosophers the wise person enjoys autonomy and may do as he please.  Everything is 
within my power—I can do whatever I want! 
 
Did the Corinthians believers think that Paul would support their use of this slogan to support sexual 
immorality because it was slogan so widely accepted?  I don’t know.  Paul recognized the slogan, but it 
could not be used to support sexual immorality.  ἀλλὰ!  The apostle is not concerned about what right 
and freedoms believers have (even if sexual immorality were a freedom or a right, which it isn’t!).  He is 
most concerned about how everything συμφέρει or confers a benefit.  Paul admits not everything 
benefits or edifies the church.  As he discusses Christian freedom in 1 Corinthians 10:23, Paul adds a 
parallel to συμφέρει in using the word οἰκοδομει , namely “to build up.”  First off, Paul wanted the 
Corinthians to understand that it is not the Christian’s primary objective to carry out whatever he wants 
because he has the power to do so by his freedom in Christ.  No way!  The Christian’s primary objective 
in any matter of action is to do what seeks to bring benefit and edification to fellow believers in Christ.  
Clearly, by using this slogan to provide a basis for their sexual immorality the Corinthians were being 
utterly selfish.  They were bringing offense to the gospel and giving the Lord Jesus a bad name!  Luther 
echoed Paul in a more profound way than I.  “A Christian is a perfectly free lord of all, subject to none.  A 
Christian is a perfectly dutiful servant to all, subject to all.”11 
 
But Paul had more to correct in regard to their use of πάντα μοι ἔξεστιν.  By claiming to have the power 
to do everything—even sin sexually!—they were showing who their real master was.  It wasn’t the Lord 
Jesus!  They were giving evidence to what really had the power - ἐξουσιασθήσομαι.  It wasn’t the Lord 
Jesus!  Paul gets personal and emphatic by adding ἐγὼ - “I for one.”  He was not going to let anything 
become his master!  But the Corinthians?  Their sin of sexual immorality was their lord.  This was a real 
jab at the Stoics by Paul.  Stoics claimed freedom, but by resorting to prostitution they lost their 

                                                        
6 Theological dictionary of the New Testament. 1964-c1976 (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (2:560). Grand Rapids, MI: Eerdmans. 
7Epictetus, Phrygian slave of Hierapolis in the days of Nero (50–130 A.D.), freed at the imperial palace, Stoic of the younger school and preacher 
of ethics tinged with religion. From his lectures his pupil Arrian collected 8 books of diatribes which have been preserved, ed. H. Schenkl2, 1916. 
8 Theological dictionary of the New Testament. 1964-c1976 (G. Kittel, G. W. Bromiley & G. Friedrich, Ed.) (2:560). Grand Rapids, MI: Eerdmans. 
9 Lockwood, Gregory J.  Concordia Commentary:  1 Corinthians.  St. Louis, MO:  Concordia Publishing House, 2000, page 7, quoting F. Thilly 
and L. Wood, A History of Philosophy, third ed.  New York:  Holt Rinehart and Winston, 1965. 
10 Lockwood, Gregory J.  Concordia Commentary:  1 Corinthians, 7. 
11 Luther, “The Freedom of a Christian” (LW 31:344) 
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freedom.  Such sexually immorality was controlling them and their supposed sophist freedom!  But even 
worse—by continuing to sin this way they were remaining enslaved by the passions of the sinful nature.  
Their sin of sexual immorality was the tyrant overpowering them.  Similar in thought, Paul wrote in 
Romans 6:12,14:  “Therefore do not let sin reign in your mortal body so that you obey its evil desires.  
For sin shall not be your master, because you are not under law, but under grace.”  Freedom in Christ 
means to live under grace doing as the Lord Jesus desires.  Jesus is the believer’s master by his 
redemptive work.  The Corinthian believers were using Christian freedom as a license to sin, showing 
that Jesus was not their master.  Sin was their master.  It overpowered them!  It controlled them!  This 
was not freedom at all.  This was slavery! 
 
Paul moves on to the next slogan.  Food for the belly and the belly for food, and God will destroy both it 
and them.  ἡ κοιλία means stomach or belly, referring specifically to that part of the body that digests 
food.  The belly produces those hunger pains and grumbling sounds indicating that satiation is 
neseccary.  Food is the only thing that can satisfy a hungry appetite.  So what does filling the belly with 
food have to do with sexual immorality?   The slogan seems like an odd inclusion at first glance.  But the 
Corinthian believers were quoting this slogan to support their practice of filling their sexual appetites by 
resorting to prostitution.  The flow of thought seems to be this.  Just as it is natural to eat food to satisfy 
the hungry appetite, so it is natural to have sex with prostitutes to satisfy one’s sexual appetite.  
Evidently, they were claiming that sexual indulgence was as natural as indulging in a little surf and turf.  
What’s the big deal?  And besides, it didn’t matter what they did with their bodies anyway.  The Stoic 
sophists and other Greek philosophies held to a low view of the body.  What was important was the 
mind and the spiritual realm.  To support their corinthianizing, the Corinthian believers held fast to a 
Stoic slogan that was just plain false:  God will destroy them both (food and the belly).   
 
Paul rejects the analogy between eating and sexual sins.  τὸ δὲ σ  μα οὐ τ   πορνείᾳ ἀλλὰ τ   κυρί , καὶ 
ὁ κύριος τ   σώματι·  The Corinthians were sorely mistaken for having such a low view of the body that 
they willingly engaged in all sorts of sexual sins.  The God who redeemed them, the Lord Jesus himself, 
had the highest view of their bodies.  So much so that, while Paul grants that food may be for the 
stomach, he makes it clear that the body is not for sexual sins of any kind—πορνεία.  Here is Paul’s 
corrective.  ἀλλὰ!  The body is for the Lord, a dative of advantage.  The believer’s body is to be used for 
Jesus, living in the body in such a way as to be used for the Lord.  This is no blanket statement.  Paul 
adds one more thought as the real basis for ἀλλὰ τ   κυρί .  The Lord is for the body.  Ah yes!  Jesus 
didn’t just redeem the soul when he spilled his precious blood as the purchase price for a human raced 
enslaved by sin!  He redeemed the body and the soul of every person!   Jesus didn’t set just the soul free 
from sin’s enslavement; he freed the body too.  He is the Lord of the body, so that believers would use 
their bodies to serve the Lord of their redemption.  Ah!   What motivation the Corinthians had to leave 
behind their sexual sins. 
 
Paul concludes his corrective to slogan #3 with a quick lesson on the resurrection. The body is for sexual 
immorality?  No way!!  Why not?  Well, God raised the Lord, and he will raise us.  God will destroy the 
body?  No way!!  Why not?  Well, God raised the Lord, and he will raise us.  The resurrection is yet 
another proof that God places the highest value on the believer’s body.  Therefore, the believer’s body 
is not for sexual sins.  Even for us, reason trips and stumbles at the death of a believer.  The soul of the 
believer goes to heaven with Jesus, but the body decays.  If my body is going to become nothing but 
dust and ashes, well that must mean my body has little value.  No way!  We must balance the reality of 
the body’s eventual decay with the promise of the bodily resurrection.  But how can we be so sure?  
Paul points to Jesus’ bodily resurrection as the proof of the believer’s resurrection.  God ἤγειρεν (aorist) 
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Jesus.  God ἐξεγερει 12 (future) us13.  And by all means, this resurrection does defy human logic and 
reason.  How can this be?  So Paul adds the reminder, διὰ τη ς δυνάμε ς αὐτου .  Certainly, the 
Corinthian believers would have gotten the message that the believer’s body was not meant for sexual 
immorality, but rather: 
 

THE BELIEVER’S BODY BELONGS TO THE LORD! 
 
The Corinthians’ slogans stand corrected!  Paul continues to condemn the sexually immoral practices of 
the Corinthian believers by reminding them that their bodies were members of Christ.  
 
The Believer’s Body Is a Member of Christ 
 
15 οὐκ οἴδατε ὅτι τὰ σώματα ὑμ  ν μέλη  ριστου  ἐστιν; ἄρας οὐ ν τὰ μέλη του   ριστου  ποιήσ  πόρνης 
μέλη; μὴ γένοιτο. 16 [ἢ] οὐκ οἴδατε ὅτι ὁ κολλώμενος τ   πόρν  ἓν σ  μά ἐστιν;   Εσονται γάρ, φησίν, οἱ 
δύο εἰς σάρκα μίαν. 17 ὁ δὲ κολλώμενος τ   κυρί  ἓν πνευ μά ἐστιν.  
 
Don’t you know that your bodies are the members of Christ?  Therefore, will I take away the members of 
Christ and make them members of a prostitute?  By no means!   Don’t you know that the one who joins 
oneself with a prostitute is one body (with her).  For it says, “The two will become one flesh.”  But the one 
who joins himself with the Lord is one spirit (with him). 
 
Paul gives the Corinthian believers a punch in the gut!  οὐκ οἴδατε – “Don’t you know?”  This is the 
fourth of six times14 in chapter 6 that Paul asks them,  “Don’t you know?”  Paul’s aim is to shame them 
(6:5) and thus bring them to their senses.15  A church so gifted with knowledge (1:5) should have known 
better,16 namely, that their bodies were members of Christ! 
 
The neuter nominative plural μέλη is worth further consideration.  BAGD defines μέλος as “member, 
part, limb.”  The lexicon tells us that μέλος was the word commonly used for the human parts of the 
body.  In his exegetical commentary Gregory Lockwood has this to say about μέλος.  “No modern English 
word quite captures the sense of this Greek term that includes all the various parts of the human 
body.”17  “Members” or “parts” is a translation that limps.  The New English Bible and the Revised 
English seem to capture the vocable thought in the English language by using two words to translate 
μέλη,  “limbs and organs.”  Paul reminds the Corinthians that believers are the very limbs and organs of 
Christ, the head of the Church (Eph. 5:23). 
 
 
 
 
  
 

                                                        
12 Some early manuscripts are divided on the tense of ἐξεγερει .  Some manuscripts have a present tense and others an aorist form of the same 
verb.  It seems that early and widespread manuscript evidence supports the future tense as the correct reading.  In addition, ἐξεγερει  agrees 
with its correlative καταργήσει in the previous slogan that Paul is correcting.   
13 It is interesting to note that Paul includes himself and the Corinthians among those who will have already died by the time of the Lord’s 
coming. 
14 The six uses of οὐκ οἴδατε in 1 Corinthians 6 occur in verses 2,3,9,15,16,19. 
15 Lockwood, Gregory J.  Concordia Commentary: 1 Corinthians, 191. 
16 Ibid. 
17 Ibid., 211. 
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Paul follows this theological axiom with a question that communicated the abhorrent nature of their 
sexual sin of prostitution.  Believers are intimately joined to Christ as his body part!  How could a 
believer take himself, the very body part of Christ, and join himself intimately with a prostitute?  A 
deeper look at Paul’s questions will reveal just how appalling their prostitution was.  ἄρας is an 
attendant circumstance participle with the main verb ποιήσ .  BAGD classifies this ἄρας in verse 15 with 
other uses of this verb that mean “to take away, remove.”  Thus, ἄρας conveys the thought of taking 
something away from Christ.  Having sex with a prostitute was first of all a robbing of Christ.  Secondly, it 
was making members of Christ the very members of a prostitute.   πόρνης lacks the article and gets us 
thinking about the meaning of πόρνης.  From members of Christ to members of a prostitute!  Yikes!  
What a horrid degradation!  Incidentally, Paul repeats the vocable μέλη in his question, sending notice 
that those who rob Christ of his members by becoming members of a prostitute through sinful sex no 
longer remain members of Christ!  This tragic “member exchange”  was such an abominable thought 
that Paul expresses his disgust regarding this sin.  This expression also communicates his deep love for 
the Corinthians, people Paul would not want to see separated from Christ.  μὴ γένοιτο - “May it not 
happen!”  We might say, “God forbid such a thing” or “No way!”  The casually corinthianizing 
Corinthians would have taken note of Paul’s abhorrent reaction to their sexual sins.   
 
Paul continues with another οὐκ οἴδατε as a way to address the issue of the close intimacy between a 
man and prostitute.  Having sex with a prositute wasn’t merely  satisfying a few urges.  Something more 
intimate was taking place.  ὁ κολλώμενος τ   πόρν  is the person who “unites himself, joins himself 
closely together”, according to BAGD, with the prostitute.  The participle κολλώμενος comes from a verb 
which in classical Greek meant “to glue, cement.”18  Since the apostle uses Genesis 2:24 as his proof 
passage, it is helpful to consider the Hebrew word the Spirit used for “unite.”  There, דבק conveys the 
thought of “welding.”  So intimate is the fusion which takes place by the sexual act that the individuals 
are no longer two but one.  While the concept of gluing two pieces of wood together or welding two 
pieces of iron together helps us understand the intimate union created by sexual intercourse, they 
remain, at best, inadequate analogies to describe the fusion of two persons into one body by sexual 
intercourse since the two pieces of wood or iron remain somewhat visible in their glued or welded state.  
Such is not the case in the intimate union created by the act of sex, even if the sex was with a prostitute.  
The one who joins with the prostitute by having sexual intercourse with her is one body with her.  Paul 
references Genesis 2:24 from the LXX19 to teach that God intended this mysterious and intimate union 
to happen only within the bond of marriage, in that lifelong union of one man and one woman 

                                                        
18 Ibid., 218. 
19 Paul quotes Genesis 2:24 from the LXX, not from the Hebrew.  The Hebrew text does not include οἱ δύο; it reads ֶאָחד ְוָהיּו ְלָבָשר  

  

μέλη 
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(Matthew 19:3-6).  And here the Corinthian believers were becoming one with prostitutes by their 
sexual sinning.  So much for casual sex!  So much for friends with benefits!  So much for hooking up!  It 
was all an abomination, a perversion of God’s plan for sexual happiness.  Bodily union with a prostitute 
through sex was incompatible with the believer’s union with the Lord. 
 
How different it is for the person ὁ δὲ κολλώμενος τ   κυρί , “who joins himself with the Lord.”  
Obviously, this joining or uniting with the Lord does not take place through any sort of physical act, but 
was the spiritual work effected by the Holy Spirit through baptism.  In baptism, the Holy Spirit is poured 
out into hearts through the faith-creating Word of God.  In baptism, the Spirit makes people members of 
the body of Christ by uniting them with Christ in his death and in his resurrection (1 Cor. 12:13; Romans 
6:3,5).  So, by faith in Jesus, a faith effected by the word of Christ, which is spirit and life (John 6:63), 
Jesus comes and makes his home in the heart of believers (John 14:23).  This is the “one spirit20” the 
believer enjoys with the Lord by faith in his death and resurrection.  This is the mystical union with Lord.  
So, why would the Corinthians believers forfeit the spiritual union with Christ for a bodily union with a 
prostitute through sexual intercourse with her?  Certainly, the Corinthian believers would have gotten 
the message that that the believer’s body was not meant for sexual sins with a prostitute, but rather: 
 

THE BELIEVER’S BODY BELONGS TO THE LORD! 
 

Paul piles up the reasons for the Corinthian believers to leave behind their sexually immoral practices.  
Their fornication could not be justified by their misused slogans.  Their bodies were for the Lord!  Their 
fornication was robbing Christ of his very limbs and organs. Their bodies were members of the Lord!  
Having lovingly laid out one syllogism after another, Paul finally and simply pleads with them to flee 
sexual immorality. 
 
Paul Commands and Motivates Them to Flee Sexual Immorality 
 
18 φεύγετε τὴν πορνείαν. πα ν ἁμάρτημα ὃ ἐὰν ποιήσ  ἄνθρ πος ἐκτὸς του  σώματός ἐστιν· ὁ δὲ 
πορνεύ ν εἰς τὸ ἴδιον σ  μα ἁμαρτάνει. 19 ἢ οὐκ οἴδατε ὅτι τὸ σ  μα ὑμ  ν ναὸς του  ἐν ὑμι ν ἁγίου 
πνεύματός ἐστιν οὑ  ἔχετε ἀπὸ θεου , καὶ οὐκ ἐστὲ ἑαυτ  ν; 20 ἠγοράσθητε γὰρ τιμη ς· δοξάσατε δὴ τὸν 
θεὸν ἐν τ   σώματι ὑμ  ν. 
 
Continue to flee sexual immorality.  Every sinful deed whatever a person does, is outside the body.  And 
the one who sins sexually sins against his own body.  Or don’t you know that your body is the temple of 
the Holy Spirit in you, which you have from God, and you are not your own?  For you were bought at a 
price; so glorify God in your body. 
 
The present imperative φεύγετε left the Corinthians no wiggle room when it came to sexual immorality.  
Flee fornication!  Run away from it!  Don’t tinker with it.  Don’t toy with it.  Don’t dally with it.  Rather, 
get your metaphorical and anachronistic sneakers from Dick’s or Academy Sports and run away from 
πορνεία.  And do this not just today or tomorrow or when it’s easy.  But do it continually.  Do it over and 
over again.  Believers are to run away from sexual sins just like Joseph fled from Potiphar’s wife (Gen. 
39:12).  In 2 Timothy 2:22, Paul uses the same verb when he says, “Flee the evil the desires of youth, and 
pursue righteousness, faith, love and peace, along with those who call on the Lord out of a pure heart.”  

                                                        
20 Professor Joel Fredrich of Martin Luther College gives this perspective on “one spirit” in his class notes:  “This should not be understood in the 
manner of some mystics, as though the Christian’s spirit merges with the Spirit of God like a drop of water losing its identity in the ocean.  Just 
as a man and a prostitute retain their distinct identities despite the bodily bond of sexual intercourse, so also Christians retain their individual 
spiritual identity and self–awareness even when their spiritual union with God is made perfect in heaven.” 
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Πορνείαν is a word that touches on all sexual sins, not just prostitution.  Πορνείαν includes every form 
of sex outside of that marital bond of husband and wife.   
 
Why?  Paul isn’t like the speechless dad who can’t answer the well-intentioned why of his four-year-old.  
Because I said so?  No.  Because sexual sins are sins against sins against the body just like all sins.  Sexual 
sins bring death to the body too (not to mention the soul).  Again, Paul seems to be dealing with the 
philosophical problem of a  lesser view of the body so prevalent among the Corinthians. 
 
Verse 18 has some exegetical questions to consider.  Read through the following ten translations I pulled 
from NET Bible and you get a sense of the different interpreations that are out there. 

 
NIV© 6:18 Flee from sexual immorality. All other sins a man commits are outside his body, but 
he who sins sexually sins against his own body. 
 
NASB© 6:18 Flee immorality. Every other sin that a man commits is outside the body, but the 
immoral man sins against his own body. 
 
ESV© 6:18 Flee from sexual immorality. Every other sin a person commits is outside the body, 
but the sexually immoral person sins against his own body. 

 
You will notice that these three add "other" apparently to remove what they think would be a literal 
contradiction in Paul’s statement.  They want to help Paul out and fix his “mistake” for him.  That’s 
probably not a good idea!  Besides when does πα ν mean “all other?”  And then the thought occurs to 
us!  Well, don’t some other sins hurt our body too?  So what do these translations solve? 
 

NLT© 6:18 Run from sexual sin! No other sin so clearly affects the body as this one does. For 
sexual immorality is a sin against your own body. 
 
MSG© 6:18 There is a sense in which sexual sins are different from all others. In sexual sin we 
violate the sacredness of our own bodies, these bodies that were made for God-given and God-
modeled love, for "becoming one" with another. 

 
These two try to explain in what sense sexual sins affect the body in ways which other sin do 
not.   Although NLT and MSG are interesting, I am not sure they solve anything.  I don’t think Paul’s point 
is that sexual sins hurt or affect our body more than other sins.   
 

NET© 6:18 Flee sexual immorality! “Every sin a person commits is outside of the body” – but the 
immoral person sins against his own body.21 

 
The NET has an interesting twist. By putting in quotation marks, they make the words, “Every sin a 
person commits is outside of the body,” not the words of Paul but another one of the misleading slogans 

                                                        
21 NET note: It is debated whether this is a Corinthian slogan. If it is not, then Paul is essentially arguing that there are two types of sin, 
nonsexual sins which take place outside the body and sexual sins which are against a person’s very own body. If it is a Corinthian slogan, then it 
is a slogan used by the Corinthians to justify their immoral behavior. With it they are claiming that anything done in the body or through the 
body had no moral relevance. A decision here is very difficult, but the latter is to be preferred for two main reasons. (1) This is the most natural 
understanding of the statement as it is written. To construe it as a statement by Paul requires a substantial clarification in the sense (e.g., “All 
other sins…” [NIV]). (2) Theologically the former is more difficult: Why would Paul single out sexual sins as more intrinsically related to the body 
than other sins, such as gluttony or drunkenness? For these reasons, it is more likely that the phrase in quotation marks is indeed a Corinthian 
slogan which Paul turns against them in the course of his argument, although the decision must be regarded as tentative. 
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of the Corinthians who claimed that sin can't really affect us.  It is just external.  I’m not so sure I buy this 
interpretation either. 
 

BBE© 6:18 Keep away from the desires of the flesh. Every sin which a man does is outside of the 
body; but he who goes after the desires of the flesh does evil to his body. 
 
NKJV© 6:18 Flee sexual immorality. Every sin that a man does is outside the body, but he who 
commits sexual immorality sins against his own body. 
 
NRSV© 6:18 Shun fornication! Every sin that a person commits is outside the body; but the 
fornicator sins against the body itself. 

 
KJV© 6:18 Flee fornication. Every sin that a man doeth is without the body; but he that 
committeth fornication sinneth against his own body. 
 

These last four simply translate verbatim and leave you to fend for yourself. This is not necessarily a bad 
idea, unless you have to write an exegetical paper on it. 
 
So what have we solved in the above?  Probably not too much other than some consideration as to 
which ways we should not understand this verse.  Here’s my take on it.  I don’t see that adding “other” 
solves anything.  It might make the problem worse.  It does remove a literal contradiction between the 
first and second half of Paul’s statement, but it just introduces a new problem.  What about 
drunkenness, drugs, overeating?  Aren’t these sins also against the body? 
  
I am not sure I buy NET’s suggestion that these words are another slogan and not Paul’s words.  
However, there are a number of places in 1 Corinthians where Paul does quote Corinthian slogans, so I 
don’t know that it is completely out of the question. 
  
I do think some of the translations do hit on the key point. Paul is not trying to make a literalistic 
statement that all sins are outside the body except sex.  His point seems to be that though there is a 
sense in which all sins are outside the body, that does not mean they do not harm the body.  They bring 
death. 
  
I prefer to take this approach.  Let’s just translate it the way the Greek tells us to and go from there.  
Here’s what I mean.  "Every sinful deed (ἁμάρτημα) whatever a person does is outside the body."  In 
other words, Paul is agreeing with Jesus in Matthew 15:19, “For out of the heart come evil thoughts, 
murder, adultery, sexual immorality, theft, false testimony, slander.  Every sin is outside the body in that 
every sin is born in the will.  Because that is true, Paul doesn't want the Corinthians concluding that the 
body is irrelevant in the matter of sexual sins.  Sexual sins are against the body too, just like all other 
sin.  This gives them good reason to flee porneia. 
  
You could disagree with me on this.  In the end, however, I don’t think it makes too much difference 
whether this is a statement of Paul which is a proper description of one way of looking at sin, or if it is a 
twisted slogan of the Corinthians which Paul is rebutting, the bottom line is basically the same—if you 
commit sexual sins you are destroying your own body, not to mention your soul. 
  
In any case, even if we can’t find a fully satisfactory explanation of this verse, it is better to confess our 
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ignorance than to charge the apostle with a blunder. 22 
 
Paul zings them again with one last ἢ οὐκ οἴδατε in chapter 6!  Their knowledge which puffed them up 
wasn’t doing them any good after all.  They needed correction, understanding, God-given knowledge 
through the inspired pen of the apostle.  What God-given knowledge Paul imparts!   
 
The individual believer’s body is a temple of the Holy Spirit.  In 1 Corinthians 3:16 Paul uses temple to 
describe the entire Corinthian congregation.  Paul chooses the word ναὸς to describe the individual and 
not the word ἱερόν.  BAGD says that ἱερόν was used for the whole temple precint, the building, courts, 
etc.  Whereas, ναὸς is the word the New Testament uses for the temple sanctuary itself, particularly the 
Holy Place and the Holy of Holies.  But the invidual isn’t just any temple.  He or she is the Holy Spirit’s 
temple, where the Holy Spirit dwells by faith in Jesus, the Savior.  The believer’s body is set apart for the 
Spirit’s indwelling, an indwelling that calls us to remember the time when the Glory of the LORD was 
present with God’s people from within the Holy of Holies.  Would anyone turn the the temple in 
Jerusalem into a brothal?  What about the Holy Place into a strip joint?  Or the Holy of Holies into a 
prostitute’s "work room.”  Those thoughts are very reviling!  The Holy Spirit had taken up residency in 
the bodies of the Corinthian believers through Holy Baptism (1 Cor. 12:13).  How could any one of them 
turn their body, where the Spirit dwells,  into a brothal?  Such sin would grieve the Holy Spirit in them 
(Ephesians 4:30).  It woud put out the Spirit’s fire (1 Thess. 5:19). 
 
Oh, and it wasn’t as if the Spirit’s indwelling was their choice or doing.  This was from God himself, given 
when they were brought to faith in Christ.  God had claimed the Corinthian believers as his very own!   
The Corinthians were claiming their freedom and autonomy in all matters, even when it came to sexual 
sins.  Paul reminded them as part of his οὐκ οἴδατε that they didn’t have this kind of freedom and 
autonomy, which was really not freedom at all but was slavery to sin.  They were not their own.  οὐκ 
ἐστὲ ἑαυτ  ν!  The Corinthian believers were God’s own as he reminded them in 1 Cor. 3:23 as well as he 
does here, "And you are of Christ, and Christ is of God.”   
 
Living according to the freedom of the Stoics was no longer possible!  Why not?  γὰρ! 
ἠγοράσθητε τιμη ς.  The Corinthians were purchased; they belonged to a different owner now.  
ἠγοράσθητε is the picture of buying something at a market or at a store.  The geni ve of price or value 
τιμη ς told the Corinthians that the price to purchase them was not cheap.  Clearly, Paul is referring to 
the ransom price Jesus paid at Calvary.  1 Peter 1:18-19 tells us what was used for the purchase.  "It was 
not with perishable things such as silver or gold that you were redeemed from the empty way of life 
handed down to you from your forefathers, but with the precious blood of Christ, a lamb without 
blemish or defect.”  It was a costly purchase from slavery and from the captivity of the power of sin.  
What a beautiful illustration of salvation Paul gives to the Corinthians and us!  We’ve been freed from 
the tyrannical regime of sin, and we belong to God now.  The sinner redeemed from slavery does not 
live to go his own way; he has come under new ownership.  The believer is bought at a price.  He should 
neither use his body to dishonor the God who owns him, nor should he forget how great a price he paid 
to make us his own.   
 
Paul concludes by telling the Corinthians what the result of their redemption means.  δὴ.  "Therefore, ” 
“then,” “so.”  What?   Glorify God in your body!  Though there are many ways of glorifying God with the 
body, Paul here is thinking above all of living a life of sexual purity. 
 

                                                        
22 Professor Joel Fredrich in 1 Corinthians class notes. 
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Certainly, the Corinthian believers would have gotten the message that that the believer’s body was not 
meant for sexual sins with a prostitute, but rather: 
 

THE BELIEVER’S BODY BELONGS TO THE LORD! 
 
There are some textual variants in regard to the very last word, ὑμ  ν.  The earliest and most 
widespread manuscript support favors a reading that ends Paul’s thought only with this word.  Some 
manuscripts add "and in your spirit.”  Some other manuscripts add even more, “and in your spirit which 
is from God.”  Keeping these additional words in the text doesn’t present a doctrinal problem at all.  God 
wants us to glorify him in our bodies as well as our spirits (souls).  Additionally, it is true that God has 
given us our bodies as well as our spirits (souls).  Beyond the early and widespread manuscript support, 
however, I believe that a reading which ends with ὑμ  ν keeps the line of thought in Paul’s argument 
with the Corinthians.  The Corinthians’ problem was with how they were viewing the body.  Paul is 
driving home the point that the believer’s body is very valuable, so much in fact, that God does indeed 
want the believer to glorify him in his body. 
 
Permit me a final word in closing.  There is a very dangerous temptation when we dig deeply into the 
inspired text.  A temptation from studying the Scriptures?  Yes!!  Oh no, the Word is not to blame; the 
problem lies with the soil on which it falls.  This is especially true of us, a group of pastors at a study 
conference.  Sure, there is plenty of pride to go around.  But that is not what I’m driving at here.  I’m 
talking about failing to lay Paul’s words upon our hearts because we get so engrossed in understanding 
the inspired text with our heads.  What good would that do?  What good would our understanding of 
the Corinthian slogans and Pauls’ correctives do us if we left here today using our own inner rationale to 
justify our sexual sins?  What good would our knowledge of the word μέλη do us if we were to go to our 
private studies to become members of pornography?  What good would our mental ability to parse the 
Greek text do us if we continued in our secret sins polluting that temple of the Holy Spirit who is in us by 
God’s gift of grace!  To quote a greater Paul:  μὴ γένοιτο! 
 
Ah, that is not to say that our work here has been in vain.  What a heart thumping joy it is to be 
encouraged with the message that our bodies belong to the Lord!  And that was no accident.  Brothers, 
listen up.  You were bought at a price.  The price was immeasurable—the spilled blood, the suffering, 
the death of the Son of God, Jesus!  That is how valuable you are to Jesus.  He wanted you to be his very 
own.  Oh...not just your soul.  But your body too!  Jesus redeemed all of you!  Doesn’t that make you 
smile, at least on this inside?   
 
And that changes everything!  Yes, if you’re from a city like Fort Worth, you might fortworthianize, 
whatever that means.  And if your from Dallas, from time to time you might dallasitize, if you get my 
drift.  And as you look at your past you may have even corinthianized, as though you were from that 
ancient city.  You understand the shame!  But that’s not how Jesus identifies us any longer.  With our 
brothers and sisters from Antioch, another ancient city, we identify ourselves as we really are—
Christians!  Christ came for us.  We were joined to be one spirit with Christ in baptism.  We were bought 
at price by Christ.   We are not our own.  We belong to the Lord.  Aren’t you glad?   
 


