
Paul and Women:  A Survey of Paul’s Letters 
Working Together for Gospel Ministry 

 

For Christ’s love compels us, because we are convinced that one died for all, 

and therefore all died. 
15 

And he died for all, that those who live should no 

longer live for themselves but for him who died for them and was raised again. 

(2 Corinthians 5:14-15) 

 

In Jesus name. 

 

It happened only a month ago.  I had to perform my first funeral.  Every time you do anything 

for the first time, there is a nervousness and energy that can never be repeated.  I wanted 

everything to go perfectly.  I chose the hymns, the lessons and the prayers that focused on 

Christ’s redemption of the body.  When the day arrived, we had the ceremony and I felt like 

everything went off without a hitch.  People were comforted.  God was praised.  After the 

ceremony, we made our way to the cemetery for the committal service.  Again, I felt like I was 

prepared.  I had all of the Scriptures, the prayers and the blessing rehearsed and memorized, 

and again everything went smoothly.  Yet, after we said the final “Amen,” something happened 

that I was not prepared for.   

 

The daughter of the deceased had a special request.  She asked, “Pastor, do you mind if we sing 

together, “Shout to the LORD”?”  UMMMM! OK!  I did not know the words to this song very 

well at all.  In fact, I barely knew the refrain, but what could I do?  I could have said no.  Yet, this 

woman had just lost her father.  On top of this, it was a song of praise – an appropriate song to 

sing after hearing about our LORD’s triumph over the grave.  So I decided to give it a try.  I 

began “My Jesus, My Savior!  Lord, there is none like you.  Something, something, yah… dah… 

dah… dah, the wonders of your mighty love!  Shout to the LORD…!”   By the time we got to the 

second stanza we had 3 different melodies and 4 different lyrics all going on at the same time.  

What was meant to be a beautiful melody to the LORD became chaos, distortion and 

disharmony.  The louder and more forceful one sang their own version the greater the 

disharmony became.  And the more disharmony there was, the louder each one of us sang our 

own individual version.  We needed direction.  We needed guidance.  Only then would our 

voices work in harmony as we brought praise to our God. 

 

When you think of how God created us in his image to offer the music of our lives in perfect 

harmony with him and with one another, consider what our rebellion must sound like to him.  

Each of us by nature enters this world playing our own self-chosen song as we do what seems 

right in our own eyes.  The louder each sings his or her own version, the more distorted the 

disharmony becomes.  The more disharmony there is, we sing our own version ever louder still.  

Our culture serves as our ally in our desire to serve, to please and to promote “self”.  Today, 

self-esteem is often esteemed as the greatest virtue.  The most popular items on the market 



today are I-phones, I-pads and I-pods.
1
  Burger King is telling us to “have it our way.”  The 

personality ethic has drowned out the character ethic.
2
  The world we are living in is self-

centered.  I am not saying that people are any more self-centered than they used to be, but I 

would go as far as to say that our culture has encouraged self-centeredness to be more of a 

virtue than a vice. 

 

Is it any wonder, that when Scripture directs us to die to our self-chosen paths that we bristle 

under the Holy Spirit’s guidance?  With sinful minds and hearts raging in hostility to what God 

says, by nature we do not want to submit to any of it.  In fact, we are not even able to.  This is 

the primary reason the roles of men and women are such a difficult subject for pastors to teach 

and such a vapid teaching for many to hear.  The problem with understanding the roles of men 

and women is not as much of a men and women issue as it is an issue with the human dilemma 

of sin.  Sin blinds us from seeing the truth that it isn’t about us.  It’s all about Christ.   

 

It is a wonder of God’s grace when his Holy Spirit drowns and kills our sinful, selfish old Adam 

with the sword of his Word, all the while raising up a new person who has been liberated from 

a bondage to self.  In Christ, we no longer have to sing with Old Blue Eyes, “I did it my way.” We 

now sing the new song of the redeemed!  In chorus we sing together, “We are forgiven!”  Christ 

has set us free to serve Someone greater, to live for a greater purpose.  We serve Christ and His 

church, not as individuals, but as one body, that the Holy Spirit teaches to sing in a harmonious 

chorus with one another, as men and women who are his children!  Our entire lives now 

become an act of worship.  Not one that is imposed, but one that is inspired as God gives to 

man a new life, a new way of looking at the world, a new hope. 

 

Once the Holy Spirit has changed our will, then, and only then, will we be able to see his of our 

roles as a blessing and as his gift to us.  Then, and only then, will we desire his direction for us 

as men and women lives to make sweet music of wonderful praise to our God.   

The Holy Spirit inspired Paul to offer us this direction.  It is the purpose of this paper to show 

how God has called us as men and women to work together in His ministry.  I will not address 

the role of husband and wife at all, since that will be covered in another paper at this 

conference. I will also not be able to deal with every issue in depth, but I will show how Paul 

demonstrated that “men and women work together in the ministry of the gospel.  I will show 

this in two ways: 1) In how Paul encourages the service of women within his letters in the way 

that he describes them as coworkers, deacons and possibly even apostles.  2) In how Paul 

encourages women to work within their unique roles to support ministry by their dress, silence 

in worship, and in teaching.   
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Descriptions of Women who worked in Pauline Mission. 

 
Before we narrow in on the service of women as it is described in Paul’s letters, I’d like to take a 

minute to show how often Paul mentions men and women’s work in gospel ministry 

throughout his letters.  Paul never wrote about women’s ministry in isolation of men’s, nor did 

he write about men’s ministry in isolation of women’s.  There were never two different 

ministries: a women’s ministry and a men’s ministries.  There is only one ministry, the ministry 

of gospel as we proclaim Christ. 

 

We have to keep that in perspective, because “if women are studied in isolation from men, 

imbalance and loss of perspective are inevitably the result.
3
”  We cannot take the examples of 

Priscilla, Phoebe and Junia in isolation of men to make the point that women had an 

authoritative role in the church.  We also should never take women like Dorcas, Lois and Eunice 

as examples of how women’s roles consisted merely of knitting and being good moms and 

grandmas.  There is a danger in focusing more on the service of these woman than on the One 

whom they are serving.  If the service itself becomes the focus, depending on which side of the 

fence one’s on, you will try to use that service to safeguard certain principles or to make 

assumptions from them that override clear passages that establish principles. 

 

If we do this, we miss the point.  Both men and women served in Christ’s church.  This is clear in 

the Pauline epistles.  If you look through all of Paul’s letter’s you will find that of the persons 

mentioned in relation to the Pauline mission  “82% are men and 18% are women.  Once 

multiple references are eliminated, the Pauline epistles identify about 55 men with Paul in 

mission, compared with 17 women.”
4
 

 

What does this tell us?  It tells us that when Paul addresses gospel ministry within the churches 

scattered throughout Asia Minor and Macedonia, he most often addresses men who were to 

take leadership roles in their respective churches and in the gospel ministry.  It also tells us that 

even though Paul most often makes mention of men’s service within the church, he also does 

not forget or minimize the faithful service of many women.  We now will narrow in on how Paul 

encourages a few of these women in their service by the way he addresses them and by how he 

commends them.   

 

Paul’s Coworkers – Priscilla, Euodia and Syntyche  

 

The word that Paul uses to describe those who worked with him in gospel ministry is συνεργός 

(co-worker).  With this term, Paul is making a rather important theological point.  He is saying, 

“their assistance in proclaiming the Gospel means that they share with the apostle the burden 

of the ministry of reconciliation.”
5
 However, we should not go to extremes and say that when 

Paul uses this term, he is affirming that a person shared his exact same ministry function and 
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authority.  The word συνεργός “does not denote an unconditional equality with Paul.”
6
  Paul 

honored his companions by using this and similar terms, but it does not mean they all had the 

same roles in ministry.  “All church leaders would be fellow-workers and laborers, but not all 

fellow-workers and laborers are necessarily church leaders.”
7
  Paul uses συνεργός 12 times 

throughout his letters to describe those who shared with him in gospel ministry.  He addresses 

three women in this way.  They are Pricilla, Euodia and Syntyche.   

 

Priscilla/Prisca is the first of these women who Paul addresses as a συνεργός.  He gives her this 

honored title in the last chapter of Romans.  There, Paul greets many of the faithful servants in 

Rome and commends them for their service in the gospel.  What is interesting is that if you look 

through this section, you will find that Paul greets 18 men and 10 women by name.  Yet, “he 

commends over twice as many of the women in this section and nearly all of them he mention 

for their work in the LORD.
8
”  

 

It is clear from this section and other portions of Scripture that Priscilla, along with her husband 

Aquila, had an instrumental role within the early work of the church.  Paul describes how 

Priscilla risked her life for him, along with her husband, Aquila.  When this happened, we can’t 

be sure.  Some think that it happened during the riot in Ephesus (Acts 19:23-41).  Priscilla and 

Aquila’s work for Paul and the churches of the gentiles was so valued that the churches gave 

thanks for them (Romans 16:4), “which is the only time in the New Testament where the verb 

to “thank” has a human object.”
9
  Their service to the church was well-known and appreciated.  

In the book of Acts we get a little clearer description,
10

 but we do not know exactly how this 

gospel group functioned.  

 

One of the areas that people make WAY too big of a deal about is how Paul, when he names 

this gospel-driven couple, mentions Priscilla’s name before Aquila’s 4 out of 6 times.  Some 

suggest that this is because Priscilla was the more dominant of the two, the more gifted, the 

one who brought the most money, or the most significance part of their “home-based” 

ministry.  This is sheer foolishness, because it misses the forest for the trees.  Priscilla and 

Aquila.  Aquila and Priscilla.  The order of their names is not what is important.  The fact is that 

this husband and wife shared together in their industry and their ministry.  They opened up 

their trade to Paul in Corinth.  They opened up their home for the church in Rome.  They 

cleared some matters up for Apollos in their home.  They served Christ together.  Paul praises 

them for it.  The gentile churches thank God for it.  We can learn from it.   

 

In all of Paul’s writings, Aquila and Priscilla, are always mentioned as a pair.  Individually, they 

both had their own roles, but when the New Testament refers to them, they are never 

separated from one another.  They were a Gospel team.  As I look at these two servants, I 

wonder how often I give the impression to my members that my wife has an integral part of the 
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ministry of Christ with me.  Sure, she was not given the call to be the pastor.  Yet, she left her 

family and her friends because she loves her LORD.  How often don’t we compartmentalize our 

lives into our family life and our ministry life?  How often don’t our members get this same 

impression?  As pastors, can we learn by the way Aquila and Priscilla were commended as a 

team, the importance of fostering our wives role in Christ’s ministry? 

 

The other two women whom Paul describes as συνεργός are Euodia and Syntyche.  They are 

singled out in Paul’s letter to the church in Phillipi.  Paul says,  

 

I plead with Euodia and I plead with Syntyche to agree with each other in the 

Lord. 
3 

Yes, and I ask you, loyal yokefellow, help these women who have 

contended at my side in the cause of the gospel.  (Philippians 4:2) 

 

It is interesting that Paul singles these two ladies out, because his letters were written to be 

read out loud and concerned matters that affected the whole church.  For that reason, when 

Paul mentions someone by name, it is intentional.  These women needed to be encouraged by 

Paul for everyone to hear. Their differences were not something of a personal or petty nature.  

It affected everyone within the congregation.  Paul might have even had these two women in 

mind when he tells the whole congregation to “contend as one Spirit for the faith of the gospel” 

(Philippans 1:27).  

 

We can conclude this because he gives a similar directive specifically to Euodia and Syntyche, 

telling them to “to be of the same mind” (Phil 4:2) in the LORD.  Paul probably directs the 

members to help these women because their disagreement had put the congregation’s unity in 

jeopardy.  What their disagreement was about, we do not know.  Yet, the fact that Paul has to 

address these women, “who contended at his side” (4:2) for the sake of the gospel shows that 

they probably had a prominent and influential role within the church.   

 

Yet, exactly what their roles looked like in the church at Philippi, we do not know.  We can 

merely say that they were commended for their work with Paul and they were influential 

enough to disrupt unity in the church.  Anything else would be speculation.   

 

Phoebe, the Deacon 

 

As was mentioned earlier, there were many women who were greeted in Paul’s concluding 

chapter of Romans.  One of these women was Phoebe, who probably carried Paul’s letter to the 

church in Rome.  Since they did not have a postal service at this time, usually letters would be 

given to friends and travelers who happened to be heading in a certain direction.  We can say 

that Phoebe probably carried the letter, because the person who bore the letter would be 

recommended so that the writer might give an introduction to those reading it.  “This was done 

to provide a person with credentials for some activity rather than merely to introduce a 

person.”
11

  This is clearly what Paul is doing for Phoebe in Romans 16:1-2. 
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I commend to you our sister Phoebe, a servant of the church in Cenchrea. 
2 

I 

ask you to receive her in the Lord in a way worthy of the saints and to give her 

any help she may need from you, for she has been a great help to many 

people, including me. (Romans 16:1-2) 

 

Paul probably knew Phoebe fairly well since she lived in Cenchrea, which is only 8 miles away 

from Corinth, the place where Paul stayed for 18 months on his 2
nd

 missionary journey.  As Paul 

entrusts Phoebe to the church in Rome, he refers to her as “a diakonos of the church which is at 

Cenchrea” (v. 1). What does that mean?  It’s hard to pin down exactly how Paul is using this 

term in reference to Phoebe, because Paul uses this term in a lot of different ways.   

There are many who believe that Phoebe held a position of considerable responsibility, 

prominence, and authority in her congregation in Cenchrea.  If she didn’t teach the Scriptures, 

“she was at least trusted with sufficient regard theologically to be recommended to those who 

might depend on her to help them understand Paul’s letter.”
12

  This does not mean that Phoebe 

would teach in the assembly or be a leader who directed the affairs of the church.  It would 

only indicate that Phoebe, like Priscilla with Apollos, could have explained (ἐκτίθηµι) Paul’s 

words to the church in Rome. 

 

Phoebe was a great help to Paul, and Paul wants the Romans to know that she will be a great 

help to them as well.  May God be praised for the work of this woman, Phoebe.   

 

Junia, the apostle? 

 

When you read through Romans 16, the name Junia makes you pause for a moment, because 

Paul refers to her as an apostle.  Many scholars have debated whether this was a woman or a 

man since the accusative ending –an is ambiguous and for that reason could be either 

masculine or feminine. 

 

“Throughout the history of the church, translators and commentators have been 

divided on this issue.  One of the earliest translations, the Latin Vulgate, has 

manuscripts that support both readings.  Among the modern translations, the 

majority favor the masculine reading (e.g., KJV – Scofield Reference Bible, RSV, 

NASB, NEB, NIV, and NJB), while a growing number favor the feminine (e.g., KJV 

– American Bible Society, NKJV, REB and NRSV).”
13

 

 

I will not get into the debate about whether this person, Junias/Julia, was a man or a women.  

For giggles, let’s just say that Ἰουνιᾶς refers to a woman, since the feminine form “Junia” was a 

common name for a woman, while “Junianus” as a contracted form is not used anywhere else.  

The first question we have to ask is how to understand what Paul is saying when he says that 

she was “outstanding among the apostles” (Rm 16:7).  It can be understood in one of two ways.  
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The first is that it could be used in a locative sense:  Junia was outstanding “among the 

apostles.”  In other words, as one of the apostles, Junia was outstanding.  The second way to 

read it would be in an instrumental sense, “by the apostles.”  This would mean that the 

apostles thought that Junia was outstanding.  Grammatically, it would make sense to take this 

phrase in the locative sense. 

 

It is very unlikely that Paul expects us to read, “by the apostles” here, for he 

could have used ��� ��� ������	�� with much less ambiguity.  

Therefore regardless of whether Iounian is a man or woman, this person is 

envisioned as being a prominent member of the group which Paul refers to as 

“the apostles.”
14

 

 

So if we are to conclude that Junia refers to a women and that she was outstanding among the 

apostles, what type of apostle was she?  It would be a stretch to say that she was an apostle in 

the sense that Peter and Paul were apostles. “Apostle” could refer to anyone sent on a mission 

by the church.
15

  Junia and Andronicus could have been like Epaphroditus who was sent to the 

church in Philippi to deliver Paul’s letter and to report back to him what was happening (Phil 

2:25).  Or like Titus, who is described as a messenger to the churches (2 Cor 8:23). In that case, 

Andronicus and Junia could be a missionary couple just like Priscilla and Aquila, who were given 

the highly honored title of apostolos. 

 

Summary 

When reading through the books of Paul, one gets the impression that women were thoroughly 

integrated into the early Pauline churches.  They had a vital part in the mission and life of the 

early Christian community, and they fulfilled many significant roles, which included:  

“missionary work, carrying letters, serving in charitable tasks as deaconesses, providing aid and 

shelter for traveling apostles, etc.”
16

  The women Paul mentions served their LORD faithfully 

within their unique roles, and the Holy Spirit inspired Paul to write their names down so that 

the world might acknowledge their service and praise God for it.  

 

Paul encourages these women in their service by identifying with them in the cause of the 

gospel.  He does not elevate their service above the ministry of the church.  He also does not 

elevate their ministry above his own or grant authority to them that God never intended.  On 

the other hand, Paul never elevates himself over these women by calling himself their teacher 

or their leader in a domineering way.  As an apostle who was commissioned by Christ himself, 

Paul could have.  Yet, Paul wants the people who are serving with him in gospel ministry to 

know that we all have one teacher, Jesus, and we are all brothers and sisters.  “With reference 

to our task we are the workers, servants and special messengers, with reference to one another 

we are all brothers and sisters.”
 17

.  
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This is important for us to consider.  As leaders in our congregations, how often do we express 

to our women that they are co-workers with us in gospel ministry?  Do the women of our 

congregations feel as though their service, though it may be different, is just as valuable?  How 

often do we make it a special point to remind them of this?  Do we forget how Paul makes it a 

special point to say, “These women are working with me in the cause of the gospel.”  Are we 

too afraid to say things like this because our women might get the wrong impression?  What 

happens to our women when we don’t encourage and uplift them in their service?  What 

happens to the ministry?  We can and we should rejoice in the fact that God uses both women 

and men in HIS ministry.  In Paul’s description of women, he gave value to their service.  We 

ought to do the same. 

 

Prescriptions for Women In Their God-Given Roles 
 

It is clear that women have so many wonderful gifts.  Yet, our gifts should never take 

precedence over our roles.  God has given roles to all of us, not to hinder our gifts, but to direct 

them.  From the descriptions in Paul’s letters, we are not given many details of exactly what 

women’s service looked like, only that they did serve.  In order for us to get a clearer picture of 

how God wants women to use their gifts, we need to look at what Paul prescribes for women in 

his letters.  To do this we will look at what Paul says about women’s dress, silence in the church 

and teaching.   

 

A woman’s dress 

 

As I said earlier, the main reason why God’s directives on how we are to live are so difficult for 

us is because his directives stand in stark contrast to what our sinful nature desires.  This 

attitude of “self” and personal rights was a real problem for the church in Corinth. Many of 

them felt they were so enlightened that they could use their knowledge to do whatever they 

wanted, even to the detriment of their brothers and sisters in Christ. 

 

Paul addresses these problems when he writes his first letter to the Corinthian congregation.  

As you follow Paul’s line of thought in 1 Corinthians 8-10, you see that he is concerned about 

people giving up their personal “rights,” for the sake of the gospel.  In 1 Corinthians 8 and 10, 

Paul addresses various issues raised by the practice of food sacrificed to idols, with Paul using 

himself as an example of sacrificing his own rights for the sake of the gospel in chapter 9.  With 

that in mind, it only makes sense that Paul would address the issues of “rights” when it came to 

women’s fashion.  What helps us to understand Paul’s main objective when he talks to women 

about their dress in chapter 11 is what precedes in chapter 10.   Paul says,  

 

Do not cause anyone to stumble, whether Jews, Greeks or the church of 

God – even as I try to please everybody in every way.  For I am not 

seeking my own good, but the good of many, so that they may be saved.  
 

Follow my example, as I follow the example of Christ.~ 1 Corinthians 

10:32 - 11:1 



 

There is a mystery to the specific nature of the social and cultural issue that Paul addresses 

when he speaks to women about head covering.”
18

  Yet in the context of 1 Corinthians we can 

see that it is not just women’s apparel that Paul is really concerned about.  It is the attitudes of 

the heart and how they effect the natural order of the world and also the ministry of the 

church.  Paul begins by making it clear that we are all interconnected.  Every man is connected 

to Christ as his head.  Every woman is connected to man as her head.  Christ is connected to 

God as his Head.  God designed us for unity. 

 

Yet, some women in Corinth forgot their role within this unity. There might have been some 

well-to-do women who thought restrictions to public apparel were ridiculous “especially if they 

were from the Mediterranean world where head-coverings were not considered necessary.”
19

  

Yet, to some, a woman praying or prophesying with her head uncovered was declaring her 

independence from the headship of men.  Therefore, by uncovering or shaving their heads, 

women were doing more than just enforcing their rights to fashion.  They were actually 

bringing shame to their own physical head, and also on their figurative head, man.   

 

Paul wants these women to think about the effect that their apparel would have on the unity of 

the family, the congregation and the ministry.  Therefore he appeals to their authority.  In the 

only mention of authority in this section, Paul makes it clear that women had authority, an 

authority over their own heads.  “The term Paul uses for authority here is 

ἐξουσί��
 which indicates an authority exercised because of her position.”
 20

  This is not 

the first time Paul uses this term in 1 Corinthians.  To understand Paul’s intent for speaking to a 

woman’s authority, we have to take a look at how Paul uses this term in the preceding chapters 

of 1 Corinthians. 

 

����� emerges first in 1 Cor. 8:9 (surprisingly, but absolutely 

straightforward), where Paul warns that those who are acting on the basis of 

“this exousia of yours” are thereby putting a stumbling block in the way of 

others.  The word is then picked up again in the extended defense of Paul’s 

apostolic “rights” to the Corinthians’ material support (1 Cor. 9:1-23), where the 

context indicates that they are rejecting his apostleship precisely because he 

does not make use of his rightful exousia!  He argues in defense (1 Cor. 9:1-3) 

that he has the exousia all right but has freely curtailed it (1 Cor 9:12-19) for the 

sake of the gospel so that by all possible means he might save some (1 Cor 9:22).
 

21
   

 

As you can see, Paul stresses the importance of using one’s authority in a way that promotes 

the gospel ministry and the salvation of others.  Paul wants women to consider their authority 

in the context of the church.  He begs the question “What will you do with your authority over 
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your head?”  Will you use it to give glory to your husband, your church and your LORD?  Or, will 

you use that authority to bring shame to man by declaring your independence from him as 

head?  Paul wants to lead these women to use their authority in a way that brings honor to 

their head, which is man, so that Christ’s glory might be seen in the unity of the church. 

 

How does this translate today?  Are there any ways in which a woman, by her dress, is using her 

authority over her head to promote her independence from men?  I am not saying this is 

wrong. I’m just throwing thoughts out to ponder.  What do you often think of when you see a 

woman wearing a suit and tie?  Now I know that a woman could wear such garb with a God-

pleasing attitude.  My question to you who are more mature is, “Is there ever a time when 

cultural norms do need to be addressed?”  Are there any distinctive markers for male and 

female clothing anymore?  What are ways that women today can continue to reflect the headship 

of God and men by the way they dress? I’d be interested in your comments on this matter.   

 

Paul speaks once again to women’s dress in 1 Timothy, except there he has a different 

emphasis.  His aim is not so much directed to the matter of independence as it is to the 

appropriateness of women’s dress.  Paul’s hope for the Ephesian church is that 
“
they live 

peaceful and quiet lives in all godliness and holiness” (1 Tm.  2:2).   

 

One of the ways in which women could live quiet and peaceful lives in all godliness and holiness 

is by what they wore.  Paul affirms this when he gives them this principle,
 “
I also want women to 

dress modestly, with decency and propriety… with good deeds, appropriate for women who 

profess to worship God.” He also gives application of the principle by saying, “not with braided 

hair, gold or pearls or expensive clothing (1 Tm 2:9-10).    

 

If you look at this section closely, you will notice that Paul never gives women rules on how 

they should dress.  Paul is not playing the role of fashion police or pulling out his ruler to see 

how high a woman’s dress measures above her ankles.  Instead he says, “Wear good deeds.”  

Good deeds are not real clothing.  Paul is speaking to what makes a person beautiful – one 

dressed with the fruits of faith.  All Christians need this reminder, not only women.  What 

makes us beautiful is the beauty of Christ that covers over all of our ugliness and shame.  As 

men and women, with the knowledge of Christ’s beauty, we show by our good deeds where 

our true beauty comes from.  

 

Paul’s words about women’s dress and about where true beauty comes from are just as 

applicable today as they were when he wrote them 2000 years ago.  A number of months ago 

my wife and I went to one of our son’s school fall festivals.  There a 9-year-old girl stood up and 

began to sing,  

I'm a barbie girl, in the barbie world. Life in plastic, it's fantastic! 

You can brush my hair, undress me everywhere. Imagination, life is your creation 

Dress me up, make it tight, I'm your dolly.  You're my doll, rock'n'roll, feel the 

glamour in pink, kiss me here, touch me there, hanky panky.  You can touch, you 



can play, if you say: "I'm always yours."
22

 
 

Now, I was not as appalled at this little girl’s singing as I was when I saw her father and mother 

beaming with joy and clapping along as their daughter told us to “Dress her up and make it 

tight!”  Now, I do not want to cast any stones, for I too have become numb.  Appropriateness 

has been all but lost on our culture.  Paul speaks of breaded hair, gold and pearls and costly 

garments.  Today, we have Beyonce, Rihanna and Lady Gaga as the image of femininity.  We 

have the Victoria Secret special family event on CBS.  We have botox, breast augmentations and 

liposuction.  We have a lot to compete with when it comes to dealing with what is appropriate 

and what is not.   

 

Yet, I think Paul gives us a good place to start.  The heart of the matter isn’t what a woman 

wears, although that is certainly an application we need to address.  The real issue is, “What 

makes a person beautiful?”  The most beautiful women I know are the ones whose beauty is a 

reflection of Christ’s beauty.  I think about the 82 year old woman in our congregation who 

lights up every room she walks into because of the compassion she shares with all.  I think of 

my wife, who is far better looking than I, but whose real beauty supersedes mine in the way she 

comforts and cares for our children.  I think of my daughter, who with the voice of an angel, 

sings, “Go tell it on the mountain that Jesus Christ is born.”   

 

Here is my point!  When we teach on the appropriateness of women’s dress, it is not as 

important to say what is appropriate and what is not.  We merely need them to point them to 

the greater beauty of Christ as it is reflected in the women who wear that beauty every day 

with their good deeds.  That beauty points to Christ’s beautiful adornment which makes 

external beauty of self seem drab, fleeting and cheap by comparison.   

 

Silence 

 

When Paul speaks to the silence of women in the church he uses two different words.  The first 

is ἡσυχία which can often mean “a self-restrained conduct characterized by minding one’s own 

business instead of meddling in the affairs of others.”
23

  In Paul’s letter to Timothy, the first 

time Paul uses this term is when he is encouraging all people “to pray for the government so 

that we may lead a peaceful and ‘quiet lives’ (1 Tm 2:2).”  It is obvious from that section that 

Paul is not stressing that we want to have a life of complete silence.  He is merely saying that 

instead of welling up with rebellion and frustration against our civil authorities, we are to pray 

for them. In the same way, when Paul gives his direction to women’s silence in 1 Timothy, he is 

not saying that they ought to have complete silence, but he urges women to be peaceful, not 

quarrelsome or disrespectful, especially in the context of a worship gathering.  

 

The other word that Paul uses for silence (σιγάτωσαν) is found in 1 Corinthians 14.  It is a little 

bit stronger because it can mean absolute silence.  Paul says, “The women are to keep silent in 
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the churches; for they are not permitted to speak, but are to subject themselves, just as the 

Law also says.” (1 Cor. 14:34).  This directive to women is given in a context which is dominated 

by a discussion of the relative place that tongue-speaking and prophecy have within the 

worship assemblies.  In verse 29, Paul turns to the subject matter of prophecy and writes, “Two 

or three prophets should speak, and the others should weigh carefully what is said.”  The two 

separate parts of this verse are then separately expanded upon:  the first part (“Two or three 

prophets should speak”) is treated in verses 30-33a, where constraints are imposed on the 

uttering of prophecies.
24

   

“Two or three prophets should speak…” 

And if a revelation comes to someone who is sitting down, the first speaker 

should stop. 
31 

For you can all prophesy in turn so that everyone may be 

instructed and encouraged. 
32 

The spirits of prophets are subject to the control 

of prophets. 
33 

For God is not a God of disorder but of peace.  (1 Cor. 30-33a) 

The second part (“and others should weigh carefully what is said”) is treated in 33b-36, where 

constraints are imposed on the evaluation of prophesies.
25

 

“Others should weigh carefully what is said…” 

 

As in all the congregations of the saints, 
34 

women should remain silent in the 

churches. They are not allowed to speak, but must be in submission, as the Law 

says. 
35 

If they want to inquire about something, they should ask their own 

husbands at home; for it is disgraceful for a woman to speak in the church. ~ 1 

Cor. 33b-35 

 

This explanation helps us understand what at first seems to be a contradiction in Paul’s 

instructions for women in the assembly.  In 1 Corinthians 11, Paul does not forbid women to 

pray and prophecy, demonstrating that he isn’t calling for absolute silence, but he merely 

instructs them to do so with their head covered.  In 1 Corinthians 14, Paul is issuing the 

directive that woman are to remain silent when it comes to authoritative teaching. 

 

Paul makes this distinction between prophecy and teaching when he says, “If anyone thinks he 

is a prophet or spiritual, let him recognize that the things which I write to you are the Lord’s 

commandment.” (1 Cor. 14:37)  Teaching, on the one hand, is the gift by which God enables his 

truth already revealed to be explained and applied. It held divine authority.  However, prophecy 

is used in the New Testament as “a Spirit-prompted utterance, with no guarantee of divine 

authority in every detail, and therefore not only in need of evaluation (1 Cor. 14:29) but inferior 

in authority to the truth represented by the apostle Paul (1 Cor. 14:37-39).”
26

  The way that 
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Paul speaks of prophecy in 1 Corinthians, indicates that prophesy did not proclaim the doctrinal 

and ethical standards by which the Church was guided, nor did prophecies exercise authority in 

the Church.  “There is no convincing evidence in the New Testament that the early church was 

governed by “charismatic leadership” for a period before the later development of formally 

recognized elders in the churches.
“27

  Prophets in early churches rather reported in their own 

words something that, it seemed to them, God had forcefully brought to mind.  Therefore, 

prophecy was not viewed as authoritative, but edifying. 

  

For this reason, women could prophecy, but they could not give spoken criticisms of the 

prophecies made during a church service.  With reference to weighing in on prophecies and 

evaluating them according to apostolic teaching, a woman must remain silent.  This rule would 

not prevent them from silently evaluating the prophecies in their own mind.  “They were 

supposed to evaluate all the prophecies on their own, but they were not to voice those 

evaluations in the assembled congregation.”
28

  They were to go home and speak with their 

husbands about it later. 

 

This section is a little harder to apply to us today.  When should women be silent and when can 

and should they speak up?  How do we maintain the order that God intended and still make 

sure that everyone’s thoughts are heard?  In this sinful world, there will often be situations in 

which two or more of God’s good principles seem to be in conflict.  Then a decision has to be 

made.  Yet, even when Christians make the difficult decision of honoring one principle over 

another, they will seek to make it known that they still honor the other principle.  Why?  We 

want to make it clear to all that we are not our own. We are Christ’s!  It is his directives that we 

follow. 

 

Teaching 

 

No distinctions can be made in spiritual status or in God’s love for men and women (Gal 3:28).  

Christ has united us together by uniting us with himself.  Along with this, Christ also creates a 

strong unity in the order of subordination, and this order builds upon role differences between 

men and women.  “Both sameness of status and love and differences in role follow from the 

same fact; they are two ways of achieving the oneness God intended
29

.”  

 

This is often forgotten when many try to deal with what Paul says about women’s teaching in 

the church.  Many try to explain it away in one of two ways: 1) the teaching is aimed at some 

situation pertaining to a particular congregation. 2) The teaching deals with a cultural situation 

in the Greek and Roman world.  “Yet, when they do this they avoid the fact that these passages 

are directed to men simply because they are men and women, simply because they are 

women.”
30

 On top of this, many of those explanations are not seen inherently within the text 

itself.  They are someone’s best guess on what Paul was “really” saying. 
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When Paul says, “I do not permit a woman to teach or have authority over a man (1 Tim 2:12),” 

he makes it clear that this is not just an Ephesian or cultural directive, but this was God intent 

from the creation of the world.  He says,
“
For Adam was formed first, then Eve”(2 Tm. 2:13).  

 

The Lord first formed Adam. God placed him into the Garden, put him in charge of it to work it 

and take care of it. God directly instructed him with reference to the tree of the knowledge of 

good and evil. By all these actions, God marked him for human headship, for the leadership 

role.  Then, God created Eve as a helper for Adam.  Just because Adam was created first does 

not mean that man is number one and woman is number two.  Eve was created in God’s image 

as well.  God did this to establish an order within his creation, that men and women would 

complement each other with their unique roles as they ruled the earth together in perfect 

harmony and at peace. 

 

Yet, this harmony was disrupted at the fall.  There we see the creation pattern was reversed 

(serpent-woman-man-God rather than God-man-woman-serpent; 1 Tim. 2:14).
31

  That is the 

point Paul is making when he says, “And Adam was not the one deceived; it was the woman 

who was deceived and became a sinner.” (1 Tim. 2:13-14).   

 

God had given the command directly to Adam not to eat from the forbidden tree. Regarding 

God's word, Adam had been a teacher to Eve, and Eve the learner. “Yet, when the crisis arrived, 

Eve acted as the teacher and fell into the devil's trap. Her mistake was to exercise an 

authoritative function for which she was not entrusted with.”
32

  Already at the time of the fall 

Satan slithered into the garden to disrupt the unity by disrupting the order in which God 

created.  When Paul says that a woman is not permitted to teach, he is saying that a woman is 

not permitted to teach in such a way that she would have authority over a man.  This was not 

God’s intension as we see in His created order.   

 

Does this mean that Paul forbids women to do any kind of teaching? If we isolate the first five 

words of 1 Timothy 2:12 from the rest of Scripture, this conclusion might be drawn. But Paul 

tells us in other portions of Scripture that not only can women teach, but they have an 

obligation to teach. In Titus 2:3–5, the older women are urged to be teachers of what is good 

(kalodidaska&louv) so that their training of the younger women might bear rich fruit. In 

Colossians 3:16, Paul is speaking to all the believers in Colosse when he urges them to teach 

(dida&skontev) and admonish one another by singing psalms and hymns and spiritual songs to 

the Lord.  A woman can and should teach.  They are just prohibited from teaching in such a way 

where they have authority over a man.   

 

Summary 

 

There is no woman or man who could possibly say that since there are some restrictions on 

women, then there is nothing valuable for her to do in the ministry of Christ.  The ministries for 

women are endless.  Surely there is more work to do than can possibly be accomplished by men 

                                                           
31

 Kostenberger Andreas J. “Women in the Pauline Mission.”  http://www.cbmw.org pg 11 
32

 Pennington, Kim “Able to teach and Complementarian”  http//www.cbmw.org 



alone.  I am not saying that men could do it if we just had enough time, but women have 

unique abilities. I think about the little ones in our church.  Most often my children’s sermons 

miss the mark.  The kids are attentive for the first minute and then I lose them.  I do not always 

have the patience, the warmth or the skill to make Scripture easy to understand for children.  

Yet, I do have many women who can do what I cannot.  I am so thankful for our Sunday school 

teachers who teach our children about their Savior’s love.  

 

I am so thankful for my wife.  When I tuck my kids in at night and have our special prayers I say, 

“Dear LORD, thank you for the righteousness that you have given us in Christ – a righteousness 

that does not come from the law but by faith in the righteousness of Christ.”  Then, as I look at 

our 3-year-old’s confused face, my wife comes in to save the day with her simple, yet powerful 

words; “Jesus, be with us always because we know you love us.”  I thank my mother who did 

the same for me. I rejoice in the women of our congregation who have made themselves so 

approachable that often people, men and women, come to them for comfort and counsel. This 

is a good thing and a gift to our congregation that I could not live without. 

 

These are not the only examples of how women can serve.  The avenues for women’s service is 

endless.  There is so much to do to advance the gospel of Christ that no woman should fear that 

there is no place for her in ministry.  With Paul’s words concerning women’s roles, we should 

not think of him as prohibiting women’s ministries.  He is merely directing them. 

 

Conclusion 

 

As we read through Paul’s letter to see what he says about women’s service in the ministry, we 

should strive to incorporate the basic order for how men and women should work and live into 

our daily lives.  “Paul’s words should be expressed so that it can be seen and experienced, not 

just inferred from hearing the correct teaching.”
33

  The roles of men and women are an integral 

part of the unity of the body of Christ and the good order that makes that unity possible.   

 

When our world struggles with one of God’s teachings like the roles of men and women, 

individuals try to shout their opinions the loudest, and that only adds to the disharmony. In 

order to be united in this area, we can’t depend on our own thoughts or emotions – we can’t go 

out singing our own melodies to God’s song. We need to look to his guidance and direction in 

his Word.  Then, with voices singing in unison, the Holy Spirit enables and empowers us to sing 

in harmony, as men and women, the glorious praises of Him who brought us out of darkness 

into his wonderful light.  May God grant it for us and our churches!   
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