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In approaching the book of Amos, one has to wonder how the book can apply to our lives today,

which are so very different than when Amos lived. Sure, we can say there's still sin in the world and
therefore Amos'message has to be relevant today, but I wonder how many of us have used the book of
Amos for a Bible study in the last five years. I doubt too many of us would find the ears of our members
perking up, or a sudden rise in Bible study attendance if we announce we will be studying the book of
Amos.

Maybe another way of approaching it is to consider what Amos would say if he walked into our
culture today, or maybe one of our churches. Would he find today reason for addressing the same issues
of oppression of the poor and false worship? Would he find today reason for announcing God's judgment
on people, a congregation, or a nation that is proud in its prosperity, and people who refuse to listen to
God's Word and daily thank him for the mercy he has given us all in Christ Jesus? I believe Amos would
have much to say to you and me and our society as he views the affluence with which we surround
ourselves day in and day out.

Should Amos come into today's world he would undoubtedly be met with firm resistance. After all,
who wants to be told they are doing something wrong and that their lives are not in keeping with the
Almighty's will? You know how difiicult it is to knock on the door of a member who has fallen into an open
sin. lt's particularly difficult to tell someone that while their intentions may be good, and their sincerity
cannot be questioned, yet what they are doing is not in keeping with God's Word. We don't like to be
bearers of bad news. lt's just not an enjoyable task.

The prophet Amos was also a bearer of bad news when he was called to warn the lsraelites about
a great punishment God was going to bring on them because of their apostasy. This prosperous and
strong nation of lsrael, or the Northern Kingdom, would soon be destroyed. The palaces where the rich
lived would look like Dresden, Germany at the end of World War ll. But before we go any further, let's
look at this prophet Amos whom the LORD called to proclaim his truth and judgment.

WHO WAS AMOS?

Amos is the third in the listing of minor prophets and his name means "burden" or 'burden-bearer."

That was a very fitting name considering the grievous message he had to deliver to lsrael. Amos went to
the Northern Kingdom of lsrael from the small city of Tekoa, a village in Judah about ten miles south of
Jerusalem. In 1:1 and again in 7:14 he is described as a herdsman, and in 7:14 we are told that he "fook
care of sycamore-fig trees," an inferior fig that was a common food among the poor. Amos was
accustomed to the solitary and simple life, yet "his skill with words and the shikingly broad range of his
general knowledge of history and the world preclude his being an ignorant peasant."l In his sermons he
denounced the idle, pampered lives of the wealthy and the socialite wives of lsrael. "Amos ranked as
perhaps the greatest of the so-called Minor Prophets."

Amos is said to have prophesied 'in the days of Uzziah, Kng of Judah, and in the days of
Jeroboam,thesonofJoash,Kngof lsrael'(1:1). l fwetakeUzziah'sreigntobeT9O-740B.C.,andthe
reign of Jeroboam lo be782-743 B.C., the date for the prophecy of Amos would be about 750 B.C.,
conceding that it could not have been at the beginning of Jeroboam's reign because Amos indicates that
his king had already overcome his enemies and regained his lost territory." The Assyrians would soon be
threatening Palestine. The phrase "two years before the earthquake" (1:1) does not help much because
that event is not mentioned in historical books. Some date Amos a little earlier around 760-765 8.C.. At
any rate this would make Amos a contemporary of lsaiah, Joel, and l/licah in the Southern Kingdom, and
Jonah and Hosea in other towns in the Northern Kingdom. lt is likely Hosea followed right on the heels of
Amos.

I Compton's Interactive Bible, NIV, Version 1.0
'Howard, "Amos Among the Prophets",pg.2.
3 Amos 6:2,l3,compared with 2 Kings 14:25.
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GENERAL SETTING

At the time Amos was preaching, both Judah and lsrael were enjoying tremendous military and
economic stability. For a good 150 years prior it had not been that way. You're familiar with the history.
Jeroboam had rebelled against King Solomon and led the ten northern tribes to secede from the rule of
Solomon's son Rehoboam around 926 B.C. Jeroboam was made king (Jeroboam l) and kept his people
settled in the north by erecting golden calves for worship at Dan along his northern boundary, and Bethel
along his southern boundary. Through his leadership the worship of Baal and Asherah became dominant
in the lives of those in lsrael. This was at the heart of the phrase 'the sins of Jeroboam' used in 2 Kings
14:24.4 Jeroboam ll followed a little over a century later in the wicked ways of Jeroboam l.

During the time between Jeroboam I and Jeroboam ll, there was almost constant warfare between
Judah and lsrael. This kept both nations weak. Besides that, they had to contend with the Philistine, the
Syrian, and the Moabite armies harassing them. The times had not been good.

Egypt too played a role in controlling lsrael and Judah until they lost power around 850 B.C. At the
same time Assyria to the north lost its grip over lsrael and Judah beginning around 820 8.C., and that
allowed both lsrael and Judah to expand its borders. Thus Uzziah in Judah and Jeroboam ll in lsrael
enjoyed sweet success both militarily and economically. This led to a renewed sense of national pride - a
blessing if you praise God for his hand in the prosperity you enjoy, but a curse if you refuse io
acknowledge the one who has so blessed you. Professor Eickmann writes in his commentary on Amos,
"The victories of Jeroboam ll, lsrael's most successful king, meant a brief period of peace and prosperily
for the Northern Kingdom. With new opportunities for international trade, the nation prospered, and
wealthy merchants inhabited the cities" (pg 182). Woe, however, to the wealthy who abuse their
prosperity and oppress and cheat the poor at every opportunity. This is what Amos denounced and
despised because it showed a lack of faith in the true God for whom we live and through whom we love
and serve our neighbor.

HIS PURPOSE

As we read the book of Amos, the book itself gives us the general purpose of its writing. God tells
Amos, "Go, prophesy to my people lsrael" (7:15), but the key themes in his sermons suggest that his
central message is to warn the people about God's anger and judgment that will bring the nation of lsrael
to an end. "This is astonishing news, for the people of God think that God loves them and will protect
them from foreign threats. This news of the demise of the nation seems impossible for a rich and
powerful nation like lsrael. lt runs contrary to everything the people have been taught and everything they
are presently experiencing. This message seems out of touch with reality.'o

QUOTED IN THE NEWTESTAMENT

Amos 5:25-27 is quoted in Acts 7:42-43 in Stephen's speech to the Sanhedrin. Stephen was
showing that the Jews had never kept God's law or been faithful to their God. lt's interesting that Amos'
words quoted by Stephen are from the Septuagint. Note the comparison:

Amos
"YoLt have lifted up the shrine of your kino.
the pedestal of your idols, the star of your god."

Acts
"YoLt have lifted up the shrine of Moloch
and the star of your god Rephan."

a and referred to in I Kings 12:26-32; 13:33-34; 14:16; and Amos 3:13-14, 4:4-5; 5:4-6;7:10-17 .t Smith, "The NIV Application Commentary", pg2l2.



The NIV places the Septuagint translation in the footnotes. We know that the history of the
lsraelites going back to Abraham's father Terah (Jos 24:2) was a worship of star gods or moon gods, and
here two of those gods are mentioned. Moloch was the god of the Ammonites, and Rephan could have
been an Egyptian name for the god of the planet Saturn.

Amos 9:11-12 (cf. pg. 12) is quoted by James in Acts 15:16-17. Amos prophesies that God will
restore his people and that his blessings will extend "to all nallons that bear my name" (v.12). The Book
of Acts fof fows the Septuagint again in saying "fhe @4!/es who bear my name. " James says that God,
through Amos, had prophesied that the Gentiles would also become the people of God, yet the Gentiles
were not bound to keep the law of Moses, as God had made clear through the account of Cornelius.

THE GODS OF ISMEL

As mentioned before, Jeroboam I set up false worship of golden calf images at Bethel and Dan
They were golden calf images intended to represent the LORD. The bull calf, however, also pictured the
fertifity god Baal in Cannanite worship. Je^roboam I proclaimed, "Here are your gods, O Israel, who
brought you up out of Egypt" (1 Ki 12',28)." Very quickly most lsraelites lost the worship of the true God,
yet they thought their worship was holy and pleasing to the LORD God. They were greatly deceived, but
quite sincere. But it didn't stop there. Jeroboam I also erected idol shrines on "high places'at other
locations in his kingdom and encouraged his people to worship there.

" 'High places' would have an altar for Baal. A sacred stone standing near the altar
might represent the presence of the god. Also near the altar would stand a wooden
Asherah pole, representing the goddess. Cult prostitutes might be found at the
Canaanite shrines. By having intercourse with them as an act devoted to the deities,
the worshipers tried to insure that their fields would be fertile, their cows would calve
and their ewes would drop healthy lambs. When the lsraelites adopted the deities of
the land, they practiced such ritual prostitution and also another horrible feature ol
Canaanite worship: human sacrifice."

According to Amos 5:5 lsraelites apparently made pilgrimages to other spiritual sanctuaries as well, such
as Gilgal in southern lsrael and Beersheba in southern Judah. (On Beercheba cf. also 8:14)

Outline

With this background let's look at the message Amos delivered to the lsraelites. There are more
lengthy outlines that you can easily find in any commentary, but I am giving a very short outline, by
chapter, as a general guide to Amos' message as follows:

Chapter 1 Judgment on lsrael's neighbors
Chapter 2 Judgment comes to lsrael
Chapter 3 Judgment is imminent
Chapter 4 God calls, but lsrael remains

obstinate
Chapter 5 Exiled beyond Damascus

Chapter 6 A nation will destroy them
Chapter 7 Jeroboam's house will die
Chapter 8 God will take his Word away
Chapter 9 A remnant will be saved

' Philip King, "Amos, Hose4 Micah - An Archaeological Commentary", pg. 98, writes: In Canaanite religion Asherah was a mother
goddess, with emphasis on breasts, lactation, procreation, and fertility. She was a fertility goddess, a consort ofthe god El in the texts
&om Ugarit (Ras Shamra), known for its religious and mythological texts which are closely related to the Hebrew Bible. The cult of
Asherah was popular in both Israel and Judah, where the goddess was considered a consort ofthe god Baal. Asherah was distinct
from two odler Canaanite goddesses of fertility, Astarte and Anath. Astarte, the Greek form ofthe Hebrew name Ashtoreth, was also
a female consort ofthe Canaanite god El.
' Eickmann, "The People's Bible - Hosea, Joel, Amos", pg. I l.
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Part 1: Chapters 1-2

Amos introduces himself as 'one of the shepherds of Tekoa." The translation of the Hebrew word
for'shepherd" is uncertain because it is used only here and in 2 Kings 3:4 where it is translated "raised
sheep.' One commentator thought the word indicated Amos had charge over other shepherds; another
suggested it meant he bred sheep. lt would probably be correct to infer that Amos was not just a common
shepherd. The earthquake mentioned in this first verse cannot be specifically identified, but in chapter 8
Amos predicted it as a message of warning from the LORD (8:7,8).

Then he immediately grabs us as he exclaims, 'the lion roars." A lion will roar just before pouncing
on its victim and so here the LORD is ready to bring his judgment on a rebellious and disobedient people.
A lion's roar is heard for quite a distance as his hunger is about to be satisfied, and it's a roar of warning
to anything around that something is going to happen. The LORD is going to judge the nations around
lsrael for their sins. Amos uses the letm 'For three sins of Syia. . .Philistia. ..Phoenicia. . .Edom.. .
Ammon... Moab Judah...lsrael, even for four, I will not tum back my wrath." He uses this dramatic way
of providing emphasis by saying these nations have compiled three sins against the LORD, even four, on
account of which 'l will not tum back my wrath." Another way of stating it would be that they have
amassed 'crime upon crime.' Proverbs 30:18 employs this same poetic structure by saying, 'There are
three things that are too amazing for me, four that I do not understand" (cf. also Pr 30:21 ,29). "The
Hebrew word pesa does not denote transgression... in the sense of breaking a moral law or code, rather it
carries the thought of rebellion or revolt. The word thus expresses what is at the hcrart of all sin, whether
national or individual, since sin is essentially rebellion against the authority of God.'o

1) The sin of Damascus (Aram or Syria) are sins against humanity as they knew no mercy in war.
They'threshed' Gilead in the same way as farmers had their oxen pull iron-toothed threshing sledges
over cut grain to beat out the kernels. Their sins against mankind were sins against God.

2) The sin of the Philistines was the maintenance of the slave traffic, which according to 2
Chronicles 21:16 involved the people of Judah. Their activity in fostering this trade in some manner was
reason for God to bring his judgment on them. Their sins against mankind were sins against God.

3) The sin of Phoenicia revolved around their prosperous lrade. Not only was the buying and
selling of slaves here an issue as well, but they broke a covenant relationship for the sake of profit.
According to 1 Kings 5:10-12 Solomon had made a treaty with Hiram, king of Tyre, exchanging grain and
olive oil for cedar lumber and skilled labor for his building projects. This heaty was broken and Amos
proclaimed the LORD's fiery judgment on Tyre. Their sins against mankind were sins against God.

4) The next three counhies are relatives of lsrael. Like vultures circling overhead, Amos'message
was getting closer and closer to lsrael itself. The sin of !!q was a people characterized by their cruelty.
"Because he pursued his brother with a sword" is a reference to lsrael from the fact that Esau, the
ancestor of the people of Edom, was the brother of Jacob, the ancestor of the nation of lsrael. Edom had
a burning hatred of lsrael and stood in the way of lsrael in their journey to the Promised Land. King David
had soldiers in Edom (2 Sa 8:14) but the Edomites rebelled against him. Generation after generation
Edom's anger raged against lsrael. Their sins against lsrael were sins against God.

5) The Ammonites descended from Abraham's nephew Lot and lived southeast of Gilead and
north of the Dead Sea. They oppressed lsrael as far back as the days of the judge Jephthah (Ju 10:6).
The sin mentioned is their extreme cruelty, even murdering 'the pregnant women of Gilead." Such
barbaric acts would not only make a statement in destroying their enemy, but would also eliminate the
future of that nation as well. Such unspeakable behavior was sin against God.

6) Chapter 2 continues with the sin of Moab. Moab too was a descendant of Lot, settling east of
the Dead Sea. Balak, king of Moab, had hired the prophet Balaam to curse lsrael because they were so
powerful (Nu 23,2a), and Moabite women seduced lsraelite men into sexual immorality and the worship of
Baal (Nu 25:15), but the sin of Moab mentioned here is that of desecrating the dead body of the king of

8 Howard, "Amos Among the Prophets", pg. 45.
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Edom. They cremated him. The commentator Howard suggests this was so reprehensible because for
Moab "to have destroyed the link between soul and bo{y by completely destroying the latler, which also
was to destroy the soul, the individual became extinct." Here lsrael had to also realize that this sin was
not against them, but against another nation. Amos was showing lsrael that God is the one and only God,
vitally concerned about all people, who willjudge sin wherever it is found. This is the God of lsrael who
through the fullness of his revelation in Jesus Christ, leads all people to recognize their sin so they can
also see their need of a Savior. The message of Amos is judgment, but behind it lies the heart of a just
and forgiving God who desires to call all people to repentance. This sin of Moab against Edom was a sin
against God.

7) Judgment comes closer to lsrael as we see God's pronouncement on Judah. Judah did not
oppress its enemies or reap profits from slave trade, but they deliberately rejected God's truth and God's
law and followed the lies and deceptions of false prophets who led them from God's truth. To Judah God
had revealed his holy and gracious will so it was a particularly grievous sin for them to have God's love
and forgiveness, and despise it for the ways of the world. They choose to worship heathen deities
imported by Sofomon from nearby nations: "Ashtoreth the goddess of the Sidonians, and Molech the
detestable god of the Ammonites,' and 'Chemosh the detestable god of Moab" (1 Kings 11:4-8). In Amos'
day King Uzziah "did what was right in the eyes of the LORD .. .The high places, however, were not
removed; the people continued to offer sacrifices and bum incense there'(2 Kings 15:3,4). Judah's sin
was against God himself.

8) Finally we hit lsrael. lsrael has committed many sins against the LORD. Because there was no
true love and worship for the LORD God they bribed people in courts, especially if it pertained to a poor
man's rights; they sold a person into slavery for not paying small debts, for which a "a pair of sandals" had
been given as a pledge (2:6); the rich treated the poor like dirli'father and son use the same girl" (2:7),
probably a reference to temple prostitution; they would keep a poor man's cloak, held as a pawn for a
foan, that he needed for the night, implicitly violating the command given in Exodus 22:26-27; they bought
wine by the fines assessed against those whom they had condemned or prosecuted. Bottom line: This
was a symptom of a religion without morality. They worshiped, but it was no longer the worship of the true
God who says "love your neighbor as yourself'(Mt 22:39). Amos was sounding a stern warning on their
unbelief, but the people of lsrael would not listen. The LORD God was calling forth repentance from this
nation, so they might yet believe and be saved, but they would not turn from their wicked ways.

Verses 9-12 of chapter 2 show us how God was faithful to his covenant with lsrael. He brought
them into the Promised Land. He sent prophets and moved the hearts of some lsraelites to dedicate
themselves to him as Nazirites, reminding all the children of lsrael that the holy LORD was their God and
that they were to be his people. But the people tried to get the Nazirites to drink wine and break their
vows to the LORD. They rejected the prophets God sent among them. 'You troubler of /srael " was what
King Ahab called the prophet Elrjah (1 Ki 18:7). So in verses 13-16 God announces his imminent
judgment: 'l will crush you as a caft crushes when loaded with grain.' A loaded grain cart was dangerous
for any who got in its way. God was preparing the Assyrian army to crush the lsraelites like a heavy cart
loaded with grain, and no one would survive.

God still calls people to repentance today and warns them of the judgment to come. How easily
the LORD can call forth the winds of a hurricane that either destroy, or cause millions to flee from the
threatened danger like Hurricane Rita did last month. On the final day, however, no one will be able to
escape. His judgment will be final and while the LORD does'not want anyone to peish, but everyone to
come to repentance" (2 Pe 3:9), it will be a day for the unbeliever similar to that grain cart destroying all in
its path.

e Howard, "Amos Among the Prophets", pg 54.
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Part 2: Chapters 3€

Messages of judgment continue in these four chapters against lsrael. The evidence is mounting
against them that they deserve God's judgment because, while they are still very "religious" in their
worship, their lack of love for their fellow man betrays an unbelieving heart. Jesus told his disciples, "All
men will know that you are my disciples if you love one another" (Jn 13:35). Where there is no love, there
are no discipfes. In chapter 3:l Amos says, 'Hear this word the LORD has spoken against you, O people
of lsrael - against the whole family I brought up out of Egypt." This has to mean the twelve tribes which
then incfudes Judah as well as lsrael, because in verse 2 he goes on to say, 'You only have I chosen of
all the families of the eafth." No other nation but the twelve tribes had this privilege of being the
affectionate object of the LORD's promises. But along with this distinction also came responsibility, and
then the severest punishment if they despised this honor God had given them.

Verses 3-7 of chapter 3 present seven questions of cause and effect. 'Do two walk together
unless they have agreed to do so?" (v.3) lsrael's disobedience will be the cause that brings about the
effect of their own judgment. 'Does a lion roar in the thicket when he has no prey?" (v.4) When a lion
captures its prey (cause), it roars (effect). And the illushations go on. But the purpose of these
illustrations is to show that the unfaithfulness of God's people (cause) will lead to destruction (effect).
Couldn't they see that war, drought, or famine do not come by accident? Couldn't they see the warning
God was giving them through Amos, and understand the connection between cause and effect? Didn't
they realize that destruction was coming because they were apostate? Don't people realize today that
they may have financial problems because they overspend, or their mariage may be a disaster because
they're not taking time to be with each other? Actually, many lsraelites were living a life of luxury at this
time, and they couldn't envision any destruction coming on them because their lives and their nation were
doing so well. Dr. Laetsch comments that God will bring this destruction for a just and merciful purpose:

The cause is man's sin, against which God has warned man time and again. The
purpose is to warn man against rebelling against his Creator and call the sinner to
repentance, back to his God, the highest good, man's only Savior. This merciful God
assures his people that he will do nothing unless he has revealed his plans,
conceived in his secret counse^|, to his prophets, and they in turn have raised the
word of warning to all people.'"

Amos felt a sense of urgency here in warning the people, similar to the apostle Paul who told the
Corinthians, 'Woe to me if I do not preach the gospel." The lion had roared, judgment was imminent, and
Amos had to preach this stern message of judgment to the people.

In chapter 3, verses 9 and 10, Egypt and Assyria are called on to witness the oppression occurring
in lsrael. Even these heathen nations would denounce the sins they saw in lsrael: They would see unrest
because the rich violently oppressed the poor; there was profiteering and corruption and robbery at the
expense of the poor. This behavior would lead the nation to judgment and the Assyrians would soon take
advantage of their moral decay. Of course all this decay was only the result of the nation laying their
hearts at the feet of Baal instead of the LORD God. The sins mentioned here are the visible. outward
signs of unbelief and show that true faith had withered away in their hearts. The nation had broken its
covenant with the LORD.

Verses 11-15 continue with the announcement of judgment. lt might be good to clarify verse 12
which reads, 'As a shepherd saves from the lion's mouth only two leg bones or a piece of an ear, so will
the lsraelites be saved, those who sit in Samaia on the edge of their beds and in Damascus on their
couches." lt's the picture of a shepherd finding only the scrapes left after a lion has had his fill. Exodus
22:13 stated that if a sheep'was torn to pieces by a wild animal, he shall bring in the remains as evidence
and he will not be required to pay for the torn animal." But the damage was done, and so complete would

r0 Laetsch, "Bible Commentary, The Minor Prophets", pg 151.
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be the destruction of lsrael. "The lsraelites who have lived in luxury will have no more than a piece of a
bed or a corner of a couch left. The few poor remnants which Assyria will leave behind will only show that
Jeroboam's proud kingdom is torn to bits, like a helpless sheep in the jaws of a lion."1l The altars of Baal
will come down, the rich will lose their summer and winter homes (rough lifel), and "the houses adomed
with ivory will be destroyed and the mansions will be demolished" (v.1 5). lsrael's pride would be
demolished.

While God promises to provide for all our needs, he has certainly blessed our own nation and us
materially. We are a prosperous people, certainly paralleling the blessings God gave the people under
King Uzziah and Jeroboam ll. But prosperity is no guarantee the LORD will continue with those
bfessings, especially where God's Word is distained and moral decay runs rampant. Therefore, " 'Let not
the wise man boast of his wisdom or the strong man boast of his strength or the rich man boast of his
riches, but let him who boasts boast about this: that he understands and knows me, that I am the LORD,
who exercises kindnesg yusfice and ighteousness on eafth, for in these I delight,' declares the LORD"
(Je 9:23,24). God does not denounce wealth but he asks those "without" to be content, and those "with"
to be generous with what they have. As Paul wrote to Timothy, 'Command those who are rich in this
present world not to be arrogant nor to put their hope in wealth, which is so uncertain, but to put their
hope in God, who richly provides us wifh everything for our enjoyment'(1 Ti 6:17).

As we go into chapter 4, Amos seems to be running east-west, but he continues to build his case
against the lsraelites and confirm the destruction that will come on them. He compares the inhabitants of
Samaria, particularly the women, to the fat cows of Bashan. These pampered, seff-indulgent, and bossy
ladies maintain their lifestyle by exploiting the poor (perhaps indirectly through their husbands or his
business), and expecting those around them to wait on them hand and foot. God detested their behavior
and they would be taken away in a degrading manner, Amos giving the picture perhaps of captives being
taken away from their city with hooks through their noses or mouths, or perhaps the way hooks are used
to move around dead bodies. Either way, it would be a terrible end for these women who were caught up
in themselves and cared nothing for serving their fellow man or the one true God.

A little sarcasm then enters the picture as Amos bids them increase their hypocritical sacrifices
and offerings brought to Baal. '' 'Every third year the lsraelites were to set aside the tithe in all their cities
to provide for both the Leviies and the poor. With h_egvy irony Amos directs that tithes be brought in every
three days (the word translated "years" in the NIV)."'' Why they were even so zealous for the LORD that
they brought leavened bread as well as unleavened for their burnt ofierings, contrary, however, to the
laws God has established (Le 2:11). This was all an obvious put-down of what has been happening in
their "wonderful" worship services.

Chapter 4, verses 6-11 describe how God brought a series of curses on the people because they
never truly turned to meet God in their worship. I thought it was interesting in verse 7 when God said "/

rr Eickmann, "The People's Bible - Hosea, Joel, Amos", pg 213.
12 Howard, "Arnos Ambng the Prophets", pg. 7l says, "Biihel and Gilgal were ancient shrines which had been associated with the
worship ofthe local gods long before the conquest ofcanaan by the people of Israel. It was possibly on account oftheir long
religious history that Jereboam I had chosen them as centers ofthe northern cultus, and had set up at them the bull images that were to
serve as Yahweh's throne in Israel instead ofthe ark at Jerusalem. In fact, it is also equally possible that they were already
established, for it would seem from such passages as Deuteronomy 12:5-7 znd I l-14 that there were legitimate secondary sanctuaries
in Israel. They were inferior to the central shrine at Jerusalem, but, nonetheless, sacrifice at such places was permissible, and indeed
we find Samuel offeringjust such a sacrifice at the 'high place' ofhis own town and also at the shrine at Gilgal itself(l Sa 9:12ff.;
10.8). In neither case is there the least suggestion that h€ was wrong in so doing. It is thus apparent that Jereboam I was only tuming
what were legitimat€ secondary shrines into the primary ones in opposition to the Jerusalem center, which had always been looked
upon with suspicion by the northem tribes. It is quite certain that he had no intention ofdestroying the wonhip ofYahweh, but, with
the introduction ofa symbol which was already associated with the pagan fertility cults and the worship ofthe Earth Mother, he was
effectively opening the way for a thorough Canaanisation ofworship in Israel, and thus by the time we come to the eighth century it
had become a wonhip of Yahweh only in name."
" Eickmann, "The People's Bible - Hosea, Joel, Amos", pg. 216.
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sent rain on one town, but withheld it from another." So often we want to say that God "allows' a tornado
to wipe out a business, or cancer, or hurricanes to occur, but this would indicate that in his Almighty plan
God's purposes are carried out at his will. Yet we know that his will for his people is always to strengthen
and support his people as Psalm 23 tells us, 'l will fear no evil, for you are with me; your rod and your
staff, they comfort me'(v.4). In the final verses Amos thunders an ominous warning that the people
shoufd prepare themselves now, because God will soon come to meet them: "Prepare to meet your God,
O Israel" (v.12). Even after this chastening, nooneturnsto God. The LORD does not yet say here what
"fhis" is that he will do to them; he saves that announcement for the end of chapter 6.

Chapter 5, verses 1-17 form a unit, but not a very happy one. The Hebrew word qinah is a chant
used by mourners at a funeral. "The opening words of this discourse are irrefutable evidence of the
mastery of Hebrew style which Amos possessed. The lament over lsrael is a miniature masterpiece of
the elegiac dirge written in the correct 4:3 meter."la Howard attempts to demonstrate this meter in the
paraphrase: "Fallen is the virgin lsrael, Never more to ise, Forsaken in her own country, Not one shall
help her stand." But the point is that while lsrael was at the height of its power, Amos by divine inspiration
was chanting the nation's death song. How difficult that should have been for them to hear their own
dirge, much like hearing the group playing "Nearer My God to Thee'in the early morning hours of April
14, 1912. lsrael is pictured as a virgin, betrothed to the LORD and holding the blessings of the gospel
promise unparalleled by any other nation, yet she would fall, being deserted by her friends, family, and
God.

Verses 4-17 are a call to the people to "seek fhe LORD and live" mentioned in both verses 4 and
6. While commentators differ on the meaning ot "seek the LORD and live," we might prefer to look at this
as one final offer of hope, if only the people will repent. Their repentance can cancel God's plan to judge
them, just as Nineveh's repentance caused God to have compassion and not destroy the city. Verses 8
and 9 are like a parenthetical thought of Amos, framed by parenthesis in the NlV, that seem to break in
unexpectedly and interrupt the listing of sins lsrael was committing against the LORD. Amos could have
been using this to remind the judges of the people just whom they were offending. This God casts the
constellations, controls the water cycle, and carries darkness into day. No nation can hope to withstand
the awesome power of this God.

What were these grievances the people had committed? Besides those we've already
considered, Amos particularly laments the judicial system. lt was corrupt as the rich took advantage of
the poor and laid down their money where it would talk. They could buy a judgment in their own favor,
coufd intimidate judges, and could hire false witnesses to take the stand. "Eyen the prudent man keeps
quiet in such times, for the times are evil' (v.13). Amos directed his accusations to a people that needed
to bow down and acknowledge their sins. They needed to say with the Psalmist, 'Have mercy on me, O
God, according to your unfailing love; according to your great compassion blot out my transgresslons.
Wash away all my iniquity and cleanse me from my sin" (51:1,2). But they would not, with the result that
" 'there will be wailing in all the streets and cries of anguish in every public square. The farmers will be
summoned to weep and the moumers to wail. There will be wailing in all the vineyards, for I will pass
through yourmdsf,'says the LORD" (16,17').

In the last half of chapter 5 Amos questions the people's basic beliefs about their relationship to
God. He pronounces a first litroe" against impenitent lsrael in verses 18-27 because they had perverted
their religion, and then goes on in chapter 6 to a second "woe' that announces complete destruction by a
nation coming from the north (6:1-14) because of their complacent pride. Verse 18 says, "Woe to you
who long for the day of the LORD!" The people wanted that day to come as a day of salvation, peace,
and prosperity. But Amos asks them what purpose it will serve them. Believing lsraelites knew that the
LORD would come again to save his people. He gave them that hope by promising them a Savior. But
what will the LORD'S coming mean for an impenitent people who have forsaken him and broken his
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covenant? The warning comes that it can only mean judgment. Wanting that day to come, without
repentance, would be like jumping out of the frying pan into the fire. Verses 18 and 20 call it a day of'darkness, not light." 'lt will be as though a man fled from a lion only to meet a beaf (v.'19).

Sad indeed. Verses 21-24 show the people that their hypocritical worship will not save them.
Their feasts, offerings, and singing were only a sham in the eyes of the LORD God. All their worship was
wrong yet they refused to turn to God. Amos concludes, "But let justice roll on like a river, ighteousness
like a never-failing stream!" (v.24) Justice and righteousness, those two virtues so lacking in their lives,
should fill their hearts and minds in their relationship to their neighbor. lf their worship was real, then the
lives they live would flow like a year-round river that provides relief and nourishment to both plant and
animal. They are not deceiving God by their meaningless worship but are only deceiving themselves.

lsrael's long-continued worship of calves would lead to its final rejection. The history of the twelve
tribes was a history of idolatry and rebellion against God. The people would have been exterminated
already at Sinai had it not been for Moses' intercession. They had worshiped sun, moon, and stars (v.26;
De 4:19;17:2,3). Such peristent idolatry can only have one outcome and that is God's wrath and
judgment. Keep in mind, the aim of Amos was not to restore the conditions of lffe, but the genuineness of
their worship. But they would not heed his words and the sixth chapter closes with the specific
information that'l will send you into exile beyond Damascus. " This had to mean captivity in Assyria. The
ten tribes were deported to Assyria in 722 8.C., never to return as a nation. Amos' proclamation was a
warning addressed to both kingdoms, a call to return in faith to the covenant God, "whose name is God
Almighty' (v.27).

'Why did they worship false gods, mistreat their fellowmen and then refuse to repent
when the LORD sent his prophets to call them back to him? lsrael's disobedience
was rooted in unbelief. They would not trust in the LORD for his salvation. They
wanted to choose their own gods and to follow their own desires. This sad example
of God's love rejected, his salvation despised, should make us run to Jesus and cling
to his cross... .How urgently we will invite others to hear the Word with us because it
is the only means God uses to lead sinners to repentance and faith in Christ."ls

Ghapter 6 leads us into the second 'woe' that tells of the complete destruction caused by a nation
coming from the north. Amos addresses both lsrael and Judah as they are equally guilty and will meet
with destruction. The first seven verses are a lament for the people because of their complacency and
afffuence: "You lie on beds inlaid with ivory and lounge on your couches. You dine on choice lambs and
fattened calves. You strum away on your harps like David and improvise on musical instruments" (6:4,5).
They were living the good life, a life of total self-indulgence and they did not care or see that the whole
country was going to ruin around them. They say Nero fiddled while Rome burned, and these wealthy
men of lsrael ate and drank while their society plummeted into the quagmire of immorality.

Verses 8-14 is a repetition of God's oath to exile lsrael because of its pride. 'l abhor the pride of
Jacob and detesf his forfresses; I will deliver up the city and everything in it' (v.8). Amos has painted the
picture of complacency, affluence, strong cities, and imposing military fortresses coupled with leaders
who do not think they need God for anything. They have everything they could want and do not believe
anything in the world can change their situation. How terrible with the situation become? 'lf a relative
who is to burn the bodies comes to cany them out of the house and asks anyone still hiding there, 'ls
anyone with you?' and he says, 'No,' then he will say, 'Hush! We must not mention the name of the
LORD' '(v.10). Professor Eickmann says the point here is so they don't call attention to someone being
in the house, but Laetsch says this is just an expression of hopeless despair. Either way, the destruction
and fear is honible.
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l0
The final verses begin with a series of rhetorical questions such as: "Do horses run on the rocky

crags?" (v.12) One can't change the purpose God has given to the horse, and running on rocky crags is
not one of them. But lsrael had turned from God's will as revealed in his law and gospel. They changed
God's law which demanded true love and righteousness toward one's neighbor lo selflove. This'fruit of
nghfeousness" would be turned into loison and ...bittemess. " They also boasted about their military
prowess as if God had no hand in the affairs of their nation. lt's no wonder God hated their pride and
arrogance. God would show them by raising up a nation that would oppress lsrael from the northern tip
(Hamath) to the southern tip (the valley of the Arabah). This can only mean invasion by the Assyrians
already hinted at in 5:27 , "beyond Damascus. " (cf. also 6:14)

This ends the second main section of Amos. Prosperity and pride are an excellent formula for
destruction, and it sure was for lsrael. Pride goes all the way from a small child bragging about how much
bigger his bicycle is, to a teenager bragging about her personally autographed t-shirt of Green Day, to our
congratulating ourselves on how nice our church looks and how many programs we offer compared to
others in the community. Pride can easily block our view of what we are really doing to God's glory
instead of our glory, and what we are doing to carry out God's will of taking his gospel to all nations. We
cannot forget the most important call that our LORD gives us all, and that is to faithfully proclaim his Word
to sinful people. The lsraelites were prosperous, and they were proud, and their lives weren't any longer
lived to the glory of God.

Part 3: Chapte's 7-9114

Webeginthefinal section of Amos with the five visions he receives. They are in 7:1-3 (locusts),
7:4-6 (fire), 7:7-9 (plumb line), 8:1-3 (ripe fruit), and 9:1-4 (earthquake and sword). These visions were
shown to Amos by the LORD himself and are divine revelations. 'This is what the sovereign LORD
showed me," Amos declares. The visions would indicate that lsrael is remaining smug and self-satisfied
and that nothing will change them. The visions are as follows:

The Visions
The first vision shows how locusts would wipe out the vegetation needed for the animals and

severely impact the people. Amos pleads, €overe ign LORD, forgive! How can Jacob survive? He is so
sma//. " The LORD did not send the locust plague.

The second vision would entail fire, heat, and drought. The prophet again intercedes for the
people and the LORD relents. Amos had to be disgusted with the immoral behavior of the people; they
had become indifferent to their real mission on earth, yet he loves his people and does not want them to
be destroyed.

In the third vision the LORD is standing and showing Amos a plumb line that shows lsrael totally
out of plumb. There is the complete absence of anything approaching right conduct in the eyes of God so
Amos doesn't even make a plea here. Amos bows to God's will and accepts the justice God will deal out.
"Wth my sword lwill rise against the house of Jeroboam" (7:9). Sincethe houseof Jeroboam ll had
followed in the sins of Jeroboam I, the LORD would bring this royal house down with the sword.

The fourth vision is addressed to lsrael, but as God says, "Ihe time is ripe for my people lsrael"
(8:2), it also had to include the people of Judah. Within a generation or two lsrael would cease and
thereafter the term "lsrael" would designate Judah exclusively. There's a play-on words here as the
Hebrew word for'fruit that ripens in summed (kayits) has the same consonants as 'end" (qets). The end
has come for this nation. 'With a few brief strokes the LORD paints a picture of the fall of lsrael. In the
days of Jeroboam ll the land is full of the songs of temple singers, praising Baal and the other fertility
deities, or offering to the LORD the false worship at the calf-shrines. All those songs will turn to wails of
terror and sorrow as the Assyrians besiege the lsraelite fortresses and capture them."r6 The land was full
of the songs of temple singers, praising Baal and the other fertility deities, and bringing their worship to
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the caff-shrines. But after the battle is over there will be dead silene. "Many, many bodies - flung
everwhere! S/encel" (8:3).

The fifth vision opens chapter 9 and we see the Lord (Adonai) standing beside the altar. He was
standing there at the heart and core of their abominable worship where their spiritual decay was most
evident. Neither heights, nor depths, nor thick forests, nor any geographical place on earth will be able to
hide anyone from the impending destruction carried out by the earthquake (1:1) or the sword. What a
fearful mafter that God is coming "for evil and not for good" (9:4).

As we return to chapter 7 it is noteworthy that Amos is in Bethel, but he is not the most popular
man in town. Amaziah, the priest of Bethel, did not take a liking to Amos prophesying the doom of
Jereboam ll. He not only reported this to Jereboam, but also told Amos to get out of town and earn his
living back in Judah. This is where Amos defends his ministry and calling by telling Amaziah that he had
been sent from the LORD: 'l was neither a prophet nor a prophefS son, but lwas a shepherd, and I also
took care of sycamore-fig trees. But the LORD took me from tending the flock and said to me 'Go,
prophesy to my people lsrael."' Amos repeats God's threat of exile and tells Amaziah personally that "his
wife would become unfaithful to him" (Laetsch), or enemy soldiers would "treat her like a prostitute"
(Eickmann), probably dragging her off and making her a temple harlot. lt's a harsh judgment on Amaziah,
but here was God's representative being totally unfaithful to God's Word.

We've already considered the vision at the beginning of chapter 8, and verses 4-14 again list
some of the sins of lsrael. They couldn't even wait for the Sabbath to be over so they could sell their
grain and cheat the people. How would they cheat? Give them an oversized bushel when they bring in
their grain, and an undersized bushel when they buy their grain. You could also include some dirt, chaff,
or other filler in a sack of grain so you would not be selling them "Grade A'wheat. False scales work well
too. The idea certainly wasn't new for Solomon wrote that 'the LORD abhors dishonesf sca/es, buf
accurate weights are his delight'(Pr 11l.1).

But chapter 8 gives us something even worse. Amos says, "'The days are coming,' declares the
Sovereign LORD, 'when I will send a famine through the land - not a famine of food or a thirst for water,
but a famine of hearing the words of the Lord.' ' f he people would hit on desperate times and would
even cry out for the God they had so despised, but they will not find any comfort or hope from him in their
hour of need. lt will be too late. Today we need to enjoy and proclaim the blessings of a holy God who
imputes holiness to us and a forgiving God who washes away all our sins. Let's not neglect the blessings
of the Word while we have those blessings, as Paul wrote to the Corinthians, "Now rs the time of God's
favor, now is the day of salvation" (2 Co 6:2).

Chapter 9 speaks of the vision of the deshuction of lsrael by both earthquake and sword (v.1'4)
and then inserts a hymn of praise to remind lsrael about the true nature of God. Amos had inserted such
a hymn of praise in 4:13, 'He who forms the mountains'; and 5:8, 'He who made the Pleiades and Orion";
and now he says here, 'He who builds his lofty palace in the heavens and sefs ifs foundation on the earth,
who calls for the waters of the sea and pours them out over the face of the land - the LORD is his name"
(9:6). This good news about God's power, though, is terrifoing news to lsrael. There is no way to avoid
him or escape his wrath

Verses 7 asks, iAre not you lsraelites fhe same to me as the Cushites?' What Amos is getting at
is that the Cushites mean nothing to God, nor do the Philistines or the Aramaens. They also had exodus
experiences and "this comparison clearly puts lsrael on the same level as two of her bitterest enemies.
Certainly no lsraelite would believe that the ex93us experiences of the Syrians and Philistines guarantees
them eternal protection from God's judgment.'" Our WELS background or upbringing doesn't give us
any divine rights to God's grace any more than these lsraelites. God's grace is not inherited, but is a gift
of the Spirit that leads to repentance and trust in the mercies of our God.
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But wait! Can there be hope? Not for lsrael for God says, "l will destroy it from the face of the
earth', but he goes on fo say, "yet I will not totally destroy the house of Jacob" (v.8). The house of Judah
would live and God would keep his covenant promise with her through whom the Savior of the nations
would come. There is hope, but not for lsrael.

Part 4: Amos 9:11-15
(The Restoration of the Davidic Kingdom)

rr"ln that day I will restore David's fallen tent. I will repair its broken placeg resfore ifs
ruins, and build it as it used to be, 12so that they may possess fhe remnant of Edom and
all the nations that bear my name," declares the LORD, who will do these things.

These words are quoted by James in Acts 15:16-18 to show that God would 'restore David's fallen
fenf" in the Jewish Christians of the New Testamenl. But James also uses these verses to show that
God, through Amos, had foretold the coming of the Gentiles into the kingdom of God as well. David's tent
had already been torn apart but it would suffer even more when Judah went into captivity. Though it
sounds like a promise that God's people would regain political power, Amos is prophesying "that day"
when Christ will come and be the everlasting King. "The eternal kingdom of David's greater Son will have
even broader boundaries than the united kingdom of lsrael in the Golden Age under David and Solomon.
People like the remnant of the Edomites, inveterate enemies of lsrael,.will belong to the people of God,
not as vanquished enemies but as fellow-heirs of the Lord's blessing."'o Jesus died for the sins of the
whofe worfd, Jews and Gentiles alike'. 'You who once were far away have been brought near through the
blood of Christ' (Ep 2:13).

13"The days are coming," declares the LORD, '\vhen the reaper will be overtaken by the
plowman and the planter by the one treading grapes. New wine will dip from the
mountains and flow from all the hills. t4l will bring back my exiled people lsrael; they will
rebuild the ruined cities and live in them. They will plant vineyards and drink their wine;
they will make gardens and eat their fruit. rsl will plant Israel in their own land, never
again to be uprooted from the land I have given them," says the LORD your God.

We could take these verses as a general reference to the spiritual blessings of the New Testament
church. There the preaching of the Word brings overflowing blessings (v.13), counhies caught up in
superstition and unbelief will thirst for the Word (v.14), and God will keep his people in the faith unto
eternity (v.15). Laetsch prefers this understanding.

But whenever we look at symbolism, one has to also consider a very direct pointing to that perfect
spiritual fulfillment we have in Christ, which is what Professor Eickmann prefers. The covenant God
established with his people was fulfilled in that perfect Redeemer who gives us all hope and comfort. The
catechism with which I grew up was the Gausewitz edition of 1956 and Question 256 asked, "Which is the
most precious gift that the Holy Ghost by the Gospel bestows on the Church?' And the answer was, "The
most precious gift is the forgiveness of sins." I like that question and answer and still expect my
confirmands to be able to answer it. The forgiveness of sins is perfect and complete through Jesus.
God's covenant with us today gives promises that can only give us joy and confidence in life and death
through Jesus. God promises us that "we are justified freely by his grace through the redemption that
came by Christ Jesus" (Ro 3:24). Amos pictures crops so abundant that they are still being gathered
when the new crop is to be planted, and a people enjoying their cities and the wine they drink, and a
permanent occupation of the land God has given them. Certainly those are fifting pictures of the
blessings ofthe gospel that are ours through faith as our Lord rules in our hearts.
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We concfude with the words from Hebrews, "ln the past God spoke to our forefathers through

the prophets at many times and in vaious ways, but in these last days he has spoken to us by his Son"
(1 :1 ). Let us learn from the prophets of old as they present a faithful picture of man's abounding sin, and
of God's unbounded grace.
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