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We weren't sure what to make of the welcome we had just received. A bearded
fellow missionary and I had just been introduced to members of a small congregation in
the southern Dominican city of San Pedro. We were just getting to know this group of
people. Their leader had asked us to come and help them learn God's Word. Beyond a
basic introduction to the Christian faith none of the members or the leader had spent
much time in organized study of the Bible. As the leader introduced us it became clear
that the Bible was not the only source of authority on which this church was founded. The
leader's introduction went something like this: "l want you to welcome these two
American missionaries who have come from God to help us. I had a dream and in it I
saw two Americans coming to visit me - one had a beard and the other was bald. I know
God sent them to us" lmagine the thoughts that went through our minds. How could we
respon.d to that kind of recognition? Laugh? Probably better to wait until we were headed
back home in the car. Deny that it could happen? We knew the Bible had examples of
dreams used by God to give messages to his people. Tell them about the deceits and
power of Satan to make things look divine? That's not the basic message about Christ
and grace alone with which we hoped to start. Tell the people that this man's dream is
why they should listen to us? Tempting, but not the rock solid foundation of God's Word
they had asked us to bring.

Such a scene may be hard for most of us to imagine in the churches where we
worship and serve. We understand that God has revealed his word to us in so/a
scriptura, scripture alone. We know that God the Holy Spirit works in us through the
means of grace, the Gospel in word and sacrament. We may assume that the all the
people in our church are clear on these matters. We can thank God and the power of his
Gospel that these truths are stil l held dear in our Synod, but don't think for a minute that
they are not under attack. Turn on the latest televangelist that is being tuned in by '

mill ions and listen to his most recent "revelation." Open a current religious book and see
what it says about the work of the Spirit and God's will for your life. Tune your radio to the
local "Christian" station and listen to the testimony given about God working through the
power of prayer. Listen to a conversation between Christians outside of your church walls
and hear the inward-looking l i tany of " l  think .. .  ,"  "this is what i t  means to me .. .  ,"  and
"what I  bel ieve is this.. .".  The members of our churches are not immune to these
influences nor are we.

In this paper we will be reminded of what God says about how he will speak to us
and reveal his will to us. We will take a look at how Luther addressed this. Current trends
in mainstream Christianity have pushed these fallacies into our focus once again. We will
also take a look at some of the doctrines that Reformed theology has misunderstood.
Such misunderstanding only leads to fuzziness about how God speaks to us and how he
will guide and reveal his will for our lives. lf we are not clear on what the Bible says and
doesn't say about predestination, God's providence, free will, prayer and especially the



means of grace we have lost the solid ground that God intends to give us in his revealed
word.

Luther and die Schwdrmerei

False teachers that downplay the singular importance of God's revealed word, the
Bible, are nothing new. In the infancy of the Lutheran Reformation the prophets from
MUnster claimed to know God's will through their Spirit-led emotions and deceived many
of the people into following blindly into the messy Peasant's War. Zwingli and Calvin let
emotion and especially reason be the lord over Scripture rather than the other way
around. On the other side of this coin were the papists of Rome who claimed that what
the Pope and church councils decreed was equaf to and even could interpret or add to
whatthe Bible said. Luther had a word to describe the people who spoke this way. He
called these people Schwdrmerei. Schwdrmerei essentially describes these people and
their teaching as the sound that a group of buzzing bees makes. In English you find it
translated as "enthusiasts." Here is a definition that Prof. Daniel Deutschlander gives in
"Ein Kleines Theologisches W6fterbuch" along with some commentary about their
influence on worship:

die Schwirmerei;  enthusiasm.
(cf. esp. Smalcald Articles, Art. Vlll (Confession) Tappert pp. 312-313) In Lutheran
f iterature this term is rich in meaning and always used in malem partem. lt is used for. 1)
the fanatics who spoke in tongues or who claimed to have direct revelations from the Lord;
the term can be translated "fanaticism." 2) Ultimately it refers to all religion which sets aside
the Word of God in favor of man's own feelings or opinions; thus used, it can be a synonym
tor "falsche Lehre" and for "Aberglaube." Luther and the orthodox Lutheran theologians
regularly used the term to describe the Reformed because they replaced the supremacy of
the Word with either reason or emotion; Luther also took pains to point out that the Roman
papacy is the most extreme and dangerous form of Schwdrmerei.
. . .The English translat ion, "enthusiasm" cannot capture the disgust and impatience with
which the German word spurns both emotionalism and rationalism as two sides of the
same coin. The German term and the English term can perhaps best be contrasted thus:
say to a Protestant, "Your worship service was very enthusiastic." He will take that as a
compliment; for an emphasis on emotion is the hallmark of Protestantism in general; the
Calvinists and the Reformed all deny that the Gospel is the effective means of grace which
alone can create and preserve faith. Accordingly the worship service has been designed to
be "enthusiastic" in order to put the worshiper in the right frame of mind or mood to make
his "decision for Christ." Sermons are often highly emotional and the music sentimental - in
"/o time, the mood tempo. But say to a German orthodox Lutheran, " lhr Gottesdienst war
ganz schwdrmerisch," and his shock will be visible. For his worship service has been
designed to avoid any hint ol "schwdrmereii'for all the beauty of Lutheran church music, it
is usually in 414 time, and the words of the Lutheran hymn place the emphasis not on the
pronouns l ,  me, and my (as in the typical Reformed hymn), but on Him, He, His - the hymn
proclaims the Gospel, and trusts in God's promise that the Gospel will create and preserve
faith and along with it give peace and joy; our faith rests in God's Word which never
changes, not in feelings which do. There is no need to conjure up feelings and equate them
with faith or imagine that those feelings cause faith. Likewise Lutheran worship shuns
outward pomp and the display so often evident in the Roman Mass, which splendor is
designed to ovenrvhelm the spectator with awe and consequent submission to the authority



of the visible institution of the church. Both are Schw€irmerei; both betray a reliance on
something other than the effective power of the Gospel to create and sustain faith.l

There is nothing new under the sun. People that seek a direct revelation, feeling,
insight, sign or insider "word" from the Holy Spirit today seem interchangeable with those
from Luther's day. Luther himself had much to say about this to the people of the 16th
century and his words stil l apply preciselyto peopte who live in the 21't. In a sermon's
commentary on John 16:14 Luther gives a warning to all who would like to circumvent the
means the Spirit tells us he uses (the Word of God) to come up with a new way for God to
speak to them.

Here Christ makes the Holy Spirit a Preacher. He does so to prevent one from gaping
toward heaven in search of Him, as the fluttering spirits and enthusiasts do, and from
divorcing Him from the oral Word or the ministry. One should know and learn that He will be
in and with the Word, that it will guide us into all truth, in order that we may believe it, use it
as a weapon, be preserved by it against all the lies and deception of the devil, and prevail
in all trials and temptations. For there is, after all, no other way and no other means of
perceiving the Holy Spirit 's consolation and power, as I have often demonstrated from Holy
Writ and have often experienced myself. For I, too, am a half-baked theologian. This I say
lest I exalt myself over the great minds who have long ago ascended into the clouds
beyond all Scripture and have nestled under the wings of the Holy Spirit. But experience
has taught me all too often that whenever the devil catches me outside Scripture and sees
that my thoughts are rambling and that l, too, am fluttering toward heaven, he brings me to
the point of not knowing where God is or where I am. The Holy Spirit wants this truth which
He is to impress into our hearts to be so firmly fixed that reason and all one's own thoughts
and feelings are relegated to the background. He wants us to adhere solely to the Word
and to regard it as the only truth. And through this Word alone He governs the Christian
Church to the end. '

Luther had heard the claims of direct revelation by God apart from God's word and
had seen them lead to much of the confusion that existed in his day. lt didn't matter if
these things came from an appeal to one's own emotions and reason or to the decisions
made by the councils of the church. He had some clearwords for these people who
twisted God's word to fit their whims when he commented on Matthew 28.19, "See, here
again he (Christ) does not say, 'Teach them to observe what you invent,' but what I have
commanded you."3 About one such "inventor" he famously said he "has devoured the
Holy Spirit feathers and all."4

Luther also understood that Christians want to know what God has to say to them.
But he had seen firsthand what could happen if people began to seek that guidance
outside of God's revealed word. To that Luther says, "He who wants to hear God speak
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'Luther, M. (1999, cl96l). Vol. 24: Luther's worlcs, vol. 24 : Sermons on the Gospel of St. John: Chapters 14-16 (J. J.
Pelikan, H. C. Oswald & H. T. Lehmann, Ed.). Luther's Works (Jn 16:14). Saint Louis: Concordia Publishing House.
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shoutd read Holy Scripture."s These last words can serve as a summary of this entire
paper.

There are many more times that Luther addressed the danger of the Schwdrmerei
in his writings. There is one place in particular that deserves our constant attention. lt is
the confession that Lutherwrote that has been included in the Book of Concord, the book
of Confessions to which we still subscribe. In the Smalcald Articles we have from the pen
of Luther words that we still confess today. Here are two sections in which Luther
addresses the problem of Schwdrmerei, here translated "enthusiasts:"

In these matters, which concern the external, spoken Word, we must hold firmly to
the conviction that God gives no one his Spirit or grace except through or with the external
Word which comes before. Thus we shall be protected from the enthusiasts - that is, from
the spiritualists who boast that they possess the Spirit without and before the Word and
who therefore judge, interpret, and twist the Scriptures or spoken Word according to their
pleasure. MUnzer did this, and many st i l l  do i t  in our day who wish to dist inguish sharply
between the letter and the spirit without knowing what they say or teach. The papacy, too,
is nothing but enthusiasm, for the pope boasts that "all laws are in the shrine of his heart,"
and he claims that whatever he decides and commands in his churches is spir i t  and law,
even when it is above and contrary to the Scriptures or spoken Word. All this is the old
devil and the old serpent who made enthusiasts of Adam and Eve. He led them from the
external Word of God to spiritualizing and to their own imaginations, and he did this through
other external words. Even so, the enthusiasts of our day condemn the external Word, yet
they do not remain silent but fil l the world with their chattering and scribbling, as if the Spirit
could not come through the Scriptures or the spoken word of the apostles but must come
through their own writings and words. Why do they not stop preaching and writing until the
Spirit himself comes to the people without and before their writings since they boast that
the Spirit came upon them without the testimony of the Scriptures? There is no time to
dispute further about these matters. After all, we have treated them sufficiently elsewhere.u

ln short,  enthusiasm cl ings to Adam and his descendants from the beginning to the end of
the world. lt is a poison implanted and inoculated in man by the old dragon, and it is the
source, strength, and power of all heresy, including that of the papacy and
Mohammedanism. Accordingly, we should and must constantly maintain that God wil l  not
deal with us except through his external Word and sacrament. Whatever is attributed to the
Spirit apart from such Word and sacrament is of the devil.T

Luther understood that anytime we step off the rock solid foundation of the means of
grace, and assume that God is leading us, speaking to us, or compell ing us by some
other means; we have stepped squarely into the muck of rationalism, emotionalism,
enthusiasm, and man-made regulations. This threat has not gone away.

Modern Day Troubles

Members of our church body who have been trained in and confess the teachings
of Scripture would not knowingly undermine the Bible's teaching about the means of

5luther, M. (1999, cI966). Vol. 4l: Luther's works, vol. 41 : Church and Ministry III (J. J. Pelikffi, H. C. Oswald & H.
T. Lehmann, Ed.). Luther's Works (Vol. 41, Page 332). Philadelphia: Fortress Press.
6 Tappert, T. G. (2000, c1959). The book of concord : The confessions of the evangelical Lutheran church (Smalcald:
3, VIII, 3-6). Philadelphia: Fortress Press.
TTappert, T. G. (2000, cl959). The book of concord : The confessions of the evangelical Lutheran church(Smalcald:
3, VIII, 9-10). Philadelphia: Fortress Press.



grace. However, Reformed theology is prevalent in every nook and cranny of American
Protestantism outside of a relatively small group of confessional Lutherans. This places
our members under what can be a constant bombardment of subtle and not so subtle
error from almost anything or anyone labeled "Christian." lt should not surprise us that
some of this Reformed theology, if left unchecked, can creep into the thinking of those
who belong to our churches as well .

As we begin this section here are some thoughts to ponder. Remember that God
does not need our reason to give assent to his truth. God does not ask us to step into his
unfathomable wisdom to make sure that these things are true. In fact many of these
things go way beyond what the puny limits of our human, sin-infected minds can
understand. When we run into something that goes beyond our reason it is enough to
know that God knows.s

Reformed teaching about the will of man after the Fall is an area that has long
caused confusion. Here is what we can say about the will of man. Man's free will in
spiritual things is impossible for the unregenerate. He can't take a first or any other step
toward God. He cannot by his own thinking or choosing believe in Jesus or come to him
(Eph.2:1-5). The unregenerate, however, st i l l  has free wil l  in other things - things subject
to reason .  Wherehewi l l  go fo rsupper ,wha tco lo r t iehewi l l  wear ,wha t jobhewi l l  ho ld ,
what laws he will obey, etc. The spiritual slavery of the unbeliever does not leave them
blameless when they reject the Gospel. lf they use their will to refuse the gospel they will
be held accountable (Matt. 23:37, Acts 7:51).

The will of the regenerate is renewed (John 3:3-6, Rom. 8:5-9, 1 Peter 1:23). Born
again through the means of grace this new will struggles against the old man as long as
this life lasts (Romans 7). This renewed will wants to submit to the will of God. This is
where many get sidetracked. Does God's will for my life take me captive and wipe out the
freedom to make choices in the things subject to reason? lf I pray hard enough will God
speak to me, touch me, or whisper to me letting me know what he wants me to do right
now and what decisions I should make? Remember Luther's encouragement, "He who
wants to hear God speak should read Holy Scripture." lf we want to know what God wills
we should dig into the Scriptures. We can say nothing certain about God's will unless
it comes from the revealed word of God. The Bible teaches us what God's will is. lt
sets principles and provides guidance and direction for making decisions and choices (2
Tim. 3.16). Scripture provides the Gospel message that motivates us to make choices
according to God's wil l .

There is a difference between saying a decision is made according to the will of
God and saying a decision we made r.sthe wil l  of God. l f  a decision is made that is
neither contrary to God's revealed word nor with motivation contrary to God's revealed
word it is made according to the will of God. That doesn't mean we say it is the will of
God. That would make the other choice sinful. Often choices can be made between two
things that are good. Should I spend the next 15 minutes in prayer or preparing for
tomorrow's devotion? Should I visit the shut-in or the delinquent member today? Should
I read the Gospel of Mark or Luke? We pray for guidance as we go about our daily life,

t Many of the following thoughts in this paper are explained in a paper from the Seminary Essay File:
"Reformed Theology and its Threaf" by Dan Deutschlander. I highly recommend this essay for further
reading. You can find it here: http://www.wls.wels.net/librar.v/Essays/essalzindex.htm



but we don't need to ask God to make the decisions for us. To claim that my decision, or
a group of believer's decision, is the will of God would be claiming that we have a special
insight into the hidden mind of God. We can say nothing certain about God's wil l
unless it comes from the revealed word of God. lt is enough to say our decision is
according to the will of God and trust in Him to bless it according to his will. "Now listen
you who sdy, 'Today or tomorrow we will go to this or that city, spend a year there, carry
on business and make money.' Why you do not even know what will happen tomorrow.
What is your life? You are a mist that appears for a little while and then vanishes.
lnstead you ought to say, 'lf it is the Lord's will, we will live and do this or that.' (James
4:13-15)"

We know that God rules over all things to make sure that his will is done. We
know he does this for our good in all things (Romans 8). We also know that God can and
does intervene to limit what man does. But that doesn't mean he promises to reveal to
us every detail about how he in his wisdom governs all things by his might and makes
things work out for the good of the elect. We can say nothing certain about God's will
unless it comes from the revealed word of God. God in his providence can use the
choices we make to work out our eternal good. Consider these examples. In 2 Samuel
24:12 God gives David three choices for the punishment God would direct against him.
Was God just playing games since he had already determined what David would choose?
Paul and Barnabas had a sharp disagreement, and chose to go separate ways (Acts
15:26-39). The Bible does not say that one was r ight and the otherwrong. In the book of
Acts we see many other examples of the apostles making decisions about where to go
and what to do. The Bible does not say these choices were predetermined by God. The
apostle assumes we are making choices between good and good when he encourages
us to do i t  al l  to the glory of God (1 Cor. 10:31).

It is impossible for our minds to reconcile the relationship between how an almighty
God knows all things before they happen and yet has not predestined everything. Yet
these truths stand side by side without contradiction just as the answer to the question:
Why are some saved and not others? Those who are saved have only God to thank for it.
Those who are lost have only themselves to blame for it. Think of the problems we cause
for ourselves if we try to see into the hidden will of God. Did I make the right choice? Did
I ruin God's plan for my hfe? Did I choose the right job, spouse, house location, or
church? The simple truth of Scripture does not lead to this type of doubting or confusion.
In his word what do I find? lfind that God, even in eternity, knew me, and sent his Son to
save me. He ruled all things so that I would hear his voice in the Gospel and by its power
come to trust in him as my Savior. When I doubt and am confused I can look to his grace
in word and sacrament for solid promises and sure hope. In this forgiveness I can offer
up my choices to God in love and gratitude. Even when everything around me seems like
sinking and shifting sand I can trust his promise to work all things to his glory and my
good. Considerthis: when God reveals his will he does not leave room for doubt. Think
of the many times he spoke directly with people or sent a messenger to deliver his word.
The fuzziness of feelings, gut instincts, or human reasoning did not come into play. God
speaks clearly when he speaks. That is the clarity we find only in God's word.

It is not uncommon to hear people in our circles trying to guess at how God may be
using this thing or that thing to bless this person or that person. We know that God will
use all things for the good of his elect, but that does not mean that we will ever know how



he guided the direction and course of history to accomplish this. lt is not uncommon to
hear people in our decision making bodies make statements that try to guess at what
God's will may be. lt is not necessary to begin statements with, "l think God may be
tel l ing us..." or " l  think God wants us to.. ." l f  something is said in Scripture i t  doesn't
matter what we think. God said it. lf it is not something Scripture has prescribed for our
lives or the work of the church, we may be right, but we may be wrong. lt is our opinion.
These types of statements can easily lead us to consider mere human opinions as God's
opinions. There is, of course, a big difference. lt is far better to say, "lt seems to me that
this or that is a wise course of action." Let God speak for himself. The decisions we
make as a Christian body do not carry the same weight as God's word. "There is no
actual authority in the church except that of the Word. All other "authority" is simply a
matter of brotherly love and agreement.""

The topic of prayer could fi l l another 10 pages of paper and more. Yet prayer is
another area in which Reformedfuzziness can creep. What, then, should we say about
prayer? For many people prayer has become an additional means of grace. Does this
sound famil iar?: " l f  you only pray hard enough, God wil l  grant i t ;"  "The more people we
have praying the more likely God will grant it;" "Pray to God for guidance and he will
show you the path to choose." God's will is not dependant on our prayer. Yet he
encourages and asks us to pray and promises that these prayers are effective. Luther
states in his explanation to the Third Petition, "God's good and gracious will certainly is
done without our prayer, but we pray in this petition that it may be done among us also
(Blue catechism)." How God answers our prayer is up to him. We should also not expect
an additional revelation to come through prayer that has not already been given in God's
revealed word. God has not promised to speak to us because of or through our prayer.
He has spoken to us in the Bible.

Sorne further thoughts for discussion

1. ls the decision a called worker makes when deliberating between two calls,
different than other decisions Christians make? Do the facts that the public
ministry is established by God (Eph 4:11), that a call is necessary for this public
ministry (Rom. 1 0: 1 5) that such a call comes from the Holy Spirit (Acts 20.28)
through the Church (Matt. 18:20) mean that this decision will be different from
others? Look at these quotes from the Shepherd Under Christ:

"A call is extended to the pastor. lt is he who will need to become certain that he
must accept or decl ine a cal l .  The decision wil l  ul t imately have to be made by him.
He will earnestly pray to God to guide him in his deliberation and to lead him to a
decision that accords with the Lord's will (Shepherd Under Christ, p. 35-36)"

"lf he arrives at the conviction that the Lord wants him to accept the call. .. (lbid., p.
36)"

ls this a decision we make according to God's will or because it is God's

eWisconsin Lutheran seminary dogmatics course notes. 1999. Cowse Notes for Wisconsin Lutheran Seminary's course
on Dogmatics. (electronic ed.) (Vol. 2,Page 154). Mequon, WI: Wisconsin Lutheran Seminary.



will? lf this man does not take this call has he sinned? | had hoped to
research this topic further, but as I began to look into it, it became
apparent that this topic would need more time and space than this paper
allowed.

2. How much do we say when we are confronted with a statement that makes us
worry that someone is wandering down a dangerous path? We know God can
work through immediate signs and visions if he so chooses. We know God can
reveal his will to someone in a special way like a vision ordream, even while he is
praying. But when we hear such a claim is it wise to just leave the impression that
all is well and good? How might we approach this topic without saying more than
the Scriptures say? See the appendix for an example from the WELS website Q &
A section. Did they say enough? Was the second question out of l ine?

Gonclusion
It is possible that we take the means of grace for granted. However, a proper

understanding of the means of grace is a treasure God has given to his Church, one stil l
enjoyed in our churches of the WELS. We dare not stand by and let the influence of
buzzing bees chip away at what Lutherans have confessed for centuries. We don't need
visions, feelings or logic to guide us. What God says in his word and his sacraments is
far superior to anything any human mind can conjure up.

Preserve your Word, O Savior,
To us this latter day,

And let your kingdom flourish;
Enlarge your Church, we pray.
Oh, keep our faith from failing;
Keep hopes bright star aglow.
Let nothing turn us from you
While wandering here below.

Preserve your Word and preaching,
The truth that makes us whole,

The mirror of your glory,
The pow'r that saves the soul.

Oh, may this living water,
This spring of heavenly grace,
Susfarn us while here living

Until we see your face.
CW 289



APPENDIX

Q: I felt compelled to pray for my daughter while she was away on vacation. When she and her
family returned, I asked them what they were doing when I felt the need to pray for them. My son-in-
law says I am "New Age," and my desire to pray was from Satan. He said that God doesn't work that
way. He said God would not impress upon me to pr?y, that it must be from Satan.

He practices the Lutheran faith, and tells me I am wrong in my beliefs.

Please tell me if the Lutheran church teaches what I stated above. I find it hard to believe that God
doesn't sometimes tell people to pray for others.

A: Repeatedly and strenuously God instructs and encourages his people to pray. This is normally all the
motivation and encouragement any of us need to pray in an ongoing manner on behalf of others. To pray at
specific times with specific people or events in mind would naturally be a part of this.

Although the Bible does not promise that the Holy Spirit within us will prompt us to pray at a specific time or
place or for particular people or events, that must be left well within the realm of possibility. To insist or
expect the Holy Spirit to do this would be presumptuous, but to deny its possibility would be equally so.

I'm afraid I do not fully understand what your son-in-law was trying to say or why. I do not deny that there
are New Age and Satanic influences and ideas we must contend with, but I am not sure how in your son-in-
law's mind they were linked to what you said or did. lf it involves a flat denial that the Lord can or would
impress a specific item on the heart of his people, then he is saying more than Scripture says.

Q: I was surprised at the response given to the woman who said: "l felt compelled to pray for my
daughter while she was away on vacation. When she and her family returned, I asked them what
they were doing when I felt the need to pray for them."

Perhaps I am reading more into her question than the responder did, but it certainly seems to me
that she was making a connection between events happening in her daughter's life and a
simultaneous, supernatural urge to pray which she felt was prompted by the Holy Spirit.

To answer her question about extra biblical revelation by stating that the Holy Spirit can prompt us
to pray at a specific time or place or for particular people or events seems rather confusing to me.
Finally, everything is "within the realm of possibility" except that which God has told us he will not
do,

When God teaches us repeatedly that he has chosen to communicate with us through the Gospel in
Word and sacrament (John 17:17, Romans 10:17,ls. 55:11), and when he teaches us that we neither
need nor should expect any addit ional revelat ion from him (2 Tim. 3:15-17, Luke 16:31), does that
not also serye as a warning against what certainly seems to be viewed as extra biblical
communication from God? ls this not what Luther called fanaticism or Schwaermerei?

A reading of the Smalcald Articles Part ll l, Art. Vlll, 3-6 would seem to indicate that Luther would be
disappointed in the answer given to the woman's question. Luther spoke often about being troubled
by Satan, but to my knowledge he did not speak about God communicating to him except through
Word and sacrament.

A: Thank you for taking the time to correspond.



In comparing the original answer to your critique of that answer, we believe you are making the same major
point that was previously made. The original answer clearly stated that God has not promised to supply an
internal prompting and therefore "to insist or expect the Holy Spirit to do this would be presumptuous."

Your primary concern or source of disappointment seems to be that the original answer also allowed for the
possibility of such a phenomenon and said "to deny its possibility would be equally [presumptuous]". You
seem to be seeking a flat or absolute declaration that this cannot and will not happen. lf so, we disagree
and feel saying that would be going beyond Scripture. Your own words are sufficient for us: "Finally,
everything is 'within the realm of possibility' except that which God has told us he will not do."

In this whole discussion we have been addressing a limited kind of openness to the Spirit 's internal working
within a believer. I would therefore also urge caution in labeling this fanaticism ("Schwaermerei") that the
Reformers and Confessors were addressing. That anti-means-of-grace attitude sought to fabricate systems
of theology and validate anti-biblical ideas at the expense of revealed truth.

No one in our circles is advocating or allowing such a thing, nor are we questioning the sufficiency of
Scripture. Nor is anyone among us accusing called workers of a godless fanaticism when they declare that
the Holy Spirit has prompted or led them to accept or decline a specific public ministry call extended by a
body of believers. The means of grace are not being downplayed or circumvented, nor is doctrine being
formulated. We remain bound to the revealed Word and divinely established sacraments-but are willing to
acknowledge that God may also employ what you call "simultaneous, supernatural urges to pray" if and
when he may choose.
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