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Change 

 

I vaguely remember the change from KJV to NIV.  I was too young really, but Sunday School memory work had 

already pounded some Bible verses deep into my mind and my heart so that the KJV still crawls around 

somewhere—back there.  Teaching the Catechism to the kids became a bit more challenging when “they” dared 

to revise David P. Kuske’s blue book.  The kids wonder why I get so caught up on using God’s name 

“superstitiously” and rarely teach the timeless prohibition against “witchcraft.” 

 

Any “change” to the Word of God is a big topic because we recognize that’s what it is: “We also thank God 

continually because, when you received the word of God, which you heard from us, you accepted it not as the 

word of men, but as it actually is, the word of God, which is at work in you who believe.” (1 Thessalonians 2:13)
1
  

Or, 2 Peter 1:21 says, “For prophecy never had its origin in the will of man, but men spoke from God as they 

were carried along by the Holy Spirit.”
2
  God’s Word is where he brings to us his very best gifts: the power of his 

gospel, the forgiveness of sins, life and salvation, even guidance in our lives as his dear children.  Not only that, 

we have God’s clear warning, “The word of the LORD came to me: "Say to those who prophesy out of their own 

imagination: 'Hear the word of the LORD!... Their visions are false and their divinations a lie. They say, "The 

LORD declares," when the LORD has not sent them; yet they expect their words to be fulfilled.  Have you not 

seen false visions and uttered lying divinations when you say, "The LORD declares," though I have not spoken?  

"'Therefore this is what the Sovereign LORD says: Because of your false words and lying visions, I am against you, 

declares the Sovereign LORD.” (Ezekiel 13:2b, 6-8)  When picking any translation we want to take the greatest 

care that what it is saying is what “the LORD declares” and nothing else.
3
 

 

The Committee on Bible Translation (CBT) was formed in 1965.  It is simply following their charter when it 

introduces changes to its own translation of the Bible, the New International Version.  “From its inception in the 

1960’s, the team behind the NIV has recognized that Bible translation is a never-finished work. As more and 

more information becomes available about the biblical world and biblical languages, and as English usage 

develops and changes, the NIV also needs to change to maintain and strengthen its focus on transparency to the 

original text and ease of understanding for readers. Under the terms of the NIV charter, the CBT meets every 

year to monitor these changes and to reflect them in periodic updates to the text. The 2011 update is the latest 

fruit of this process.”
4
  That philosophy ought not to bother too many.  With all the different translations of the 

Bible out there, they certainly have that prerogative.  The actual change that presents us with the challenge is 

this: “As we stated at the NIV update announcement in September 2009, we will not be releasing any new 

                                                           
1
 Note a small translation change in NIV2011: “We also thank God continually because, when you received the word of God, which you heard 

from us, you accepted it not as a human word, but as it actually is, the word of God, which is indeed at work in you who believe.” 
2
 Note another slightly bigger translation change in NIV2011: “For prophecy never had its origin in the human will, but prophets, though human, 

spoke from God as they were carried along by the Holy Spirit.” 
3
 With all the challenges in translating, that is far easier said than done.  As is often reminded, “There is no perfect translation.” 

4
 http://www.biblica.com/niv/translation-status/ 
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products in either the 1984 or TNIV texts after the updated NIV has been published.”
5
  That’s the different part.  

We won’t be able to easily find the NIV Bibles that are currently in many of our pews.  Plus, there are some fuzzy 

(to me) copyright issues about continuing to use NIV1984 in publications and maybe even bulletins. 

 

But, you know all that. 

 

This paper will not deal with the two most prominent discussions concerning the changes from NIV1984 to 

NIV2011.  It will not address issues related to gender inclusivity or Messianic prophecies.  It will look at the other 

changes that you will most often encounter and that will most affect you and your people in your normal course 

of teaching should our synod and your church decide to transition to NIV2011.  This paper doesn’t have a great 

deal of depth to it.  It perhaps will give you a few “heads up.”  And hopefully, it generates a little conversation 

about choices in translation. 

 

NIV2011 Other Issues 

 

You perhaps have been there, but a good place to get a handle on where the CBT was heading with its revision 

of the NIV and where it thinks it has done best is http://www.niv-cbt.org/niv-2011-overview/translators-notes/.  

They emphasize “that about 95% of the text of the updated NIV is exactly the same as the 1984 text it replaces.”   

When it comes to any changes, 70% of the committee
6
 had to agree to the particular change.   

 

Where did they tend to make changes?  They stress “contemporary biblical scholarship,” “shifts in English idiom 

and usage,” and “concern for clarity.”  Thanks to ET an “alien” is from outer space and we would better 

understand “foreigner.”   Progress in scholarship makes the “inn” of Bethlehem that had no room into no 

available “guest rooms.”
7
  Progress in scholarship clarifies that “a`rpagmo.n” is better translated “something to 

be used to one’s own advantage”
8
 rather than “something to be grasped.”  To be more clear, it’s now “uncle 

Laban” rather than “Laban, his mother’s brother.”  The CBT gives another example of clarification: “The Greek 

relative pronoun in Matthew 1:16b is feminine singular, making it clear that the ‟whom” in the phrase ‟of whom 

was born Jesus, who is called Christ,” refers back only to Mary, not to both Mary and Joseph. Rephrasing this 

half-verse as, ‘and Mary was the mother of Jesus who is called the Messiah,’ makes this crystal clear.”
9
 

 

In this web article, the CBT itself asks, “What other improvements have been made?”  They highlight the 

following: 

 

1. ‟Saints” often becomes ‟God’s people,” ‟the Lord’s people,” ‟the Lord’s holy people” 

and the like. 

2. Certain uses of ‟Christ” are now ‟Messiah.” 

3. More uses of ‟spirit” and related forms, especially in Paul’s letters, are now capitalized. 

4. Some occurrences of ‟Jews,” especially in John, have become ‟Jewish leaders” or 

something similar. 

5. Most occurrences of ‟sinful nature” have become ‟flesh.” 

6. Translations that leave open important scholarly options have often been chosen. 

7. There aren’t nearly as many ‟O”s but a number of additional ‟for”s. 

 

                                                           
5
 Ibid. 

6
 From this website: “As of August 2010, the committee was comprised of twelve American scholars, two British scholars and one Indian scholar. 

Of the fifteen committee members, thirteen are men and two are women. Most of the major theological traditions of Protestant evangelicalism 

are represented. The committee prizes denominational diversity as well: Current members belong to Baptist, Presbyterian or Reformed, Anglican, 

Pentecostal, and independent denominations and churches. If past committee members are included, this diversity becomes even greater.” 
7
 Now that’s an annoying change because what former WELS Sunday Schooler/Day Schooler doesn’t have Luke 2 perfectly memorized from years 

of Christmas programs! 
8
 One word in Greek, eight in English! 

9
 http://www.niv-cbt.org/niv-2011-overview/translators-notes/ 
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Let me address some of these (the first five) briefly: 

 

(1)  The reason that the saints have from their labors rested in the NIV2011 is for clarity.  The CBT thinks that the 

average person hears “particularly good person when they hear the word ‘saint,’”
10

 rather than a person 

declared holy by God through faith in Jesus Christ.  The NIV2011 wants people to see clearly that the term 

“saints” is equal to “all believers” in its Biblical usage.  So, they use translations like “God’s people.” 

 

Of all the translations seemingly most familiar to us (KJV, NKJV, ESV, NIV1984, NASB, HCSB) the NIV2011 is the 

only one that never uses the word “saint.”
11

  Its absence in the New Testament is particularly where some have 

concerns. 

 

“The phrase “hoi hagioi” (“the saints / the holy ones”) occurs 61 times in the Greek of the New 

Testament.  In 22 of those instances, NIV 2011 translates “holy people” or “holy ones.”  This 

would be acceptable, except that in 17 of those 22 cases, the word “God’s” or “his” are added as 

modifiers even though there is no equivalent form in the Greek… The question is not whether or 

not “the holy people” belong to God.  Of course they do!  It is obviously not introducing any 

false doctrine to call “the holy people” “God’s holy people.”  The issue is not one of doctrine, 

but one of faithfulness to the inspired words… the idea of “belonging to God” is not there in the 

Greek text, nor is it required to complete the thought in most of the cases where the NIV 2011 

adds it to “holy people.”  Its addition seems rather capricious.
12

 

 

For the teacher of God’s Word, neither choice in translation makes his work much easier.  Thanks in large part to 

Roman Catholicism, whenever the word “saint” appears on the pages of Scripture as in Ephesians 1:1, he would 

have to explain that this word at its root means “holy (ones).”  He would likely use the opportunity to show that 

a saint is not a “super-Christian,” that really all believers in Jesus Christ receive that wonderful title as a gift from 

God, that a person is not holy by nature because of inherited sin, that a person cannot make himself holy by 

extremely good conduct or miraculous works, that a person is not even all of a sudden or through some process 

made holy as if sin no longer exists for that person, but that through faith alone in Jesus Christ by grace alone 

God declares that individual “holy,” innocent, guilt-free.  On the other hand, if NIV2011 wants to say “God’s holy 

people” in Ephesians 1:1, the good teacher would likely use the opportunity to say, “The Greek here is hagios.  

In Latin it’s sanctus.  In English, we used to say “saints.””  And then he has to go back to the top of this paragraph 

and explain. 

 

I myself prefer to keep the “saints” in God’s Word.  It’s a beautiful word that gives a natural teaching moment.  

For the reader, it gives them a word to stumble on: “How are these people in Ephesus called ‘saints?’”  “Bland” 

translations like “God’s holy people” can too easily be read over with little thought.  In this case, I say let the 

translator translate and let the teacher teach.  I agree with this opinion: “the NIV2011 actually reinforces that 

idea [that saints are uber-Christians—italics added], since the average Christian loses the title ‘saint’ in their 

novel translation, while ‘the Saints’ recognized by the Roman Catholic Church continue to be called ‘the 

Saints.’”
13
 

 

(2)  NIV2011 prefers “Messiah” over “Christ” wherever it was reflecting that well-known title, “the coming 

deliver of the Jews.”  It helps, they suggest, emphasize that it is a title more than “a second name for Jesus.”
14

  

Some have questioned how useful this is and how consistent the CBT translates.  Like the issue with “saints,” it 

seems either translation will provide the teacher the good opportunity to explain and show the connection 

between Old Testament prophecy and New Testament fulfillment.  If you start with “Christ” you’ll eventually 

                                                           
10

 Ibid. 
11

 http://www.intrepidlutherans.com/2011/08/issues-with-niv-2011-saints-are-no-more.html 
12

 Ibid. 
13

 Pastor Paul Rydecki.  http://www.intrepidlutherans.com/2011/08/issues-with-niv-2011-saints-are-no-more.html 
14

 http://www.niv-cbt.org/niv-2011-overview/translators-notes/ 
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have to teach the Hebrew for this word is “Messiah.”  If you start with “Messiah” you’ll have to say, “In Greek 

this is ‘Christos.’  Personally, at first I thought it might be a bit odd for readers, but (again, personally) I did not 

find it to be awkward or unfamiliar in reading.  To me, it reads just as naturally and I anticipate people either not 

noticing or even liking this change.
15

  I think it stands a good chance of accomplishing what the CBT desires. 

(3)  Do we got the Spirit or no?  As you know, Greek does not distinguish between upper-case and lower-case 

as in English.  I remember that being a big conversation in exegetical classes in college and at the Seminary: 

“Should this be a capital ‘S’ or lower-case ‘s’?”  Oh, the debates!  But, the NIV2011 has put an end to that fun. 

“The sense of scholarship today is that ‟spirit” was not widely used in the ancient Mediterranean world for the 

disembodied part of a human being.
 16

  The committee therefore decided to capitalize ‘spirit’ whenever a 

reference to the Holy Spirit made good sense in a given context.”
17

  I think
18

 that 2 Timothy 1:7 reflects their new 

preference.  The NIV1984 translates, “For God did not give us a spirit of timidity, but a spirit of power, of love 

and of self-discipline.”  The NIV2011 translates the same Greek, “For the Spirit God gave us does not make us 

timid, but gives us power, love and self-discipline.”   That said, both NIV1984 and NIV2011 translate 1 

Thessalonians 5:23 the same, “May your whole spirit, soul and body be kept blameless at the coming of our Lord 

Jesus Christ.”  This stated preference also at times leads to some other awkward and interesting translations.
19

  

As for teaching, this new preference, while stated so definitively as based on “scholarship today,” still clearly 

leaves some exegetical questions to be answered and explained on numerous occasions in a Bible class or 

sermon.  The fact that they mention it makes it seem like a big deal to the CBT.  But “scholarship” aside (whether 

it is correct or not), I don’t find where it made a big impact on translation from 1984 to 2011. 

 

(4)  The switch to “Jewish leaders” seems weak and unnecessary.  It is clear from the gospels that not every Jew 

rejected Jesus.  But for the sake of racial sensitivity perhaps, the translators felt compelled to add some words in 

translation.  I can’t see this impacting teaching necessarily, but it is inconsistent.  The Old Testament prophets 

are filled with “blanket” condemnations of God’s chosen people when there is clearly always a remnant.  The 

CBT doesn’t seem compelled to help out the Holy Spirit on those occasions. 

 

(5)  The switch from “sinful nature” to “flesh” is welcome by many I have found.  They tend to be of an Arminian 

persuasion with a touch of perfectionism (I can keep a leash on my sa,rx and in that way I can actually be as 

obedient as God wants me to be).  They reject the notion that the believer has a sinful nature or inherited sin.  

They seem to want to see in “flesh” simply natural human desires.  For example, it’s only natural if a guy smells 

his neighbor’s barbecue that he gets hungry for a juicy steak.  Natural, not sinful.  But, the CBT rides the fence in 

this as they say “most occurrences of ‘sinful nature’ have become ‘flesh,’” leaving the anti-“sinful nature” crowd 

upset.  In Romans 7:18 and 25 where this is arguably most critical, the NIV2011 maintains the translation of 

“sinful nature” for “sarki,.”20
  The change to “flesh” is not necessarily a problem for teaching.  It is quite literal to 

the Greek.  Since “sa,rx” has a few different meanings/connotations, most appearances of flesh will leave the 

teacher with the need to explain, “This refers to all living creatures” or “skin” or equal to the “body” or even 

“sinful nature.”  

                                                           
15

 This use of “Messiah” rather than “Christ” is the preference in the HCSB translation as well. 
16

 Disembodied part of a human being?  Our “dog” notes define: “The soul (or spirit) is that divinely created, non-material (spiritual) part of man’s being 

which is the seat of life and of man’s thinking, willing, and feeling and which will never cease to exist. It is the counterpart to the material part of his being, 

the body, which is the organ through which the soul functions. It distinguishes man from the animals, which have no soul and therefore no personality.”  

Or as Luther said, “It is the house where Faith and God’s Word are at home.” 
17

 http://www.niv-cbt.org/niv-2011-overview/translators-notes/ 
18

 I just don’t find many (if any) occurences where the thought of “disembodied part of human being” was replaced by “Holy Spirit (capital “S”).” 
19

 In Revelation 22:6 “kai. o` ku,rioj o` qeo.j tw/n pneuma,twn tw/n profhtw/n avpe,steilen” is translated in NIV2011, “The Lord, the God 
who inspires the prophets, sent…”  Interestingly, 1 Peter 4:6 remains unchanged as it juxtaposes “body” and “spirit.”  Also James 4:5 remains 

unchanged in the text with a lower-case “s,” but is footnoted with a capital “S.”  James 2:26 still states, “As the body without the spirit is dead, so 

faith without deeds is dead.”  I’m not sure what the CBT thinks of “For the word of God is alive and active. Sharper than any double-edged sword, 

it penetrates even to dividing soul and spirit, joints and marrow; it judges the thoughts and attitudes of the heart” as translated in NIV2011.  

NIV2011 still translates 2 Corinthians 7:1, “Therefore, since we have these promises, dear friends, let us purify ourselves from everything that 

contaminates body and spirit, perfecting holiness out of reverence for God.”  Luke 24:39 translates “pneuma” as “ghost.”  Maybe, I don’t get the 

scholars’ point? 
20

 Romans 7:25 does change from “sinful nature” to “flesh.” 
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NIV2011 Most Important Translation Changes (from Their Point of View) 

 

“We include here a list of seven of the more well-known texts that have been updated in this new revision of the 

NIV.”
21

  These include Psalm 23:4 (“the valley of the shadow of death” becomes “darkest valley” with a footnote 

to the NIV1984 translation), Malachi 2:16 (divorce is still bad, but it’s no longer that God hates it), 2 Corinthians 

5:17 (“he is a new creation” becomes “the new creation has come” with a footnote to the NIV1984 translation 

updated for gender inclusiveness), 1 Thessalonians 2:14b-15a (a move of a comma to remove the implication 

that all Jews killed Jesus Christ), Philemon 6
22

, Hebrews 2:6-8 and 1 John 2:16.  I will leave most of these for you 

to evaluate as to whether or not they are welcome changes.  The ones that appear as well in the Blue Catechism 

as proof passages I will address in the following section. 

 

Key Passages Affected in the Updated Translation (NIV2011) 

 

Again, this paper will not address issues specific to gender inclusivity or Messianic prophecies.  Its goal is to 

highlight other passages that you will regularly encounter in teaching the Word of God (e.g. Bible Study, BIC, 

Catechism class).  The approach to this was simple.  I found passages that people had identified as changed and I 

compared them with the index of Scripture passages in the Blue Catechism.
23

  When I found a match, I 

attempted to analyze the change and its impact on teaching, if any.  What follows is that analysis. 

 

An interesting website concerning the NIV2011 update is found at 

http://www.slowley.com/niv2011_comparison/index.html.  It gives a number of statistics regarding the 

translation changes in NIV2011.  One page lists the “500 most changed verses between the NIV1984 and 

NIV2011.”  A large number of these passages I noticed are from the list of laws in the Mosaic covenant.  Another 

easy way to earn a place on this list is to have issues pertaining to gender inclusivity.   

 

Of the 500 most changed verses listed, only 47 are listed in the index of Scripture passages in the Blue 

Catechism.  Of these, many are inconsequential.  A few did stand out slightly. 

 

Another interesting report concerning the NIV2011 update is the succinctly named “The Unedited Comments of 

NIV2011 Reviewers From a Survey Conducted for the WELS Translation Evaluation Committee January-February, 

2011 Mostly Reporting Significant Weakenings (With Some Significant Improvements + General Comments).”
24

  

The reviewers were faculty members of WLS and MLC, members of the COP and editors at NPH.  They were 

instructed to identify and comment on passages with a significant weakening in translation.  Later, they were 

instructed to do the same for significant improvements.  The review has admittedly a “high level of 

inconsistency” because the reviewers approached the assignment with a good deal of diversity. 

 

I also compared the verses identified in this review (both positive and negative) with the Scripture Index of the 

Blue Catechism.  If a passage is simply listed below with minimum comment (grey box) it is because it was 

addressed in some way in the WELS review but I didn’t find its impact on the use of the passage in the Blue 

Catechism significant.  If there’s any further commentary it’s because I did find its impact more significant. 

 

 

                                                           
21

  http://www.niv-cbt.org/niv-2011-overview/translators-notes/ 
22

 Ibid.  From the CBT, “Paul loves to praise his addressees for qualities that he describes with a pair of nouns, the second being a subjective 

genitive. 1 Thessalonians 1:3 offers a classic example, in which ‟your work of faith, labor of love and endurance of hope” means ‟your work 

produced by faith, your labor prompted by love, and your endurance inspired by hope.” That is probably what Paul is doing here, too, as he 

praises Philemon’s ‟fellowship [koinōnia] of faith.” In a little letter in which Paul is the one who has evangelized Onesimus (v. 10) but Philemon is 

known for refreshing the hearts of the Lord’s people (v. 7), it is much more likely that Paul is praying for this spirit of concern to enable Philemon 

to welcome Onesimus back home and not punish him, rather than praying for Philemon to become an outgoing evangelist.”   
23

 I reserve the right to also point out other passages I found to be important changes that aren’t found in the blue catechism. 
24

 That report is found entitled “Assessment Comments” at this web page: “http://www.wels.net/news-events/forward-in-christ/bible-revision-

new-international-version-2010” 
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The Bible (1-17) 

 

Passage:  1 Corinthians 2:13 (10), 2 Peter 1:21 (10, this passage teaching verbal inspiration is perhaps a bit 

clearer and better reflects the Greek), Colossians 2:14 (16, see The Third Commandment for 

further commentary.) 

The Law (18-33) 

 

Passage:  Psalm 19:7 (27), Romans 12:1 (33, see The Creed, First Article for more commentary), 1 Timothy 

1:10 (31, changes “for adulterers and perverts” to “for the sexually immoral, for those practicing 

homosexuality.”  The NIV2011 has more specific language here concerning homosexuality 

(avrsenokoi,taij) and elsewhere.) 

 

 

The 1
st

 Commandment (34-40) 

 

Passage:  Daniel 3:1,17 (35, feet is changed back to “cubits” and “save” becomes “deliver”), Luke 12:18 

(141) 

 

 

The 2
nd

 Commandment (41-52) 

 

Passage:  2 Samuel 6:12 (168) 

 

 

The Third Commandment (53-62) 

 

Passage: Colossians 2:14 

Question(s) 120 

 

Greek evxalei,yaj to. kaqV h`mw/n ceiro,grafon toi/j do,gmasin o] h=n 
u`penanti,on h`mi/n( kai. auvto. h=rken evk tou/ me,sou proshlw,saj auvto. 
tw/| staurw/|\ 

1984 He forgave us all our sins, 
14 

having canceled the written code, with its regulations, that 

was against us and that stood opposed to us; he took it away, nailing it to the cross. 

2011 He forgave us all our sins,
 14 

having canceled the charge of our legal indebtedness, which 

stood against us and condemned us; he has taken it away, nailing it to the cross. 

HCSB He made you alive with Him and forgave us all our trespasses. 14 He erased the certificate 

of debt, with its obligations, that was against us and opposed to us, and has taken it out of 

the way by nailing it to the cross. 

 

The NIV2011 translation here is listed as a “significant weakening” in the WELS review.   

 

Issue: In studying the 3
rd

 Commandment we recognize that the Sabbath, that holy day of rest, found its 

fulfillment in Jesus Christ (Matthew 11:28,29).  As Colossians 2:17 says, “These (e.g. Sabbath 

day) are a shadow of the things that were to come; the reality, however, is found in Christ.” 

Therefore, we believe and teach, “This special will of God is no longer in effect since Christ 

fulfilled the Old Testament Sabbath by giving us the true rest, the forgiveness of sins.”  But, does 

Colossians 2:14 intend to further that thought, that the Mosaic Law has been fulfilled and set 

aside as a shadow of Christ or does it emphasize that our guilt of sin has been cancelled in 

Christ? 
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Translation: “ceiro,grafon” only appears here in the New Testament.  The WELS reviewer writes, “The 

lexicons generally agree that outside of the NT this typically refers [to] a bond or obligation 

signed by a debtor or contractor.”  The NIV2011 follows that thought.  And you end up with a 

verse that emphasizes what it means that God forgave us our sins (see end of verse 14): he 

canceled our debt.   Literally, however, the word “ceiro,grafon” means “hand-written note.”  

Add to that “toi/j do,gmasin” which often refers to the rules and regulations of the Mosaic 

Law and you are encouraged to lean towards that Law of God written down at Mount Sinai, 

recorded for us by Moses in the Pentateuch.  Add to that the context (verses 16,17) that 

addresses specifically the “shadow” purpose of such Old Testament regulations and the 

NIV1984’s translation, “having cancelled the written code,” seems better.  For the teacher, if the 

NIV2011 is used, he will still have both truths in this section (Colossians 2:13-17), but there is 

now more emphasis on the removal of guilt, and less strong language to show “why this special 

will of God is no longer in effect for us today.” 
 

 

The Fourth  Commandment (63-78) 

 

Passage:  Ruth 1:17 (69), Hosea 4:3 (66, “the land mourns” becomes “the land dries up”), Matthew 22:20 

(338), 1 Timothy 5:8 (67), Romans 13:4 (64, from “500 most changed.”  Gender-inclusive.) 

 

Passage: 2 Kings 2:23,24 

Question(s) 71 

 

Hebrew ry[iêh'-!mi Waåc.y" ‘~yNIj;q. ~yrIÜ['n>W %r,D,ªb; hl,ä[o 
ŸaWhåw> lae_-tyBe( ~V'Þmi l[;Y:ïw:  

`x;re(qe hleî[] x;reÞqe hleî[] Alê Wrm.aYOæw: ‘Ab-
WsL.q;t.YIw: 

1984 
23 

From there Elisha went up to Bethel. As he was walking along the road, some youths 

came out of the town and jeered at him. “Go on up, you baldhead!” they said. “Go on up, 

you baldhead!” 

2011 
23 

From there Elisha went up to Bethel. As he was walking along the road, some boys came 

out of the town and jeered at him. “Get out of here, baldy!” they said. “Get out of here, 

baldy!” 

HCSB From there Elisha went up to Bethel. As he was walking up the path, some small boys came 

out of the city and harassed him, chanting, “Go up, baldy! Go up, baldy!” 

 

The NIV2011 translation here is listed as a “significant weakening” in the WELS review.  This passage is also listed 

in the “500 most changed.” 

 

Issue: This is a great passage to illustrate how “God forbids us to disobey, dishonor or anger our 

parents or others in authority.”  The NIV2011 doesn’t change that, but its translation takes away 

some of the “oomph.” 

 

Translation: “hleî[]” means to “go up, ascend.”  It’s only at the beginning of chapter 2 that Elijah “goes up, 

ascends” into heaven in a whirlwind.  If you keep that language, which is an appropriate 

translation, it seems possible that these unruly boys were not just mocking a bald guy, but they 

were actually mocking God’s called ministers of the Word.  Both are a sin, but the serious nature 
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of such 4
th

 commandment disobedience is more clearly portrayed with “go up.”  It’s small 

wonder that two bears came out of the woods and mauled those 42 kids.  The NIV1984 helps 

me teach this commandment, but I am not sure why the NIV2011 makes the change it does. 

 

 

The Fifth Commandment (79-88) 

 

Passage:  Matthew 5:22 (370), Romans 13:4 (81, from “500 most changed.”  Gender-inclusive.) 

 

 

The Sixth Commandment (87-98) 

 

Passage: 2 Samuel 11:4 (411), Psalm 51:6 (96), 1 Corinthians 6:9 (93, from “500 most changed.”) 

 

Passage: Genesis 2:24 

Question(s) 87,88,89 

 

Hebrew `dx'(a, rf"ïb'l. Wyàh'w> ATêv.aiB. qb;äd'w> AM=ai-ta,w> 
wybiÞa'-ta, vyaiê-bz"[]y:¥ ‘!Ke-l[;  

1984 
24 

For this reason a man will leave his father and mother and be united to his wife, and they 

will become one flesh. 

2011 
24 

That is why a man leaves his father and mother and is united to his wife, and they 

become one flesh. 

HCSB This is why a man leaves his father and mother and bonds with his wife, and they become 

one flesh. 

 

The NIV2011 translation here is listed as a “weakening” in the WELS review. 

 

Issue: The NIV2011 with its “that is why” makes this passage seem more like a description of marriage 

rather than a prescription of marriage.  Do we get married in the way we do because this is the 

way it happened or because this is the way God wills it?  The Blue Catechism uses this passage 

(along with Matthew 19:5,6 and Romans 7:2) to teach “According to God’s Word marriage is a 

life-long union of one man and one woman.”  “That is why” can leave the reader thinking that 

marriage just sort of happened in this way rather than this is how God designed marriage. 

 

Translation: “‘!Ke-l[” typically introduces a fact.  Jesus quotes this verse (e[neka tou,tou) in Matthew 

19:5 giving it the weight of a prescription rather than simply a description.  This is not just 

Adam’s observation or the way he did things (and the rest of people who followed him).  It’s 

Moses, thousands of years later, inspired by the Holy Spirit who lays this out for all (n.b. Adam 

did not have a mother and father): This is how God designed marriage, one man, one woman, 

two become one flesh.  Any translation that leaves the impression that marriage is just a 

development of history rather than a design of God is weaker.  The teacher may have a little 

more work to show this passage gives God’s divine design for marriage, but I can easily see how 

one might argue that “that is why” is not as weak as the WELS reviewer thinks. 

 

 

Passage: Ruth 4:13, Genesis 4:1 

Question(s) Not Applicable 
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Hebrew !yIq;ê-ta, dl,Teäw: ‘rh;T;’w: AT=v.ai hW"åx;-ta, [d;Þy" 
~d'êa'h'äw>  

1984 Adam lay with his wife Eve, and she became pregnant and gave birth to Cain. 

2011 Adam made love to his wife Eve, and she became pregnant and gave birth to Cain. 

HCSB Adam knew his wife Eve intimately, and she conceived and gave birth to Cain. 

 

This passage did not get the attention of the WELS reviewer (Ruth 4:13 did).  Personally, I don’t like the 

NIV2011’s modern translation.  If “lay with” is not contemporary and clear, I’d prefer something like “had sexual 

relations.”  Everyone “knows” what that means and “sexual relations” is not the common term (as is, “made 

love”) used in pop music or pop conversation for having sex with your girlfriend (IMHO).  “To make love” could 

be seen unnecessarily by some Bible Study attendees as a bit vulgar.  Why translate it that way? 

 

 

Passage: Matthew 19:9 

Question(s) 90 

 

Greek le,gw de. u`mi/n o[ti o]j a'n avpolu,sh| th.n gunai/ka auvtou/ mh. evpi. pornei,a| kai. 
gamh,sh| a;llhn moica/taiÅ 

1984 
9 

I tell you that anyone who divorces his wife, except for marital unfaithfulness, and 

marries another woman commits adultery.”  

2011 
9 

I tell you that anyone who divorces his wife, except for sexual immorality, and marries 

another woman commits adultery.” 

HCSB And I tell you, whoever divorces his wife, except for sexual immorality, and marries 

another, commits adultery.” 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review. 

 

Issue: What is the clearest wording for a passage that helps teach that “a married person sins if he or 

she divorces the marriage partner for any reason except marital unfaithfulness or desertion?” 

 

Translation: “pornei,a” is fornication and would include marital unfaithfulness, but sexual immorality is also 

correct and broader in meaning.  This translation will probably be helpful to the teacher if 

someone tries to raise a form of the “Clinton” defense. 

 

 

The Seventh Commandment (99-107) 

 

Passage:  1 Timothy 5:8 (101), James 2:16 (105) 

 

 

The Eighth Commandment (108-116) 

 

Passage:  2 Samuel 12:14 (113), 1 Timothy 5:13 (110, “Gossip” in the NIV1984 is a bit more direct for 

teaching this commandment, but is it a good translation?  The NIV2011 perhaps captures the 

Greek better with “busybodies who talk nonsense.”) 

 

 

The Ninth and Tenth Commandments (117-132) 
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Passage:  Galatians 5:17 (131, see The Creed, 3
rd

 Article for further commentary), Philippians 2:4 (122, in 

teaching us to have holy desires that seek to help our neighbor rather than cover, this passage is 

cited.  It is even stronger in NIV2011 because “only” is dropped which is not in the Greek text 

anyway.) 

 

 

 

 

 

 

Passage: 1 Corinthians 7:17 

Question(s) 120 

 

Greek Eiv mh. e`ka,stw| w`j evme,risen o` ku,rioj( e[kaston w`j ke,klhken o` qeo,j( 
ou[twj peripatei,twÅ  

1984 
17 

Nevertheless, each one should retain the place in life that the Lord assigned to him and 

to which God has called him. 

2011 
17 

Nevertheless, each person should live as a believer in whatever situation the Lord has 

assigned to them, just as God has called them. 

HCSB However, each one must live his life in the situation the Lord assigned when God called 

him. 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review.  I don’t know that I 

agree.  This passage also is in the list of “500 most changed” passages. 

 

Issue: This passage is used in the Blue Catechism to answer the question, “What does God teach us by 

adding the words ‘or anything that belongs to our neighbor’?”  The answer given is, “By adding 

these words God teaches us always to be content with everything in our life so that we do not 

covet anything that belongs to our neighbor.”  Along with Philippians 4:13 and Hebrews 13:5 

these passages are great for teaching God’s people about “contentment.”  The question here 

between these two translations (NIV1984 and NIV2011) is, “Does 1 Corinthians 7:17 emphasize 

contentment in our God given vocations or not (the NIV2011 is more a general encouragement 

to sanctified living)?” 

 

Translation: “evme,risen” means “he divided” like portions on a plate.  God gives one person this and 

another that.  He gives one person this amount and another that amount.  This word is used 

elsewhere in the context of a God-given “vocation.”  God has “divided” each person up (you are 

this, you do that, you serve him).  God has called each person.  The NIV2011 wants that to be a 

calling to be “a believer.”  But, the context goes on to talk about circumcision (are you a Jew or 

Gentile?), about slaves and even about virgins.  It seems the congregation raised questions 

concerning what these folks in such circumstances should do (if anything) when they become 

believers in Jesus.  Verse 24 which NIV2011 only changes for gender inclusivity also emphasizes 

contentment in your vocation(s), “Brothers, each man, as responsible to God, should remain in 

the situation God called him to.”  New faith in Jesus is not an excuse to try to force a change in 

your God-given vocation or another’s.  The WELS reviewer calls the NIV2011 “the more accurate 

translation.”  But, I must respectfully disagree.  The questionable addition of the word 

“believer”
25

 and the context speak more favorably toward the NIV1984.  For the teacher of the 

                                                           
25

 There is nothing I find in the broader context (all of chapter 7) that would hint that Paul is concerned directly at this moment about the 

doctrine of “conversion,” a calling “to the fellowship of Christ” (WELS reviewer).  The WELS reviewer writes to support this thought that this is 

about a “calling to life in Christ” by saying, “Thus even if we change some of the features of our identity and circumstances, as when a single 
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Blue Catechism, this passage becomes less usable as a verse to directly teach contentment as 

we look at our neighbor’s seemingly “better” life (in his God-given calling).  Such a thought can 

only be derived from the general encouragement toward Christian sanctification in the NIV2011 

translation. 
 

 

 

Passage: Philippians 4:13 

Question(s) 120 

 

Greek pa,nta ivscu,w evn tw/| evndunamou/nti, meÅ 
1984 

13 
I can do everything through him who gives me strength.  

2011 
13 

I can do all this through him who gives me strength. 

HCSB I am able to do all things through Him who strengthens me. 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review.   

 

Issue: This passage (actually 4:11-13) is used in the Blue Catechism to teach us “to be content with 

everything in our life so that we do not covet anything that belongs to our neighbor.”  But, does 

verse 13 say “I can do everything” or “I can do all this?”   

 

Translation: The key to translating this section well is to not forget the context.  The NIV1984 sounds too 

much like the good, old-fashioned Americanism, “You can do whatever (everything) you set your 

mind to” only Christianized “through him (Christ) who gives you strength!”  Yippee!  That makes 

a great t-shirt slogan.  But, the context is the previous verses: “I am not saying this because I am 

in need, for I have learned to be content whatever the circumstances. I know what it is to be in 

need, and I know what it is to have plenty. I have learned the secret of being content in any and 

every situation, whether well fed or hungry, whether living in plenty or in want.”  This is about 

the secret of being content  no matter what the circumstance (that’s the “all this”): being “evn 
tw/| evndunamou/nti, me” (in the one who gives me strength).  The CBT accomplishes their 

goal in this verse to keep it from being misapplied.  The teacher is able to better focus the class 

on the Biblical teaching concerning “contentment” with this improved translation. 

 

 

The Conclusion (133-144) 

 

Passage:  Deuteronomy 5:9 (136, gender inclusive, “sins of the parents”), 1 John 2:5 (140, the NIV1984 has 

a subjective genitive, “God’s love is truly made complete in him,” where the NIV2011 has an 

objective genitive, “love for God is truly made complete in them.”   Grammatically it could be 

either.  Objective fits better with the catechism point.) 

 

 

The Creed, The Gospel, The Nature and Characteristics of God (145-150) 

 

Passage:  Colossians 2:14 (146, see The Third Commandment for further commentary), Genesis 1:26 (148, 

from “500 most changed.”  I question the change from “man” to “mankind”  not because it is 

                                                                                                                                                                                                         
person gets married or Paul circumcises Timothy, that is only a minor adjustment in our calling and on a more fundamental level we are 

continuing in the heart of our calling.”  I agree with that statement.  But, in this context Paul says, “Don’t change.  Stay where you are.”  In other 

words, faith in Jesus Christ is not an excuse to change a less-than-desired vocation.  Why would Paul write that “each… should remain in the 

situation God called him to” if he were just meaning “stay a believer?”  But, I don’t know the reviewer to ask him further. 
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not a possible translation, but it clouds the truth that in the fall “man” (Adam) lost that image of 

God and passed on a sinful image to “mankind” (Genesis 5:3).) 

 

 

The Creed, First Article (133-171) 

 

Passage:  Malachi 2:10 (152, gender inclusive, “fathers” becomes “anscestors”)  

 

 

 

 

Passage: Romans 12:1 

Question(s) 147 

 

Greek Parakalw/ ou=n u`ma/j( avdelfoi,( dia. tw/n oivktirmw/n tou/ qeou/ parasth/sai ta. 
sw,mata u`mw/n qusi,an zw/san a`gi,an euva,reston tw/| qew/|( th.n logikh.n latrei,an 
u`mw/n\   

1984  Therefore, I urge you, brothers, in view of God’s mercy, to offer your bodies as living 

sacrifices, holy and pleasing to God—this is your spiritual
26

 act of worship. 

2011  Therefore, I urge you, brothers and sisters, in view of God’s mercy, to offer your bodies as 

a living sacrifice, holy and pleasing to God—this is your true and proper worship. 

HCSB Therefore, brothers, by the mercies of God, I urge you to present your bodies as a living 

sacrifice, holy and pleasing to God; this is your spiritual worship.   

 

The NIV2011 translation here is listed as a “borderline between moderate and significant improvement” in the 

WELS review. 

 

Issue: Where the law sees the will of God as a burden, the gospel gives faith and changes our attitude 

towards the law.  “The Gospel leads us to obey the Law out of thanks to God for our completed 

salvation instead of obeying it to try to save ourselves.”  The gospel finally leads us to worship 

God.  But, what kind of worship is it?  “Spiritual?”  Or “true and proper?” 

 

Translation: “logikh.n” only appears twice in the New Testament (also translated “spiritual” [milk] in 1 Peter 

2:2.  Curiously NIV2011 leaves it as such there.).  “True and proper” is not totally new 

scholarship.  Luther translated this “euer vernünftiger Gottesdienst.”  The Vulgate has 

“rationalem cultum.”  The KJV has “reasonable.”  It stands in apposition to “living sacrifice” 

which is only so helpful to know.  It seems difficult to have a very good translation of this word 

into English.  I am fine with either translation, not knowing any better.  For teaching, with either 

translation it may be better to then refocus the class on the clear and edifying picture of “living 

sacrifices,” that worship from a heart of faith consumes the whole of the Christian life, his every 

thought, word and action. 

 

 

The Creed, Second Article (172-217) 

 

Passage:  Acts 5:31 (199), Ephesians 4:11 (204, from “500 most changed.”) 

 

Passage: Romans 1:3 

Question(s) 173 

                                                           
26

 NIV1984 has “reasonable” in footnote. 



13 | P a g e  

 

 

Greek peri. tou/ ui`ou/ auvtou/ tou/ genome,nou evk spe,rmatoj Daui.d kata. sa,rka( 
1984 

3 
regarding his Son, who as to his human nature was a descendant of David, 

2011 
3 

regarding his Son, who as to his earthly life
27 

was a descendant of David, 

HCSB concerning His Son, Jesus Christ our Lord, who was a descendant of David
 
according to the flesh 

 

The NIV2011 translation here is listed as a “strengthening” in the WELS review. 

 

Issue: This passage is used in the Blue Catechism to show that “Jesus is true man because the Bible 

calls him man.”  But, the NIV2011 translation “earthly life” would suggest this verse is talking 

more about his humiliation than his “human nature.” 

Translation: The Greek is “kata. sa,rka.”  It is a difficult word to translate since it has different meanings and 

some of those different meanings are very important to different doctrines.  With translating, 

context is key.  “A descendant of David” gives a strong push towards “human nature.”  Jesus 

remains a “descendant of David” to this day, even in his glorified state.  Just becoming a man 

was not part of Jesus’ humiliation.  On the other hand, in the immediate following context you 

have “kata. pneu/ma a`giwsu,nhj” connected with Jesus’ resurrection.  This language parallels 

1 Timothy 3:16 and 1 Peter 3:18
28

 which taken together distinguish between Jesus’ state of 

humiliation and his state of exaltation.  If context is key, here it could go either way.  The safe 

translation might be to leave it as something like “according to his flesh” and let the teacher 

explain the possibilities.  But, if we were to use NIV2011 we would not be burdened with a bad 

translation, rather one that communicates the doctrine of Christ’s exaltation.  It may not 

function as well, though, at that point in the Blue Catechism. 

 

 

Passage: 1 Peter 3:19 

Question(s) 198,200 

 

Greek evn w-| kai. toi/j evn fulakh/| pneu,masin poreuqei.j evkh,ruxen( 
1984 

19 
through whom also he went and preached to the spirits in prison 

2011 
19 

After being made alive, he went and made proclamation to the imprisoned spirits 

HCSB In that state He also went and made a proclamation to the spirits in prison 

 

The NIV2011 translation here is listed as a “significant strengthening” in the WELS review. 

 

Issue: In a rarely mentioned doctrine, we believe as our Blue Catechism says that “Christ was exalted 

by descending into hell.”  We teach that “Christ’s descent into hell assures us of his victory over 

the devil...”  Dogmatically, we place his descent into hell at the start of Jesus’ exaltation.  But, 

does this verse hint at Jesus’ exaltation?  What did Jesus do in his descent into hell? 

 

Translation: “evkh,ruxen” means to “herald” or “publicly proclaim.”  We often translate it just as 

“preached” and rightly so.  But, when most people hear “preached” you think of the pastor and 

his sermon in which the hope is the giving and strengthening of faith.  In hell, no such thing is 

possible.  “Proclamation” in the NIV2011 is a more appropriate translation that leaves the 

opportunity to teach that Christ went to hell, like the start of championship parade, to announce 

and demonstrate his victory over sin and Satan. 

 

                                                           
27

 NIV2011 has the footnote here “or ‘who according to the flesh.’” 
28

 Interestingly, none of these passages are used for proof passages in the Blue Catechism in its section on Christ’s exaltation (197-208) 
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 “evn w-|” begins this verse and a relative phrase.  The NIV1984 has it refer back to the Holy 

Spirit in 3:18.  But, there is good reason to think that the “pneu,mati” juxtaposed with “sarki.” 

does not refer to the Holy Spirit, but rather demonstrates the contrast between Jesus’ life of 

humiliation and his exaltation: perhaps translated (v.18), “He was made alive in a spiritual state 

of existence in which (state)…”  That is how the HCSB translates it.  While it clings to its 

preference to translate “pneu,ma” as “Holy Spirit,” the NIV2011 hints at that understanding 

(Christ’s exaltation) by roughly paraphrasing, “After being made alive...”  The CBT no doubt 

recognizes Christ’s descent into hell before his resurrection, so this “being made alive” seems to 

be similar in thought to that “spiritual state,” that exaltation.  For the teacher, NIV2011 is a 

movement in the right direction, making it easier to teach what Jesus Christ did when he went 

to hell (proclamation) and that he went there “alive” which the teacher would have to further 

explain means “in his exalted state.” 

The Creed, Third Article (218-264) 

 

Passage: Acts 2:43 (222,240,245), 1 Corinthians 12:13 (238, see  Baptism for a brief comment on this 

verse.), Philippians 3:9 (256), Romans 5:18 (253, from “500 most changed.”) 

 

Passage: Luke 16:23 

Question(s) 260 

 

Greek kai. evn tw/| a[|dh| evpa,raj tou.j ovfqalmou.j auvtou/( u`pa,rcwn evn basa,noij( o`ra/| 
VAbraa.m avpo. makro,qen kai. La,zaron evn toi/j ko,lpoij auvtou/Å 

1984 
23

In hell, where he was in torment, he looked up and saw Abraham far away, with Lazarus 

by his side. 

2011 
23 

In Hades, where he was in torment, he looked up and saw Abraham far away, with 

Lazarus by his side. 

HCSB And being in torment in Hades, he looked up and saw Abraham a long way off, with 

Lazarus at his side. 

 

The NIV2011 translation here is listed as a “weakening” in the WELS review. 

 

Issue: Does this passage clearly express that “the unbelievers will be separated from God to suffer 

eternal torment in the fires of hell” or just “Hades” (temporarily)at death? 

 

Translation: The Greek is “a[|dh|”  A literal translation would be “Hades.”
29

  But, the question remains: what 

does “hades” refer to in the New Testament?  Is it some temporary underworld prison where 

the wicked await the final judgment?  Nothing in Scripture speaks like this.  Context is key.
30

  In 

the context the rich man is in “torment” and “in agony in this fire.”  Those words fit hell.  Jesus 

also places “Hades” in contrast to heaven.  For teaching, a translation like “Hades” while more 

literal will leave the teacher with a lot more explaining to show that “in the context this is what 

we commonly call ‘hell.’”  It seems advantageous to have the NIV1984 translation here. 

 

Hades
31
 – a|#dhv 
 

 Text  KJV  Luther  Beck  RSV  NIV1984 

                                                           
29

 This is the footnote in NIV1984. 
30

 Compare Luke 10:15 where “Hades” (in the Greek) must also refer to hell as it is contrasted with going to heaven. 
31

 From “A Definitive Study of Gehenna, Sheol, and Hades” by Richard E. Frohmader.  You can find it in the WLS essay file at 

http://www.wlsessays.net/node/581. 
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 I Cor. 15:15 grave Hölle death death death 

 Mt. 11:23 hell Hölle hell Hades depths 

        16:18 hell Hölle hell death Hades 

 Lk. 10:15 hell Hölle hell Hades depths 

        16:23 hell Hölle hell Hades hell 

 Acts 2:27 hell Hölle grave Hades grave 

         2:31 hell Hölle dead Hades grave 

 Rev. 1:18 hell Hölle Hell Hades Hades 

         6:8 hell Hölle hell Hades Hades 

        20:13 hell Hölle grave Hades Hades 

        20:14 hell Hölle grave Hades Hades 

 

 

 

Passage: Romans 3:24,25 (21-25a, 27) 

Question(s) 252 

 

Greek 21  Nuni. de. cwri.j no,mou dikaiosu,nh qeou/ pefane,rwtai marturoume,nh u`po. 
tou/ no,mou kai. tw/n profhtw/n( 22  dikaiosu,nh de. qeou/ dia. pi,stewj VIhsou/ 
Cristou/ eivj pa,ntaj tou.j pisteu,ontajÅ ouv ga,r evstin diastolh,( 23  pa,ntej ga.r 
h[marton kai. u`sterou/ntai th/j do,xhj tou/ qeou/ 24  dikaiou,menoi dwrea.n th/| 
auvtou/ ca,riti dia. th/j avpolutrw,sewj th/j evn Cristw/| VIhsou/\ 25  o]n proe,qeto o` 
qeo.j i`lasth,rion dia. Îth/jÐ pi,stewj evn tw/| auvtou/ ai[mati … 27  Pou/ ou=n h` 
kau,chsijÈ evxeklei,sqhÅ dia. poi,ou no,mouÈ tw/n e;rgwnÈ ouvci,( avlla. dia. 
no,mou pi,stewjÅ 

1984 
21 

But now a righteousness from God, apart from law, has been made known, to which 

the Law and the Prophets testify. 
22 

This righteousness from God comes through faith in 

Jesus Christ to all who believe. There is no difference, 
23 

for all have sinned and fall short of 

the glory of God, 
24 

and are justified freely by his grace through the redemption that came 

by Christ Jesus. 
25 

God presented him as a sacrifice of atonement,
 
 through faith in his 

blood. …  
27 

Where, then, is boasting? It is excluded. On what principle? On that of observing the 

law? No, but on that of faith. 

2011 21 But now apart from the law the righteousness of God has been made known, to which 

the Law and the Prophets testify. 22 This righteousness is given through faith in Jesus 

Christ to all who believe. There is no difference between Jew and Gentile, 23 for all have 

sinned and fall short of the glory of God, 24 and all are justified freely by his grace through 

the redemption that came by Christ Jesus. 25 God presented Christ as a sacrifice of 

atonement, through the shedding of his blood—to be received by faith. … 

27 Where, then, is boasting? It is excluded. Because of what law? The law that requires 

works? No, because of the law that requires faith.
32

 

HCSB 21 But now, apart from the law, God’s righteousness has been revealed—attested by the 

Law and the Prophets 22 —that is, God’s righteousness through faith in Jesus Christ, to all 

who believe, since there is no distinction. 23 For all have sinned and fall short of the glory 

of God.  24 They are justified freely by His grace through the redemption that is in Christ 

Jesus. 25 God presented Him as a propitiation through faith in His blood, … 

 27 Where then is boasting? It is excluded. By what kind of law? By one of works? No, on 

the contrary, by a law of faith. 

                                                           
32

 This verse 27 is not in the catechism, but if the NIV2011 feels compelled to translate “dia. no,mou” as “through the law” why do they add a 

confusing phrase like “that requires” rather than simply leave it “of faith?” 
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The NIV2011 translation for verse 24 here is listed as a “strengthening” in the WELS review. 

 

Issue: Romans 3:9-25 in particular lay out the doctrine of justification by faith alone, by grace alone 

apart from works most beautifully.  The Blue Catechism uses Romans 3:23-26 to teach that “God 

declared guilty sinners to be righteous because Jesus served as their substitute and paid for 

their sins in full.”   

 

Translation: The NIV2011 seems to hope to help the point that Jesus Christ is the Savior of both Jew and 

Gentile, that all are alike under sin, that there is no difference by adding some words here not 

found in the Greek.  The first are “There is no difference between Jew and Gentile.”  The second 

is the second “all” at the beginning of verse 24.  Interestingly, they also do some subtraction 

here: “de. qeou/” is unfortunately missing from verse 22 for unknown reasons.  Maybe the CBT 

feels it is channeling the spirit of Martin Luther who “added” “allein” to verse 28’s “justified by 

faith alone.”  Martin Luther did that because proper German compelled him.  The NIV2011 

additions and subtractions, however, by the CBT to the Greek text are unnecessary.  They stray 

from translating to interpreting and teaching.  And I don’t even find them all that helpful to 

teaching.  The clear connection of the participle “dikaiou,menoi” to its main verb 

“u`sterou/ntai” is sufficient and was reflected well enough in the NIV1984: All those who are 

falling short of a pat on the back from God for good behavior are being declared righteous 

(present participle) as a gift through Jesus Christ’s redeeming work, through faith (verse 25).  I 

don’t know that the two additions are severely detrimental to the translation, though.  Just be 

ready for a second “all” in teaching!   

 

 In this same section I find the change in verse 21 from “a righteousness from God” (NIV1984) to  

“the righteousness of God” (NIV2011) to also be unfortunate.  I understand that the CBT stated 

that they wanted to “leave open important scholarly options”
33

 but the context (apart from law, 

apart from anything we might do) drives you to a source understanding for that genitive.  “From 

God” is a strong testimony to the objective nature of our righteousness.  It was already there in 

God’s plan of salvation, the vicarious atonement of Jesus Christ, but now through Jesus Christ, 

through the Word of God it is “pefane,rwtai” (revealed).  It doesn’t come from us or from our 

decision, but it comes “from God” by God’s grace through a God-given, God-worked faith 

through God’s Word.  That “from God” must always be my very confidence, my only comfort, 

my sure hope and joy.  It is imputed righteousness as Martin Luther came to realize and found 

such great joy.  It is very bothersome then that the CBT left that “from God” out of verse 22.  

Where are they going with this? 

 

 The NIV2011 has improved the translation of verse 25 from “through faith in his blood” to 

“through the shedding of his blood—to be received by faith.”  “Faith in Jesus’ blood”
34

 is an 

awkward phrase with no other Scriptural equivalent. The two prepositional phrases as is usual 

both depend on the verb (here in a subordinate clause).  God is presenting Jesus as the 

“i`lasth,rion” through faith.  And God presents Jesus as the “i`lasth,rion” with all his blood 

(shed at that cross).  Professor Paul Leyrer writes, “With i`lasth,rion Paul takes us to the temple 

and its Most Holy Place. The blood that God commanded to be sprinkled there on the Day of 

                                                           
33

 http://www.niv-cbt.org/niv-2011-overview/translators-notes/.  I could find plenty of other places they could have accomplished that 

preference. 
34

 “While Paul does, occasionally use pi/stiv e0n to denote the object of faith (cf. Gal 3:26; Eph 1:15 Col 1:4; 1 Tim 3:13; 2 Tim 1:13; 3:15), we should also note 

that nowhere else does he make Christ's blood the object of Christian faith.”  From an Exegetical Brief: Romans 3:25  "Through Faith in His 

Blood" by Daniel P. Leyrer can be found in the WLS Essay files at http://www.wlsessays.net/node/1384. 
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Atonement prefigured the blood Jesus would shed at Calvary to pay for our sins and set aside 

God's righteous anger.”
35

 

 

 Overall, besides for the improved translation in verse 25, I am not impressed.  However, you still 

would have a wonderful text where the Holy Spirit inspired the apostle Paul to lay out the 

wonders of his gracious, justifying work in Jesus Christ.  Enjoy teaching it! 

 

 

 

 

 

 

 

 

Passage: 1 Corinthians 3:16,17 

Question(s) 219, 235 

 

Greek Ouvk oi;date o[ti nao.j qeou/ evste kai. to. pneu/ma tou/ qeou/ oivkei/ evn 
u`mi/nÈ 
ei; tij to.n nao.n tou/ qeou/ fqei,rei( fqerei/ tou/ton o` qeo,j\ o` ga.r nao.j tou/ 
qeou/ a[gio,j evstin( oi[tine,j evste u`mei/jÅ 

1984 
 16 

Don’t you know that you yourselves are God’s temple and that God’s Spirit lives in you? 
17 

If anyone destroys God’s temple, God will destroy him; for God’s temple is sacred, and 

you are that temple.  

2011 
16 

Don’t you know that you yourselves are God’s temple and that God’s Spirit dwells in your 

midst? 
17 

If anyone destroys God’s temple, God will destroy that person; for God’s temple 

is sacred, and you together are that temple. 

HCSB Don’t you know that you are God’s sanctuary and that the Spirit of God lives in you? 
 
If 

anyone ruins God’s sanctuary, God will ruin him; for God’s sanctuary is holy, and that is 

what you are. 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review. 

 

Issue: With question 235 in the Blue Catechism, there is a list of other names the Bible gives to all who 

believe in Jesus.  In that list it mentions “the temple of God” referencing 1 Corinthians 3:16,17.  

Does this verse convince us that the individual believer is God’s temple and the Holy Spirit 

dwells in each believer (as Paul teaches in 1 Corinthians 6:19) or does this verse address more 

the congregation of believers (as the temple of God, that the Holy Spirit dwells there)? 

 

Translation: The verbs “evste” are 2
nd

 person plural.  “u`mi/n” is also plural.  In chapter 3 Paul is addressing 

the damage done to the local congregation when there is division.  In order to communicate 

that, the NIV2011 translates “evn u`mi/n” “in your midst” instead of the simple “in you.”  The 

NIV2011 adds the word “together” near the end of verse 17 to again emphasize that this is 

addressing the congregation.  A simple reading in English of the NIV1984 would miss those 

“plural” nuances.  I agree with the WELS reviewer who writes that the NIV2011 translation will 

                                                           
35

 Exegetical Brief: Romans 3:25  "Through Faith in His Blood" by Daniel P. Leyrer can be found in the WLS Essay files at 

http://www.wlsessays.net/node/1384. 
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help the Catechism teacher point out that the “temple of God” is a term the Bible applies to the 

Holy Christian Church. 

 

 

Passage: Galatians 5:17 

Question(s) 233 

 

Greek h` ga.r sa.rx evpiqumei/ kata. tou/ pneu,matoj( to. de. pneu/ma kata. th/j 
sarko,j( tau/ta ga.r avllh,loij avnti,keitai( i[na mh. a] eva.n qe,lhte tau/ta 
poih/teÅ 

1984 
17 

For the sinful nature desires what is contrary to the Spirit, and the Spirit what is contrary 

to the sinful nature. They are in conflict with each other, so that you do not do what you 

want. 

2011 
17 

For the flesh desires what is contrary to the Spirit, and the Spirit what is contrary to the 

flesh. They are in conflict with each other, so that you are not to do whatever you want. 

HCSB For the flesh desires what is against the Spirit, and the Spirit desires what is against the 

flesh; these are opposed to each other, so that you don’t do what you want. 

 

The NIV2011 translation here is listed as a weakening in the WELS review. 

 

Issue: Does the final phrase show the result of this conflict between the Spirit and the sinful nature or 

does it show us the purpose (of God giving us a window into that conflict—so that “you are not 

to do whatever you want.”)  The Blue Catechism uses this passage to teach “The Devil, the world 

and my own sinful nature try to weaken my faith and keep me from doing good works.”  Result 

says they are successful all too often.  Purpose says you can keep them from being successful 

now that you know there’s a conflict. 

 

Translation: “i[na” can express either purpose or result.
36

  Romans 7 gives us a good indicator of which way 

to lean here.  The same Paul (frustrated) says there, “I know that nothing good lives in me, that 

is, in my sinful nature.  For I have the desire to do what is good, but I cannot carry it out. For 

what I do is not the good I want to do; no, the evil I do not want to do-- this I keep on doing.”  

With the NIV2011 the teacher will have to bring in that important and heavy truth.  Because of 

that sinful nature, sin wins against me.  “Who will rescue me from this body of death?”  Not me 

trying to “not do whatever [I] want.”  But, “thanks be to God—through Jesus Christ our Lord!” 

 

 

Baptism (265-284) 

 

Passage:  Psalm 51:17 (282, it’s listed by the NIV reviewer for a reason not applicable to its usage in the 

Blue Catechism, but I also noticed an interesting switch from “the sacrifices of God are a broken 

spirit” to “My sacrifice, O God, is a broken spirit.”), 1 Corinthians 12:13 (268, “into one body” 

becomes “so as to form one body”.  The WELS reviewer notes, “NIV2011 sounds like 

Schleiermacher’s view that the church comes into existence as individuals come together” 

rather than baptism incorporates us into the already existing body of Christ.), Galatians 5:17 

(280, see  The Creed, 3
rd

 Article for further commentary), Colossians 2:11 (281, from “500 most 

changed.”  The NIV2011 switches “sinful nature” to the more literal “flesh” as promised. 

 

 

                                                           
36

 The WELS review notes, “Virtually every grammar has the “i[na” clause in this verse as shading more toward result than purpose. 
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Passage: Colossians 2:12 

Question(s) 277 

 

Greek suntafe,ntej auvtw/| evn tw/| baptismw/|( evn w-| kai. sunhge,rqhte dia. th/j 
pi,stewj th/j evnergei,aj tou/ qeou/ tou/ evgei,rantoj auvto.n evk nekrw/n\ 

1984 
12 

having been buried with him in baptism and raised with him through your faith in the 

power of God, who raised him from the dead.  

2011 
12 

having been buried with him in baptism, in which you were also raised with him through 

your faith in the working of God, who raised him from the dead. 

HCSB Having been buried with Him in baptism, you were also raised with Him through faith in 

the working of God, who raised Him from the dead. 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review. 

 

Issue: “Through the Word of God in Baptism the Holy Spirit creates or strengthens faith in us, so that 

we trust God’s promise and make the blessing of baptism our own.”  Baptism connects us that 

closely with our crucified and risen Savior.  What belongs to him now belongs to the baptized.   

Can baptism really do such a wonderful thing? 

 

Translation: The NIV2011 better brings out the relative clause beginning with “evn w-|.”  The NIV1984 slides 

right over this relative pronoun in such a way that you miss that it’s “in baptism” that you are 

raised with Christ.  NIV2011 is far clearer: through baptism, you have this new life in Christ.  For 

the teacher, this is a huge bonus for revealing that by God’s design baptism, water connected 

with the Word and Promises of God, actually gives such eternal blessings! 

 

 

Holy Communion (285-303) 

 

Passage:  Luke 1:37 (289, see The Doxology for further commentary), Romans 3:24,25 (295, see The Creed, 

3
rd

 Article for further commentary), 1 Corinthians 11:21 (297, from “500 most changed.”) 

 

Passage: 1 Corinthians 10:17 

Question(s) 299, 301, 302 

 

Greek o[ti ei-j a;rtoj( e]n sw/ma oi` polloi, evsmen( oi` ga.r pa,ntej evk tou/ e`no.j 
a;rtou mete,comenÅ 

1984 
17 

Because there is one loaf, we, who are many, are one body, for we all partake of the one 

loaf. 

 

2011 
17 

Because there is one loaf, we, who are many, are one body, for we all share the one loaf.  

HCSB Because there is one bread, we who are many are one body, for all of us share that one 

bread. 

 

The NIV2011 translation here is listed as a “significant weakening” in the WELS review. 

 

Issue: “When we receive Holy Communion together with others we are confessing our unity of faith in 

our Lord Jesus.”  Does 1 Corinthians 10:17 teach that unity in the Lord’s Supper is there and 

                                                           
u 

See Ro 6:5 
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important to express properly (giving and receiving the Lord’s Supper with those who share the 

same faith) or not? 

 

Translation: “mete,comen” means to partake.    The NIV2011 updates that with the translation “share.”  It 

seems like they do this because they feel that “partake” no longer communicates clearly as a 

word.  This may be true.  But, the WELS reviewer points out that “share” doesn’t communicate 

well the truth of unity of faith in Holy Communion expressed here.  “But it will be all too easy for 

someone to take (sic) think of active sharing, the virtue of giving to others (“My mother taught 

me to share”).”  I agree with this.  This could imply to the reader that Holy Communion is about 

me having the virtue of sharing.  As a teacher, you would have to explain what “partake” means.  

But, as a teacher, it will probably prove to be more difficult to explain what “share” means in 

this context.  Perhaps “are joined together” or “have a part” (as both NIV1984 and NIV2011 

translate in verse 21) would have been a better translation? 

 

 

The Keys and Confession (304-328) 

 

Passage:  Matthew 9:2 (323), 1 Timothy 2:12 (313, 318, this is significant but outside the scope of this 

paper, covered under “gender-inclusivity”), 1 Timothy 3:1,2 (313), 1 John 1:10 (307) 

 

 

 

Passage: 1 Timothy 5:20 

Question(s) 315 

 

Greek Tou.j a`marta,nontaj evnw,pion pa,ntwn e;legce( i[na kai. oi` loipoi. fo,bon 
e;cwsinÅ 

1984 
20 

Those who sin are to be rebuked publicly, so that the others may take warning. 

2011 
20 

But those elders who are sinning you are to reprove before everyone, so that the others 

may take warning. 

HCSB Publicly rebuke those who sin, so that the rest will also be afraid. 

 

The NIV2011 translation here is listed as a “weakening” in the WELS review. 

 

Issue: Congregations call pastors “to use the binding and loosing keys publicly.”  Where there is a 

public sin, it calls for a public rebuke.  1 Timothy 5:20 directly states this is to be done in the 

setting of the congregation.  But, is this just a matter of an “elder” who sins or a general 

statement regarding anyone who publicly sins in the congregation? 

 

Translation: “Elder” is not in the Greek.  The NIV2011 seems to import that word because the previous verse 

says, “Do not entertain an accusation against an elder unless it is brought by two or three 

witnesses.
” 
 In other words, don’t let unfounded accusations fly around about the congregation’s 

elders, but if there is real, public sin by an elder, then rebuke him publicly.  In favor of the 

NIV2011, for the whole beginning of chapter 5, Paul is giving Timothy “paragraph” long 

instructions concerning various groups/peoples in the congregation (e.g. men and widows).  

That he gives a “paragraph” to elders is plausible.  The NIV1984 separates these two verses (19 

and 20) into separate topics which is possible in the context (look forward to the “bullet-point” 

list of exhortations at the end of the chapter).   For the teacher, this change in NIV2011 would 

probably limit the usefulness of this passage in teaching the public use of the keys.  It still 

applies but has been made quite specific to an “elder” situation.  From there you will have to 
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demonstrate the need for a public rebuke of any public sin, not just that of a leader in the 

congregation. 

 

 

The First Petition (337-341) 

 

Passage: 2 Samuel 12:14 

Question(s) 340 

 

Hebrew `tWm)y" tAmï ^ßl. dALïYIh; !BE±h; ~G:© hZ<+h; rb"ßD'B; 
hw"ëhy> ybeäy>ao-ta, ‘T'c.a;’nI #aeÛnI-yKi( sp,a,ª  

1984 14 But because by doing this you have made the enemies of the LORD show utter 

contempt,  the son born to you will die.” 

2011 
14 

But because by doing this you have shown utter contempt for
 
the LORD, the son born to 

you will die.”   

HCSB However, because you treated the LORD with such contempt in this matter, the son born 

to you will die.” 

 

The NIV2011 translation here is listed as a “weakening” in the WELS review. 

 

Issue: The Blue Catechism uses this story of Prophet Nathan’s rebuke of King David as example of how 

“God’s name is dishonored among us when anyone lives contrary to God’s Word.”  The NIV2011 

removes the word “enemy” from the translation and the fact that they show the LORD 

contempt because of the sin of one of his followers.  Was David’s sin just a “between him and 

God” matter or did it have a broader impact? 

 

Translation: “T'c.a;’nI” is a piel perfect 2
nd

 person singular verb.  It fits well that David (you) is the 

subject.  But, can the piel have a causative force as the NIV1984 translates (“you cause… to 

show contempt”)?  When you add the direct object marker (hw"ëhy> ybeäy>ao-ta,) it 
almost forces you to do so.  The NIV2011 drops the direct object because some manuscripts 

drop “hw"ëhy> ybeäy>ao-ta.”  This would solve the piel question.  If “enemies of the 

LORD” does not belong, this passage is a little less useful to show how “God’s name is 

dishonored among us” by public sin.
37

  I have no expertise in Hebrew manuscripts, but the 

NIV1984 (with “the enemies of the LORD” showing utter contempt) seems to fit better the 

overall context.  Yes, David’s sins of adultery and murder had been forgiven with repentance.  

But, the public sin called for a public consequence.  A living son would have given ongoing 

occasion for the enemy’s contempt.  

 

 

The Second Petition (342-346) 

 

Passage: Colossians 3:16 (342) 

 

 

The Third Petition (347-352) 

 

                                                           
37

 ESV and HCSB drop “the enemies”; KJV and NASB keep “the enemies.” 
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Passage:  Galatians 5:17 (349, see The Creed, 3
rd

 Article for further commentary),  1 John 2:16 (350,from 

“500 most changed.”  This verse is a more literal translation that the CBT really likes in the 

NIV2011.
38

 

 

 

The Sixth Petition (363-366) 

 

Passage:  1 Thessalonians 3:5 (363) 

 

 

Passage: Matthew 26:41 

Question(s) 366 

 

Greek grhgorei/te kai. proseu,cesqe( i[na mh. eivse,lqhte eivj peirasmo,n\ to. me.n pneu/ma 
pro,qumon h` de. sa.rx avsqenh,jÅ 

1984 
41 

“Watch and pray so that you will not fall into temptation. The spirit is willing, but the 

body is weak.”  

2011 
41 

“Watch and pray so that you will not fall into temptation. The spirit is willing, but the 

flesh is weak.”  

HCSB Stay awake and pray, so that you won’t enter into temptation. The spirit is willing, but the 

flesh is weak.” 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review. 

 

Issue: This passage demonstrates well why we need to pray “and lead us not into temptation.”  “We 

ask this of our Father in Heaven because he alone has the power to guard and keep us from 

temptation or to help us overcome and win the victory over our temptations.”  God alone is our 

strength versus temptation.  But, is our weakness a result of the “body” or the “flesh?” 

 

Translation: “sa.rx” can refer to the body, but “flesh” is a better translation here.   The heart of faith (the 

“spirit”) loves to do the things of God, but it is the “flesh” (“the sinful nature”) which opposes 

that good desire.  It is the sinful nature or the “flesh” that brings the very temptation from 

which we ask God to deliver us.  If Jesus just wanted to say that our bodies get tired easily he 

might have used “sw/ma,” instead.  This new translation will make uncovering this truth given 

here far easier.   

 

 

The Seventh Petition (368-372) 

 

Passage: Psalm 23:4 

Question(s) 370 

 

Hebrew [r'ª ar'Ûyai«-al{ tw<m'‡l.c; aygEáB. %le’ae-yKi( ~G:  
1984 

4
 Even though I walk through the valley of the shadow of death, I will fear no evil, 

2011 
4 

Even though I walk through the darkest valley, I will fear no evil… 

HCSB Even when I go through the darkest valley, I fear no danger, 

                                                           
38

 The CBT says, “Has anyone really improved on the KJV rendering of these three expressions, to which the updated NIV® returns? Is it unclear 

even in this four-hundred-year-old wording that John is condemning the evil desires of fallen humanity—how we want everything we see and 

take inappropriate credit for life and all of its blessings that are really gifts from God? The language still communicates, and the poetry and style 

to which the NIV® has returned is magnificent.” 
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The NIV2011 translation here is listed as a “modest weakening” in the WELS review. 

 

Issue: This passage is used in our Blue Catechism to show that “when God permits evil to come into 

our lives, he strengthens and supports us so that we are able to bear it.”  Psalm 23:4 would say 

he does that with his abiding presence, his rod and staff.  But, the NIV2011 translation removes 

that final enemy “death” from Psalm 23:4.
39

   

 

Translation: “tw<m'‡l.c;” is a compound of two Hebrew words for “shadow” and “death.”  Professor 

John Brug comments, “Because such compound words are rare in Hebrew, many commentaries 

take tw<m'‡l.c; as a more general term for “deep darkness,” repointing it as an abstract 

noun…  There is, however, no compelling reason to depart from the traditional 

understanding.”
40

  The CBT however claims it’s in good company: “The HCSB, NLT, NRSV and the 

New English Translation (NET) all make the same substitution, to clarify what ‘a shadow of 

death’ means, especially for those readers not familiar with this age-old metaphor.”
41

  I 

personally am not too concerned that there are readers “not familiar with this age-old 

metaphor.”  I think that most would get the gist of “valley of the shadow of death” and its 

picture is far more striking than “darkest valley.”  For teaching, this will now beg for further 

explanation to get back to what we had in NIV1984.
42

  Furthermore, it’s good to see plainly on 

the pages of Scripture that the Good Shepherd also delivers from that final evil, the “shadow of 

death.” 

 

 

 

The Doxology (373-376) 

 

Passage: Luke 1:37 

Question(s) 374 

 

Greek o[ti ouvk avdunath,sei para. tou/ qeou/ pa/n r`h/maÅ 
1984 

37 
For nothing is impossible with God. 

2011 
37 

For no word from God will ever fail.” 

HCSB For nothing will be impossible with God. 

 

The NIV2011 translation here is listed as a “significant improvement” in the WELS review. 

 

Issue: This passage is used in the Blue Catechism to give us certainty in our prayers.
43

   

 

Translation: After the angel tells Mary that Elizabeth is pregnant in her old age even though she had been 

barren, he reassures her with these words.  While the word “r`h/ma” means a “word,” this new 

translation by the CBT seems to go against their preference to translate clearly.  Mary is not 

questioning whether or not God is speaking the truth about Elizabeth’s pregnancy.  This is the 

first she has heard of it.  But, the angel wants to emphasize God can do the “impossible.”  The 

ESV, KJV, HCSB and NASB all translate similarly to the NIV1984.  Neither translation will change 

                                                           
39

 It does leave the footnote as it translated in NIV1984. 
40

 Brug, John.  A Commentary on Psalms 1-72. Milwaukee: Northwestern Publishing House, page 294. 
41

 http://www.niv-cbt.org/niv-2011-overview/translators-notes/ 
42

 This “valley of the shadow of death” is also the translation in the ESV, KJV and NASB. 
43

 It is also used to give us certainty regarding the real presence of Jesus’ body and blood in Holy Communion (374). 
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the certainty this passage gives in God, his faithfulness to his promises (NIV2011) and his 

almighty power (NIV1984). 

 

 

 

Other passages to consider further 

 

In my trolling around, I found some other passages to consider because the change in translation has an impact 

on meaning or is otherwise noteworthy.   These passages are not in the index of Scripture passages in the Blue 

Catechism. 

 

 

Malachi 2:15,16 God no longer hates divorce!  Now ““The man who hates and divorces his wife,” 

says the LORD, the God of Israel, “does violence to the one he should protect,” says 

the LORD Almighty.”  This is a difficult passage to translate.
44

 

1 Corinthians 6:12  “Everything is permissible for me” is now “I have the right to do anything.” 

John 7:1  Now it’s the “Jewish leaders” who are trying to kill Jesus instead of the “Jews.” 

1 Corinthians 7:4 “The wife’s body does not belong to her alone” becomes “The wife does not have 

authority over her own body.”  This is more literal and is paralleled in the 

statement about the husband. 

Proverbs 11:7 “When a wicked man dies, his hope perishes; all he expected from his power 

comes to nothing” becomes “Hopes placed in mortals die with them; 

all the promise of
 
their power comes to nothing.”  I noticed that a lot of proverbs 

have taken on new meaning.  As in… 

Proverbs 10:19 “When words are many, sin is not absent, but he who holds his tongue is wise” 

becomes “Sin is not ended by multiplying words, but the prudent hold their 

tongues.” 

Philemon 6 This verse used to sound like an encouragement towards evangelism: “I pray that 

you may be active in sharing your faith,” but now it identifies the blessings of 

fellowship (koinonia—I pray that your partnership with us in the faith…).” The 

NIV2011 is the better translation of “koinonia.” 

1 Corinthians 6:4 A command becomes a question.  And the type of people who would be judges is 

different.  “Therefore, if you have disputes about such matters, appoint as judges 

even men of little account in the church” becomes “Therefore, if you have disputes 

about such matters, do you ask for a ruling from those whose way of life is scorned 

in the church?”   

1 Corinthians 7:36 Are his passions too strong or is she in danger of getting too old? 

Galatians 2:17 The NIV2011 is very interpretive.  It makes the subject “we Jews” even though that 

is not in the text.  “Among sinners” is left to imply “gentiles” and is a poor 

translation of the nominative “auvtoi. a`martwloi,.” 
Jeremiah 23:6  “The Lord Our Righteousness” becomes “The LORD Our Righteous Savior.”  This 

passage was a beautiful passage of this imputed righteousness, as in baptism you 

are clothed in Christ’s righteousness.  Now it’s “just” that our LORD did something 

for us (he saved us).  “Savior” is not in the Hebrew text.  Why did they make this 

change??? 

                                                           
44

 The CBT says, “In the Hebrew, God's declaration in the first half of this verse is very elliptical and hard to translate. An interlinear reading might 

yield, "Hating," "divorcing," "and covers," "violence," "upon protection of him"! But how do you put all those concepts together? The first word is 

a masculine participle, followed by an infinitive construct, suggesting "the man who hates and divorces." "His protection" could refer to clothing, 

but a more contextually meaningful translation would refer to the one he was supposed to protect, namely, his wife. Most scholars now think 

that the first half of the verse means something like "the man who hates and divorces" (the ESV follows this interpretation). The more minor 

changes in the final part of the verse simply use more current English.” 
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Habakkuk 2:4 “The righteous will live his faith” becomes “the righteous person will live by his 

faithfulness.”
45

  This passage is quoted as “faith” in the New Testament (Romans 

1:17, Galatians 3:11, Hebrews 10:38).  It unfortunately changes the meaning of this 

passage from emphasizing life (salvation) through confident trust alone (in Jesus) 

to one emphasizing a good way of living.  The NIV1984 was beautifully translated.  

Why change??? 

 

Undoubtedly there are more.  But, there is only so much time and space. 

 

 

Concluding Thoughts 

 

Finally, you gave me the soapbox for a few minutes.  So, let me give you a few more of my penny-thoughts in 

conclusion.  I found this exercise to be more interesting than useful or profound.   It also makes me wonder (in 

hindsight to be sure) about the decision to begin with an approach that tries to identify where there is a “major 

strengthening” and where there is a “major weakening” or even a “deal breaker.”
46

  Of any of the major 

translations we might consider (eg KJV, NKJV, NASB, ESV, HCSB, etc.), I am skeptical that we would have a 

general consensus that something in the translation of a particular passage was a “deal breaker” as in that one 

passage or those two passages make it impossible to use the translation.  We will find things we think are better 

and things we think are worse.  We might even find things we find to be “major weakenings.”
47

   

 

After this exercise, my major concern with the NIV2011 is their business decision.  They are welcome to have 

whatever translating preferences they want to have—it’s a free country!  They also have control of their own 

copyright.  “Artists” are very particular about such things for good reason.  They want their creative energy, 

work and product to remain “pure.”  However, I personally feel that when you publish a translation of the Bible, 

especially one as widely received and used as the NIV, that is different than a piece of art, a work of music, an 

authored book.  A translated Bible produced and distributed that is widely received becomes the Bible of the 

people.  I have a NIV1984 Bible with my name on in gold letters.  Just as 1970’s Granny clung to her KJV, so there 

is undoubtedly a 2010 Granny that clings to her NIV1984.  In a way, a produced and received Bible no longer 

belongs to some faceless committee.  I understand that any individual can hang on to their home Bible, but this 

forces congregations and church bodies to make a decision and quickly (you can’t even buy NIV1984 at the 

Christian book store now).  Fine.  If that’s the way you want to play.  But I don’t like it.  It smells of “business.” 

And I find it very questionable business practice when we’re talking about the Bible. 

 

More than that, with questions on hot-button issues like gender-inclusivity among others, I wonder how much 

we want to run with these fellows.  With the TNIV they invited, “Come with us this far.”  With the NIV2011, with 

the sting of mass rejection still acute they ordered, “You have to come with us this far (or see ya later).”  The 

argument has been made that this is the easiest of all translations for our folks to transition to from the 

NIV1984.  Perhaps that way of thinking is a bit short-sighted.  That’s today at this point on the path with the CBT.  

It could be a bigger leap (either to stay with the NIV or to go to a new translation) if we are compelled to leap 

down the road because the CBT has asked/forced us to go even further yet (e.g. with gender-inclusive language). 

 

I vote we continue to do more than ask whether or not this NIV2011 translation is “weaker” or “stronger.”  I also 

vote that we ask, “Do we really want to hang our hat on the CBT?” 
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 “Faith” is in the footnote. 
46

 “I don’t consider this a deal-breaker” was a common refrain in the WELS review. 
47

 Every “major strengthening” in the NIV2011 implies a “major weakening” in the NIV1984 which we’ve gotten along with well enough for 30 

years.  Many would be able to find some “major weakenings” in the KJV, but that didn’t leave the WELS in the pits of false doctrine with over a 

half-century of good use. 
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